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AN ESSAY ON SACRIFICE.

BY THR

REV. RICHARD COLLINS, M.A,

WaAT is the origin, true character, and proper place of sacrifice as a part of religion ?
Half a century ago, when many of us were schoolboys, there was certain definite
teaching on this subject. Probably nine hundred and ninety-nine out of every thousand
educated Englishmen, who had seriously turned their thoughts to the matter, were per-
fectly satisfied with the view, and regarded it as almost axiomatic, that sacrifice was
a divinely appointed religious rite, intended to typify and educate the world for one
Great Sacrifice, which Great Sacrifice having been accomplished, there was no need for,
or even place for, any future sacrifice, truly so called, in the Christian Church. I do not
put the matter thus under the idea that the consensus of antiquity is necessarily any
warrant for the truth of a doctrine, but only because the view of sacrifice that I have
alluded to has seemed to multitudes so scriptural, so simple, so fully to account for the
peculiarities and mysteries of the subject, that in reconsidering it we should be led to use
the utmost diligence in finally satisfying our minds as to its true place and character.

For we must reconsider it, if not for our own satisfaction, at least for the satisfaction
of those we may have to teach, This duty is forced upon us by the fact that the waves
of modern opinion have rudely shaken our ancient, and what perhaps we considered
our orthodox, notions about sacrifices; and, indeed, it has been not merely a shaking,
but a complex shaking—one wave rolling the notion in one direction and another in an
opposite one, so that we feel that we must first secure the notion before we can assign
it its true place in history and in reference to the Christian religion.

Men, probably equals in intellectual force and learning, have lately propounded
views a8 to the nature and office of sacrifice so diametrically contradictory the one to
the other that both cannot be true: the truth must either reside in the one, to the
total exclusion of the other, or it must be found between the two, or beyond either.
According to one view, sacrifice i8 8 mistake of man’s still undeveloped reason in the
days of his ignorant wonder. The inexorable laws of nature pressed upon man’s infant
intelligence, so that he worshipped them in fear, and exalted them into gods. The
inevitable begat the idea of an inflexible, exacting justice which must be satisfied or
appeased. Hence arose the idea of propitiation before the presence of this rigorous
justice, at length personified, by the immolation of the best a man had—the fruit of his
body, or some other costly human sacrifice; a sacrifice which was, a3 human reason
became more highly developed, commuted by the offering of animal instead of human
life. A further development,as human reason grew, was a mere self-sacrifice, not of
blood, but of service, as in the case of the Buddhist. And the last stage of develop-
ment, according to this teaching, is the elimination from mankind of every sacrificial
altar and every dogma having a sacrificial aspect.

According to the other view, not only were animal sacrifices of Divine institution,
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prospective to the Great Sacrifice, but tho duty of offering a sacrifice is still the central
duty of the Christian Church. The Catholic Church is truly Christ’s body only so long
as it contains a sacrificing priesthood, and a sacrifice as truly such as were the sacrifices
of Aaron. The offering of the Holy Eucharist is not a commemorative sacrifice in the
sense of its being a commemoration of a sacrifice, but in the sense of its being a true
oblation of that which shall plead for the quick, and even, as some hold, for the dead.
In short, according to this school of thought, the highest development of human reason
in respect to this matter is the exact converse of that previously stated. It is that the
life of the Church absolutely depends upon its enshrinement of a true sacrificial altar
and upon a continually sacrificing priesthood.

Where lies the truth ?

As an exponent of the former view, we may take a recent article in the Nineteenth
Century, on Shylock’s bond, ‘The Pound of Flesh,’ by Mr. Moncure D. Conway.
According to the argument pursued in that article, it is maintained that the idea of
sacrifice arose from “non-human nature;” that it was the outgrowth of *nature-
worship,” the remorselessness of hard “natural ” law calling for recompense; and that
forgiveness is the highest development of *“ human nature ”—that mercy is the basis of
¢ purely human religion.”

As an exponent of the other extreme, we may take the writings of Mr. Orby Shipley,
who states that Christ becomes * incarnate in the hands of the priest ” at the consecra-
tion of the elements in the Holy Eucharist, and that there and then a sacrifice is
offered for the gins of mankind.

I propose to consider the subject of sacrifice—

L. In its origin;

I1. In its limits.

L

The doctrine that sacrifices were originally the offspring of human ignorance
reflected on the Deity, is fairly summed up in the following extract from Mr. Conway’s
article to which I have alluded ;! “8ide by side,” Mr. Conway writes, “in all ages and
races, have struggled with each other the principle of retaliation and that of for-
giveness. In religion the vindictive principle has euphemistic names; it is called law
and justice. The other principle, that of remission, has had to exist by sufferance, and
in nearly all religions has been recognized only in subordinate alliance with its
antagonist. An eye for an eye, a tooth for a tooth, blood for blood, is primitive law.
Projected into heaven, magnified into the Divine majesty, it becomes the principle that
a Deity cannot be just, and yet a Justifier of offenders. ¢ Without the shedding of blood
there is no remission of sins.’ Since finite man is naturally assumed to be incapable
of directly satisfying an infinite law, all religions, based on the idea of a Divine
Lawgiver, are employed in devising schemes by which commutations may be secured
and vicarious satisfactions of Divine law obtained. No Deity inferred from the always
relentless forces of nature has ever been supposed able to forgive the smallest sin until
it was exactly atoned for. For this reason, the Divine mercifulness has generally
become a separate personification. The story of the ¢pound of flesh’ is one of the
earliest fables conoerning these conflicting principles.”

Thus, then, if I understand this line of reasoning clearly, we are brought to the
theory that all religions have been the imputations of human feelings and experiences
to the Deity. And whether the Deity exist as the Great Unknown or be merely a

! Ninetoenth Century, May, 1880, p. 830.
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figment of man’s brain, Mr. Conway’s argument remains the same. According to this
theory, as the principle of retaliation and that of forgiveness have struggled for
ascendency in man’s moral development, so in parallel lines have the god or gods, real *
or imaginary, been vindictive or forgiving. In this way, the history of the religions
of mankind is merely the history of man’s moral growth reflected on another sphere—
where we see the survival of the moral fittest, human mercy, as a purely human force,
gradually supplanting human vindictiveness. And thus Divine law, or justice, is
translated by human vindictiveness; and the offering of sacrifices, animal or other, is a
human scheme by which “commutations may be secured and vicarious satisfactions
obtained ” to propitiate, or appeass, the supposed Divine vindictiveness.

Mr. Conway illustrates and supports his theory by reference to Brahmanic, Bud-
dhistic, and Semitic examples.

“The following legend,” he writes,  was related to me by a Hindu, as one he had
been told in his childhood. The chief of the Indian triad, Indra, pursued the god
Agni. Agni changed himself to a dove in order to escape; but Indra changed himself
to a hawk, to continue the pursuit. The dove took refuge with Vishnu, second person
of the triad, the Hindu saviour. Indra, flying up, demanded the dove; Vishnu, con-
cealing it in his bosom, refused to give up the dove. Indra then took an oath that, if
the dove were not surrendered, he would tear from Vishnu’s breast an amount of flesh
equal to the body of the dove. Vishnu still refused to surrender the bird, but bared
his breast. The divine hawk tore from it the exact quantity, and the drops of blood—
the blood of a saviour—as they fell to the ground, wrote the scriptures of the Vedas.

“We may see,” Mr. Conway goes on to remark, “in the fable reflection of a sacrificial
age; an age in which the will and word of a god became inexorable fate, but also the
dawning conception of a divineness in the mitigation of the law, which ultimately
adds saving deities to those which cannot be appeased.” Versions of this story are
‘traced in some of the Hindu writings ; and advancing to the discussion of Buddhism,
Mr. Conway says, * With Buddha the principle of remission supersedes that of sacrifice.
His argument against the Brahmanic sacrifice of life was strong. When they pointed
to these predatory laws of nature in proof of their faith that the gods approved the
infliction of pain and death, he asked them why théy did not sacrifice their own children ;
why they did not offer to the gods the most valuable lives. The fact was that they
were outgrowing direct human sacrifices—preserving self-mortifications—and animals
were slain in commutation of costlier offerings.” The Semitic story adduced 'is, of
course, that of Abraham and Isaac. “In the case of Abrabam and Isaac,” Mr. Conway
writes, * the demand is not remitted, but commuted. The ram is accepted instead of
Isaac. But even so much concession could hardly be recognized by the Hebrew priest-
hood as an allowable variation from a direct demand of Jahve, and so the command is
said to have been given by Elohim, its modification by Jahve. The cautious transfor-
mation is somewhat in the spirit of the disguises of the Aryan deities, who may partially
revoke a8 gods the orders they gave as hawks. It would indicate a more advanced idea
if we found Jahve remitting a claim of his own instead of one made by Elohim.”

Thus too the Jewish religion and the Christian religion are brought under.the same
category with Hinduism and Buddhism, and are made to illustrate the same human
principles. The idea, possibility, probability, or claims of revelation are untouched.

I do not enter the arena of controversy to discuss with Mr. Conway the character
and revelation of Jehovah; that would be quite beside the mark in this commentary.
But standing on the platform of Holy Scripture, I wish thence to consider some portions

of his theory.
Now, while Jew and Christian bave sufficient reason for believing that certain
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sacrifices were commanded or sanctioned by Divine revelation, as a part of the
religious observances of the Jewish people; yet we find sacrifices of one kind or another
common to almost all ancient nations, and practised long before the Israelites were
under Mount Sinai. Leaving out of sight, for the present, the object of the Mosaic
sacrifices, and the possible question whether Jehovah sanctioned and regulated for the
Jewish worship something which was already a part, as it were, of human nature, let
us test the question, whether the practice of offering sacrifice can have had any such
origin as that suggested by Mr. Conway.

First, take the central ides, if I understand Mr. Conway aright, that the principle
of forgiveness, mercy, is a purely human attribute, and that it has been winning its
way against the principle of vindictiveness by a kind of natural selection, in the
struggle of the noble against the ignoble in the moral world. I fail to read this fact in
the history either of the race or of the individual. The principle of retaliation,
vindictiveness, we find to-day as robust as when the earliest pages of history were
penned.  Purely human, it has its origin in the instinct of self-preservation, and
seems to be an echo in man of what can be traced through the brute creation. But is
mercy, a8 expressed by. the forgiveness of the injurious by the injured, of human origin
at all? Is it anywhere to be traced in man’s history apart from the influence of the
religion of Jehovah ? That there is a germ of mercy in the human constitution, there
is no doubt ; otherwise we could not understand, appreciate, or practise the principle of
forgiveness at all. But where in the history of the human race do we find the principle
contained in the words, “Forgive your enemies,” asserting itself, except in what
Christians hold to be a Divine revelation ? It is undoubtedly true that Koong-foo-tse
taught that men should “do as they would be done by.” But we do not know
whence he received his philosophy ; possibly, in common with Gautama Buddha, from
the teaching of pious Jews at the court of Babylon—an influence which may well
have had a worldwide character (see Dan. vi. 25—28). And “Do as you would be
done by ” comes very far short of “ Love your enemies.”” Buddhism, again, contains no
teaching, so far as I have been able to discover, on the subject of forgiveness. The
nearest approach to it that I have met with, is a story of the queen Simawati, who,
when her enraged husband was about to shoot her with a poisoned arrow, looked at
him with a smile of affection, and so paralyzed his arm that he could not draw the
- bow; an act that was followed by this wise piece of advice, * When you desire to

pacify anger, look upon the angered person with love.” But this could only be in the
case, like her own, when love pre-existed. And this story is not related by the
Buddhists to enforce forgiveness for its own sake, but to illustrate their doctrine that
there is a supernatural power, derived from merit in a former state of existence, which
preserves its possessor from danger. Mr. Conway states that “in Buddhism the
principle of remission supersedes that of sacrifice.”” I do not know upon what quota-
tions from Buddhistic writings he would verify this statement. Certainly sacrifice is
impossible in Buddhism, since it forbids the taking of all life, But I have no evidence
that that peculiar law of Buddha has any especial reference to the sacrifice of animals
a8 a religious observance. And with respect to the principle of remission, or forgive-
ness, I am not aware of a word—though it may be that I have not exhausted the
Buddhistio lore—in the teachings of Buddha relating to it, either as a duty of man
towards man, or a8 something to be desired from a higher power. Indeed, Buddhism
acknowledges no higher power than man, and seeks not forgiveness, but merit, by
which the individual man may be freed from the curse of mortality, That the idea of
merit, that underlies all Buddhistic teaching, may originally have been connected with
the idea of the remission of sins, is not only possible but probable. But in our present



AN ESSAY ON SACRIFICE. v

ignorance of the true historical origin of the teachings of Buddha, this is a subject, the
discussion of which would be without the scope of this essay. The fact with regard to
Buddhism as now known is that, while the idea of sacrifice is historically present, it
has no reference to remission or forgiveness. Self-sacrifice, which is so essential a
part of Buddhism, is nowhere connected with remission, but merit ; a8 when Gautama,
while a Bddhisat (i.e. a candidate for the Buddhahood), voluntarily allowed a hungry
tigress to devour him, in order to save her life and that of her cubs, as a step towards
becoming a Buddha.

In Hinduism, again, there is no teaching on the subject of forgiveness, either as
between man and man, or the deity and man, except in a very few passages in some of
the earliest hymns of the Rig Veda: as Hinduism progresses, the idea is lost, not
developed. When the head of the cock is cut off before the altar of Kali, there is no
thought of obtaining forgiveness of the deity ; the general idea is, as with the Buddhist,
that merit will accrue on the performance of a prescribed act of religion which they
have learned from their forefathers. There are whole races of men in whose vocabu-
lary there is no word for forgiveness. The spirit of retaliation seems to be still as
potent as ever, apart from the spirit of Christianity. The successful struggle of the
principle of forgiveness, as a purely human attribute, against the principle of retalia-
tion, does not appear to me to be made out. There must, therefore, be some other
reason why the virtue of forgiveness, theoretically at all events, holds so influential a
position in the ethics of the learned men of Europe. The Christian would maintain
that this virtue has been learned solely from Holy Scripture by the moderns, and from
anterior Divine revelation by the ancients.

Then, again, we have to confront the theory that man, under the influence of a
religious instinct (and, of course, the case of the Christian religion is here included), has
formed no higher ideal of Divine justice than such as is a reflection of his own innate
sense of retaliation or vindictiveness. This, I suppose, to be the meaning of the passages
quoted before: “ In religion the vindictive principle has euphemistic names; it is called
law and justice. . . . An eye for an eye, a tooth for a tooth, blood for blood, is primitive
law. Projected into heaven, magnified into the Divine majesty, it becomes the prin-
ciple that a Deity cannot be just, and yet a Justifier of offenders.”

Now, this is a subject that requires extremely nice discrimination. For that the idea
of vindictiveness, or retaliation, has been *¢ projected,” so to speak, on the Divine justice
by the short-sightedness of man, there is no doubt. But that the idea of the Divine
justice that underlies the Christian religion is the offspring of such a principle in
man’s heart, is a theory which entirely subverts the truth of Christianity.

We may begin by remarking that our natural views of justice, equity, are not, of
course, in any degree the children of our natural impulse towards retaliation. Nor can
Mr. Conway be supposed to suggest this. Equity, human justice, represented by the
ancients under the symbol of an even balance, so far from being the child of the prin-
ciple, or spirit, of vindictiveness, is that which alone controls it. Justice determines
whether the “ pound of flesh ” and the debt are really in equipoise; justice stops a man
when his instinctive vindictiveness sends him in pursuit of his enemy ; the laws of
England do not allow a man to retaliate, but endeavour to put him into the hands of
justice ; and so when our Saviour said, “ Ye have heard that it hath been said, An eye
for an eye, and a tooth for a tooth : but I say unto you, That ye resist not evil,” he
evidently meant that men should curb the impetuosity of personal vindictiveness, and
leave their case in the hands of a more perfect justice.

Man has the power of realizing a perfect, even-handed justice, however often and
however far he may have abused the principle in practice. And although he may have
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reflected his own imperfections on false gods, and may have made them vindictive, the
Divine justice that underlies the Christian religion owns none of this imperfection, but
is in accordance with that perfect ideal that man is capable of forming, though not
always of practising.

How, then, does the Christian religion regard the Divine justice in relation to the
forgiveness of sins? Does it impute to that justice vindictiveness, or retaliation, and
then “ devise a scheme by which a commutation may be secured, and a vicarious satis-
faction obtained,” to meet the inexorable demands of that Divine retaliation? The
Scripture does indeed say that “by the deeds of the Law there shall no flesh be
justified in his sight.” But this is no threat of retaliation; for it simply states a
self-evident fact, that a man cannot be both guilty and guiltless. And there is no part
of Holy Scripture which says that “the Deity cannot be just, and yet a Justifier of
offenders.” On the contrary, it says that *“ God can be just, and yet the Justifier of the
ungodly ; ” and it makes it a part of the justice of God that he does forgive offences,
for « He is faithful and just to forgive us our sins.” But it will be said, this act of
God’s justice, in forgiving offenders, is only extended, according to the Christian
Scriptures, in view of the * satisfaction ” made to the Divine justice in the death of the
Saviour Jesus Christ as a vicarious offering ; and that a satisfaction implies something
to be satisfied. This is in a certain sense true; but there is no word in the New Testa-
ment which represents the satisfaction as made to any principle of retaliation. And I
may note, in passing, that the word itself, “ satisfaction,” though occurring in the Prayer
of Consecration in the English Prayer-book, does not anywhere occur in that connection
in the New Testament. The utmost care is needed in enforcing the doctrine of the
atonement from the pulpit, lest the idea of retaliation should be inferred. The spirit of
retaliation would make God thirst for the blood of the sinner, whereas God * willeth
not the death of a sinner ;”” it would represent the Deity as injured, whereas God cannot
be injured. We cannot shut up the doctrine of the atonement under the naked formuda,
that man must be punished on account of his sins unless some one else can be found to
be punished for him ; that the justice of God must have suffering somewhere, if man is
not to suffer. To provide suffering was not the one only object of the atonement ; it was
not merely to balance suffering against suffering that the one Great Sacrifice was offered.

To what, then, was satisfaction made? It is made to absolute justice, to the truth of
God ; and it is made not only by the sufferings, but by the perfect life of Jesus, as the
perfect man, in obedience tothe Law. Justice—not retaliation—demands that what a
man sows, that shall he reap. Man sows sin, and reaps the necessary results—death,
the forfeiture of God’s presence. Man cannot be pardoned and restored on his own
merits. The merits of another are offered to him. The picture of atonement in the Old
Testament is that of a covering of sins, and in the New Testament is reconciliation of
man to God. Inthe English version of the New Testament the word “atonement” occurs
once, and translates the word which is elsewhere translated “reconciliation ” (katallage).
The satisfaction on which this covering of sins and reconciliation of man to God is based
embraces the life, death, resurrection, ascension, and mediation of the Saviour God-
man, The object in view of the life, death, and resurrection of Jesus was not one, but
manifold. It was to manifest God (“ God manifest in the flesh™); to reconcile man’s
heart (“You, that were sometimes alienated and enemies in your mind by wicked
works, yet now hath he reconciled in the body of his flesh through death, to present
you holy and unblameable and unreproveable in hissight ”); to show man that he has a
Mediator (“the one Mediator between God and man, the man Christ Jesus”); to
prove his love (“ Greater love hath no man than this, that a man lay down his life for
his friends ™) ; to enter death that he might show man that he is the victor over it, as
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the Firstfruits from the dead (“If Christ be not raised, then is our hope in vain ”); to
read a lesson to other spheres (*To the intent that now unto the principalities and
powers in heavenly places might be known by the Church the manifold wisdom of
God, according to the eternal purpose which he purposed in Christ Jesus our Lord ”).
In all this he stood in man’s place to suffer ; the * chastisement of our peace was upon
him ; and with his stripes we are healed ;” ‘“ he redeemed us from the curse of the Law,
being made a curse for us.,” His merits were so perfect that they outweighed all man’s
demerits, so that for his sake man can be justified and accepted according to the
covenant of grace. Nay, this doctrine of the atonement is too wonderful, too mys-
teriously great, too deep to begauged by man ; we have not yet fathomed its depths; nor
had even the inspired apostle, who wrote, “ Oh the depth of the riches both of the
wisdom and knowledge of God! how unsearchable are his judgments, and his ways past
finding out1” But to introduce the spirit of vindictiveness, or retaliation, on the part
of the Jehovah of the sacred Scriptures, as thirsting for the blood of the sinner, and
demanding the sufferings of Christ from any principle analogous to the human principle
of retaliation—as though he would demand the pound of flesh because he could not
obtain the sheltered dove—is one of the greatest insults ever offered to the Christian
religion, which declares that the whole motive power towards salvation was love, “ God
80 loved the world, that he gave his only begotten Son, that whosoever believeth in him
should not perish, but have everlasting life.”

The fact, however, remains, that the Christian religion does centre round a Sacrifice ;
aud the further fact remains, that not only was the Jewish religion a religion of
sacrifices, but that in almost all, if not all, nations sacrifices have been offered from the
earliest days of historical man, and in many cases up te ‘he present moment., What
has originally given birth to the idea of sacrifices? Itisasked, “ Are they not substitu-
tions, that have suggested themselves to man, by which to propitiate and avert from
himself the supposed Divine vindictiveness, which he has euphemized as Divine law and
justice?” The answer must be, first, that it seems impossible that man could invent the
system of sacrifice. Suppose a man, in the dawn of human reason, who should have no
better idea of Divine justice than as interpreted by his own innate vindictiveness. We
may even suppose him to have reasoned up to the conclusion, that the deity cannot be
just, and yet the justifier of the guilty ; that is, that a man cannot be held to be guilt-
less unless his complete innocence is manifest. And to this he adds, from his own
nature, that Nemesis must overtake him. But what is there in human nature to suggest
to him to make an offering in blood, whether human or animal? He fears, it may be,
the vengeance, the vindictiveness, or even the malignity of an unseen deity on himself.
But what is there in that to suggest the idea of a propitiatory offering, a commutation,
a vicarious satisfaction, in lieu of his own person, in blood ? Nay, what is there-to
suggest any offering of any kind? Human vindictiveness might lead him to hurl a dart
at the imagined deity, could he hope to reach him ; but of what avail would any kind of
offering be? Would he think of bribing the deity not to injure him, as he might bribe
an earthly judge? Should such a thought arise in his mind, it would perish at the first
attempt ; for what man would try twice to bribe an earthly judge who persistently
refused the bribe? And what man, in fear of an earthly judge, would think of going to
his door with the life-blood of his son, or of the best of his flock ?

‘We will suppose the case of such a primitive man, totally unacquainted, from what-
soever cause, with any portion of a Divine revelation. He embodies in his imagination
the phenomena of the atmosphere as the attributes of a personal deity, whom we may
call Indra. From Indra he receives the bounties of the sun and rain which mature his
harvests, and also the floods, torrents, tempests, and thunder and lightning, which make
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him fear. He surrounds this deity with a moral atmosphere of inflexible, uncompromis-
ing remorselessness—the moral shadow, we may say, of the character he attaches to the
physical heavens. Buppose, then, that one day, when he and his sons are reaping their
harvest, their great desire being for a cloudless heaven to dry their sheaves, an ominous
cloud gathers ; the heavens are soon black, the forked lightning darts with angry quiver
from cloud to cloud, and from cloud to earth ; the thunder seems to split the firmament
in rage ; till out darts a forked tongue of flame, and slays his youngest son at his feet.
Will he regard this as Indra’s retaliation on account of some offence he has been guilty
of? Suppose it is s0. What would human nature suggest to him to do in order to escape,
if possible, Indra’s further vindictiveness? Is there anything in his nature that would
lead him to cut the throat of his eldest son, and, hurling him on a pile of faggots, to con-
sume his body with fire, as a holocaust, to appease the supposed wrath of Indra, and so,
under the idea of sacrificing a substitute of the greatest worth in his estimation, to ward
off danger from himself? Would he be likely to fling the blood of his lamb or his kid
towards the heavens, under the idea of sheltering himself from Indra’s retaliative stroke ?
Or could anything in his own nature suggest to him that Indra required some voluntary
sacrifice? We cannot touch even the elements of such a thought in man’s nature, much
less trace their development. There is nothing whatever, surely, in human nature to
suggest such thought or action.

But there is a kind of sacrifice which man has always understood—self-sacrifice for
the sake of another. Mr. Conway’s illustrations would seem to me to touch this thought
rather than the idea of commutation by sacrifice. History is full of this phase of
sacrifice. 'When Gautama Buddha, as related above, was pictured as giving his body as
food to the tigress, the idea was self-sacrifice for the sake of the starving animal and her
young. The bravery of Horatius Cocles, though his life was spared, is an illustration of
the same thought. There s the idea of substitution: but it is a substitution in the
sacrifice of one’s self at one’s own hands for the salvation of another. This is a doctrine
which man can understand. But the idea of thrusting forward a substitute for the sake
of guarding one's self is foreign to man’s innate nobility.

Turn the matter as we will, nothing is more difficult than to try to realize what there
is in man that would lead him of his own accord to offer the life of a bullock, a sheep,
a goat, or & dove, to propititate the Divine justice. But it has been done in all ages,
How has the custom originated ?

It has arisen about the world-sacrifice of Jesus Christ. That was a self-sacrifice of the
highest conceivable import; but it involved the shedding of a life. And that one
Sacrifice, coupled with the life, resurrection, and ascension of Jesus Christ, was in all its
bearings the most significant event that ever happened in the history of the human race.
Should not, then, the world of all time be educated for that one great central “ mystery
of godliness,” the reconciliation of the world by “ God manifest in the flesh,” the outward
circumstance of which was the life-shedding of Jesus on Calvary ?

The world has often been divinely taught by signs; and the deeper the degradation
of man, the simpler and more pointed the sign. Jeremiah, with his * marred girdle,” his
“ potter’s clay,” his ¢ good and evil figs ; ”’ Ezekiel, with his ¢ tile,” his “ razor,” his ¢ staff
upon his shoulder,” and his * seething-pot,” are familiar examples. In these days of the
Christian Church we are taught by a very significant symbol to realize, as we look upon
it, the offering of Jesus Christ on the cross ; a symbol appointed by his own words and
acte—* This do in remembrance of me.” The breaking of bread and the eating it, the
pouring out of wine and the drinking it, are the symbol under which we are to “show
the Lord’s death till he come.”

But how was the world to be educated in prospect of that Sacrifice? The great

.
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central fact to be taught was—the shedding of a life the salvation and life of the world.
We are taught now to look upon that Sacrifice at a meal, because the atoning power
must always be connected with the life-giving power. The eating of bread and the
drinking of wine are signs distinct enough to keep the world in memory of the fact and
character of the death of Christ, the Life of the world. The Lord’s Supper is, moreover,
a bridge of history, taking us back by unerring steps to the hour of its institution, and
the hour of Christ’s agony. But to prepare the world for this great ides, to perpetuate
through succeeding generations, before the event, an expectation of the coming
“ mystery,” something more distinct was appointed.

To take the Mosaic dispensation as a starting-point, we find under that dispensation
the great analogue to the Lord’s Supper in the system of sacrifice. And we have the
authority of the Epistle to the Hebrews for saying that the Jewish sacrifices were a
figure of Christ. Then also the symbol was connected with a meal; or had in every
case at least some reference to food. Except in the case of the whole burnt offering,
either the priests and the offerers of the sacrifice, or the priests alone, solemnly ate the
offering, and that for the most part, in “the holy place.” Nor was the animal sacrifice
the only sacrifice: the ‘“meat offering” (minchah) was as truly a sacrifice as the lamb,
part being also consumed in the holy fire, and part eaten by the priest. Every animal
sacrifice was an animal or bird used for food. But to the ritual of the animal sacri-
ficial meal was added a most elaborate ritual as to the previous slaying of the animal
itself, and the sprinkling of its blood, the offerer putting his hand on the head of the
victim, and being taught to regard the sacrifice as a picture of atonement, the Hebrew
idea of which was a covering, or a hiding of sin; and the blood was called the blood
of the covenant. Thus, while the lesson of life by food is the same in the Lord’s Supper
and the sacrificial feast, the symbol of breaking of bread in token of the death of the
Lord’s body is replaced by a much more powerful symbol in the slaying of the animal
that supplies the feast, and the solemn sprinkling of its blood. The two ordinances
are from the same hand ; and while we see the exquisite beauty of the symbolism in
the commemorative Supper of the Lord, we cannot fail to see the beauty of power
in the parallel symbolism of the shedding of blood in the prospective Old Testament
dispensation.

But for the Jews to realize that power they must have been instructed in the fact
that God would provide a greater, a perfect atonement in the person of the long-
promised Messiah. They must have had an intelligent knowledge of what the
“covenant ” meant. The Eucharistio service of the Church of the Christian dispensation
could have no meaning for the man who was unacquainted with the atonement of
Christ. Nor can we conceive the intelligent and devout Jew seeing in the mere blood
and death of an animal a covering for his gin, The Jew was not taught that the death
of the animal was accepted instead of his punishment; but he was instructed to look -
upon it as a foreshadowing of a perfect Offering to come. This may not be apparent
on a cursory glance at the Pentateuch ; but the New Testament commentary leaves no
doubt on the question. *It is not possible that the blood of bulls and of goats should
take away sins ;" the first tabernacle was “a figure for the time then present;” “the
Law having a shadow of good things to come, and not tho very image” (or full
revelation) “of the things, can never with those sacrifices which they offered year by
year contintally make the comers thereunto perfect.” This is not a contradiction of
the Old Testament, but an explanation of the Mosaic dispensation. Of Moses we
know, through our Saviour’s own' words, that he saw through and beyond the type
to the Antitype: “Had ye believed Moses, ye would have believed me: for he wrote
of me;” as of Abraham, that he “saw Christ’s day, and was glad.” That the sacrifices
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were nothing in themselves is a lesson constantly brought before the Jews. “To what
purpose is the multitude of your sacrifices unto me? saith the Lord: I am full of the
burnt offerings of rams, and the fat of fed beasts; and I delight not in the blood of
bullocks, or of lambs, or of he goats.” That the offering of the sacrifice was efficacious
in itself for atonement as an opus operatum, was man’s perversion of the truth;
a perversion that is consonant with all that we know of human nature, of which every
age testifies that it will hold tenaciously to the outward forms of religion, and with
difficulty maintain its spirit. The Jew was never taught that the slaying or offering
of the animal was an atonement in itself. Neither the animal nor the minchah was a
substitute for something else—a commutation, but a foreshadowing, an educating of
the world for the appreciation of the one atonement. As the sabbatical divisions
of days and years were to familiarize Israel with the idea of a final rest; as the cities
of refuge were to familiarize them with the idea of salvation; as the most remarkable
institution of the goel, the kinsman-redeemer, was to familiarize them with the idea
of redemption ;—so the most elaborate ritual of sacrifice was to train them for the
expectation of the offering of Jesus Christ once for all on the cross, for the reconciliation
of the world. It was the great sacrament of the old world.

Thus, then, the nature and the object of the Mosaic sacrifice seems very evident; and
its origin, with that of all its most remarkable accompaniments, was Divine. The further
question now arises, What was the origin of other and previous sacrifices? First of all,
the idea of sacrifice, as connected with the worship of Jehovah, was not originated
under the Mosaic dispensation. Jethro, before the institutions of Mount Sinai, ¢ took
a burnt offering (olah) and sacrifices (zebachim) for God.” These are the same words
that are in use afterwards under the Mosaic dispensation, “ And Aaron came, and all
the elders of Israel, to eat bread with Moses’ father-in-law before God ” (Exod. xviii. 12)
—not an ordinary, but, no doubt, the sacrificial feast, the old-world sacrament. Again,
Jacob, on the eve of his memorable parting with Laban, “offered sacrifice upon the
mount, and called his brethren to eat bread.” The sacrifice here, again, was the
zebach ; and was not the “eating bread ” the same sacrificial feast? Noah also on
coming out of the ark “builded an altar” (mizbeach, from zabach, to slay), “ and took
of every clean beast, and of every clean fowl ” (1.e. such as were eafen), *“ and offered burnt
offerings (oloth) on the altar.” Of Abel also, in the very first generation of historical
men, we know that he “ brought of the firstlings of his flock and of the fat thereof,” as
an offering unto the Lord ; and why was his offering acceptable but that it was brought
in obedience to God’s own express direction ?

The animals sacrificed were always food animals. Twice the sacrifice is mentioned
in connection with a meal. And in Exodus, ¢ to hold a feast ” and “ to sacrifice” seem
to refer to the same event. The inference, therefore, is by no means extravagant, that
the pre-Mosaic sacrifices were of precisely the same kind as those of the Mosaic dis-
pensation. The “clean” animals used for sacrifice were so used because they were
the animals used for food. (The theory, it may be observed, that animal food was
not used before the Deluge seems to rest on no foundation whatever.) And if food was
consecrated to the worship of Jehovah from the days of Adam, as food is now con-
secrated by the words of Jesus himself to the same worship in the Lord’s Supper,
where shall we seek for the origin of that significant feast, and the ritual of its
observance, but in Jehovah himself?

It may not be unimportant, as a confirmation of such a view of the matter, to note
here that the Mosaic dispensation, in probably every point, would seem to have been
a renewal of former Divine directions as to the externals of worship. The leading
features of the Mosaic dispensation wear the appearance rather of a reformation than
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of an initial institution. Thus the very form and character of the tabernacle itself,
and after it of the temple of Solomon, were precisely the same as we now find in many
Hindu temples. We cannot think that the Hindus copied at any time the form of the
tabernacle in the wilderness or of the temple on Mount Moriah. Rather we must
suppose that the Hindus still perpetuate what was the most primitive form of a templs
for Divine worship, the fane with its two rooms and the surrounding court; and that
that form was reinstituted under Mount Sinai. Nor was there anything new in the
Aaronic priesthood: Melchizedek was a coken; Jethro was a coken. Then, again, as
to the sacrifices, the minchah is still the daily offering in the Hindu temple; food is
offered before the idol in the inner room of the fane, a handful is consumed on the
sacrificial fire, and the meal is eaten by the priests. The same kind of food offering
was made both by Greeks and Romans. The sacrifice of food animals has also been
perpetuated by various other nations. Such were the principal sacrifices among the
Greeks and Romans, and among the Hindus there is still the sacrifice of the lamb.
Some even of the minutis too of the more ancient rites evidently remained intact for
ages; as, for instance, compare Numb. xix. 2, “ They shall bring thee a red heifer
« . . upon which never came yoke,” with Ovid ( Fasti,’ iii. 375, 376)—

“Tollit humo munus c@sa prius ille juvenca,
Que dederat nulli colla premenda jugo.”

We cannot account for these things by supposing that the heathen nations learned
the rules of sacrifice from the Jews. The only rational supposition is that they
retained many of the externals of primitive worship, while the worship of the Jews
was truly the primitive worship divinely restored. Heathen religious rites and sacri-
fices are fossils of the old-world Church history, the exuvie of dead faiths. Incrusted,
indeed, they are with superstitions many and grievous, petrified, the true primitive life
long since crushed out of them; but yet unmistakably the remains of an ancient
garden of the Lord’s, of a primitive sacrificial and sacramental worship, the analogue
of that which was again seen in the days of Moses, David, and Solomon.

If such be the case, we cannot hesitate to conclude that the whole system of heathen
sacrifice, however degraded and distorted in its present application, bears ample witness
to a Divine origin. The theory that sacrifice is an outcome of human nature does not
bear examination. The fact that-man will cling to the externals of religion while
losing its spirit, is attested by all history. The very existence, therefore, of priest and
sacrifice as worldwide facts would seem to point back infallibly to a day of pure
religion and a God-appointed worship.

In,

Is there a sacrifice, a priesthood, and an altar in the Christian Church ?

This question is so suggestive, and related to so much that is collateral, that only
salient points must here be touched upon, and such as have reference to what has gone
before, or this essay would very soon exceed its due limits.

First, perhaps, it is well to guard one’s self against an idea too commonly expressed,
that the Mosaic dispensation was “imperfect.” The thought has arisen around the
expression in the Epistle to the Hebrews of the *greater and more perfect tabernacle.”
The Mosaic dispensation was imperfect, as all human things must be, even when of
Divine appointment, when compared with Christ; but it was not imperfect as a dis-
pensation. No ordinance from God’s hands can be imperfect. The sacrificial system
must have been the very best method of teaching the ways of God to man, or it would
not have been instituted. We must not, therefore, approach the words, * sacrifice,”
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“priest,” “altar,” with a prejudice. They were once God’s ordinance. Are they so
still ?

The Lord’s Supper is manifestly a modification of the ancient prospective sacrificial
system, for the edification of the Church in retrospect. In what particulars, as regards
directions actually recorded, does the institution glven under Mount Sinai differ from
the Saviour’s institution? In both the Saviour is typified by food at a meal. But in
the latter there is no direction as to an “offering;” neither is the Church nor the
individual instructed to ¢ present” the bread and the wine before God, as under the
former sacrificial system. There is no direction as to animal food ; indeed, practically
it is prohibited. There is, therefore, no ritual of blood. There is no command to
confess sins in connection with an offering, as when under the older dispensation the
offerer laid his hand on the head of the victim. There i8 no command to burn a
portion of the food in the sacred fire; no sacred fire is vouchsafed. Hence no altar, of
the same character as the Jewish altar, is required ; nor is one mentioned by the
Baviour. There is no mention made of & priest; those who were commanded to per-
petuate the ordinance were not called cohens by Christ, but “apostles,” missionaries.
Nearly all the actual ancient sacrificial duties, both of priest and people, were practically
abrogated at the institution of the Lord’s Supper, the only point authoritatively pre-
served being the partaking of the minchah with wine. The Lord’s Supper, then, in
that it is a typical feast, a part of the ancient feast, picturing the blessed Redeemer
in his sacrifice for the life of the world—*This is my body, which is given for you;”
¢ This is my blood of the new covenant ”"—has most distinctly a sacrificial aspect; but
it is denuded of almost all the observances peculiar to the ancient sacrificial feast. It
points to the same offering as the old-world sacrifices, and by the same method, but
accompanied, a8 it is apparently intended to be, with much less elaborate circumstance.
An adaptation, however, of the more ancient eacrificial system it most manifestly
is; such an adaptation as seemed to him, who is the All-wise, best fitted for the
edification of the future Church.

But is it not evident that, by the method of our Saviour’s institution, many details
were left to be otherwise determined ? Nothing can be more distinct than the matter,
the form, and the intention of the Lord’s Supper; but there is no direction as to the
how, the when, or the where, Under the Mosaic dispensation every, the most minute,
particular was provided for by Divine ordinance. Time, place, person, and manner are
most exhaustively described. But our Saviour did not in like manner appoint the
priest, the vestments, the accompaniments, the ritual of the Holy Meal. The com-
mission, “ Do this in remembrance of me,” was given to the sacred society of apostles,
or missionaries, who afterwards received that further commission,  Go ye into all the
world, and preach the gospel to every creature.” They, therefore, were the first
celebrants; but their exact method of procedure has not been handed down to us.
They were inspired men; had they subsequently any Divine directions? All we
know on this matter is found in 1 Cor. xi. Were the apostles left to their private
judgments as to the arrangements necessary for the suitable celebration of the Lord’s
Supper? or were they divinely directed? We cannot know. But we do know that
very early in the history of the Church the Lord’s Supper was separated from the
agap®, and administered at a special service; that at this service there were customs
which seem to be a modified revival of the customs of the ancient sacrificial system,
notably the confession of sins by the congregation, and the public declaration of God’s
acceptance on repentance. It could not have escaped the early Christians, especially
the Jewish converts, that the Lord’s Supper (established, too, as it had been, during the
observance of the most significant and important of the Jewish sacrificial feasts) was a
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retrospective adaptation of the once prospective sacrifice. 'We cannot wonder, there-
fore—though we know not the exact customs of the apostles themselves—that we
should early read of the Christian sacrifice, the Christian priest, the Christian altar.
The * elements *’ of the feast were a continuation of the “ meat offering,” the minchah,
part of every former sacrifice; the presbyter, elder, or president, who served at the
table, though not a priest of the Aaronic line, yet might well be called, in a certain
though modified sense, a priest ; and the table at which he served, though no longer
the seat of the sacred fire, or sprinkled with blood, was to the Christian what the altar
had been to the Jew—that from which he fed on the picture of Christ. And I cannot
doubt, on a candid examination of the expression, though I once held to the contrary,
that there is a reference to the table of the Lord’s Supper in Heb. xiii. 10, “ We
(Christians) have an altar, whereof they have no right to eat which serve the taber-
nacle.” True it is that Christ’s divinity is the actual altar of the universe, which
upheld, sustained, and sanctified the humanity of Jesus in his sacrifice of himself; yet,
a8 the Jewish altar was that which held the picture of the Sacrifice to come, and from
which the Jew ate the emblematic feast, so the holy table from which we Christians
feed in memory of Christ’s death, is, in a parallel though modified sense, an altar. To
refuse to the Christian Church, then, the very names of sacrifice, priest, and altar would
seem almost to be to deny the propriety and solemnity of the words under the
earlier dispensation, and to interfere materially with our understanding the real signifi-
cance of our Saviour’s institution as an adaptation of the divinely appointed sacrificial
system to the Christian dispensation.

Yet as different views may, no doubt, lawfully be taken as to the intention of our
blessed Saviour’s silence at the moment of the institution of the Lord’s Supper, we
should surely allow that latitude of thought to others who, like ourselves, love the
Lord Jesus in sincerity.

What is the error that has grown up about the words *sacrifice,” “ priest,” and
“gltar”? It is idolatry ; that is, making the picture more than a picture. When the
Jew believed that the blood of bulls and of goats could take away sin, he perverted
the truth and the ordinance of God; and when the Christian holds that there is in
the Lord’s Supper a propitiatory sacrifice for the quick and the dead for the remission
of sins, he equally abuses the truth of God and the beauty of the ordinance. It is the
confounding of the inward spiritual grace in the sacraments with the rite itself that has
been at the root of the chief of the religious errors of mankind. The inward spiritual
grace is the apprehension and appropriation by the intelligence and the affections of
that which the outward observance typifies, and therefore to the faithful the actual
reception of its benefit; and the observance itself, when rightly understood, becomes
an instrument in arousing that apprehension, as well as a pledge and means, by virtue
of its institution, of our receiving that grace. But to make a sacrament an opus
operatum, to convert the image into that which it represents, is idolatry. It is this
astounding, though truly human, error that plunged the ancient world into heathenism,
the Jewish world into Pharisaism, and the Christian world into what is now commonly
called Popery. The fall of the intelligence when the floods of superstition are let in
upon the soul, is great indeed ; so thata man can even hold the blasphemous doctrine
that the blessed Redeemer can become incarnate in the sacramental elements of bread
and wine in the hands of the priest, and that it is necessary for salvation that the
body, soul, and divinity of Jesus Christ should be digested in the human stomach.
This is a fall sorer than any fall on record of the Jews; however much we may pity
their unbelief, we have no evidence that any Jew ever taught that every Passover
lamb and every victim brought to the altar was God incarnate; and yet, if it be true
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of the Christian element of sacrifice, it must have been true of the Jewish. We cannot
wonder at the reformers of the English Church expunging the word * altar” from the
Prayer-book, when we know how the idea of the Christian altar was perverted to serve
the purposes of the grossest idolatry. But in meeting the doctrinal errors that have
entwined themselves, like Laocoon’s snakes, around the Christian altar, it is surely
not necessary for us to blind ourselves to the fact that our Saviour did perpetuate for
the Church the principle and method of the ancient sacrificial feast ; and that, there-
fore, in some sense at least, we have, as the Church seems from very early times to
have expressed herself, a sacrifice, a priest, and an altar; always remembering that, in
reference to sacrifice, that sense, as defined by St. Chrysostom and others in the early
Church, who speak of the Eucharist as a sacrifice, is that it is & *“ commemoration of a
sacrifice ” (vide St. Chrysostom on Heb. x. 9).

The points to be kept, then, constantly and prominently before the Church are:
first, that we must not misinterpret the character of the Jewish sacrifice itself; second,
that we must maintain, as a truth for all time, that an image of a thing cannot be the
thing itself; and third, that as the Jewish sacrifice was not truly in itself propitiatory,
but only the figure and pledge of propitiation and spiritual life, so there is no pro-
pitiation, but only a figure and pledge of the propitiatory and life-giving office of Christ
in the Holy Eucharist. And then we need not fear to use the Old Testament terms, as
in one instance appears to me to have been done in the Epistle to the Hebrews, for
designedly parallel Christian ordinances. )

And the conclusion of the whole matter seems to be, that the Church still has, in a
reasonable though modified sense, not an offering for sin, but still a sacrifice, which
the Church of England calls a “sacrifice of praise and thanksgiving,”



THE LEVITICAL SACRIFICES LITERALLY CONSIDERED.
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TrAT man of steel, as he was called, Origen, the greatest of the great Fathers of
Alexandria, had, to judge from his Eclogues and his Homilies on Leviticus, & very poor
opinion of the literal interpretation of the ritualistic sections of the Book of the Law.
The circumstantial and realistic observances of the Jew, based upon an unquestioning
acceptance of the Levitical injunctions, were considered by Origen both inappropriate
and useless. Nay, the literal interpretation of this diversified rubric made, he thought,
cavillers and infidels ; for it led some, to use his own words, to “ despise the Law as a
vile thing unworthy of the Creator,” and others to “impiously condemn the Creator
himself who could ordain such vile commands.” Hence his so-called spiritual sense—
a gross misnomer, unless the spiritual is synonymous with the smaginative—was
Origen’s great panacea for all the apparent inanities of the sacred records, the infallible
harmonizer of all its seeming contradictions. And his talented lead has, alas! been
followed by only too many eminent successors. It was but an application of the same
method of forcibly squaring Law with Gospel, when in the next age such moulders of
opinion as Augustine and Ambrose descended—the former to expound in his treatise, ¢ De
Isaak et Anima,’ the simple fact of Rebekah’s filling her pitcher at the well, as “ the
soul descending to the fountain of wisdom to draw the discipline of pure knowledge,”
and the latter to find a reference in circumcision to the resurrection of Christ, qus
desideria carnalia aufert. Even when the reign of Augustine in Biblical hermeneutics
gave way before the influence of that delicate exegete, Isidore of Hispala, whose work,
¢ De Allegoriis,” became a type of scriptural exposition in the Middle Ages, it was virtually
the same allegorizing principle which was advocated and exemplified. Nor was the
case different at the Reformation. When, at that epoch, the close study of Scripture
became a vital necessity for the consolidation of belief, the writings of Melancthon and
Luther, Zwingli and Calvin, abundantly testify to the predominant fonduess for
“ gpiritualizing ; ” whilst the subsequent history of the Lutheran and Reformed Churches
further Witnesses to the potency of these revered leaders, until spiritualizing blossomed
into such amusing, if not appalling, extravagances as are to be found in Coccejus and
his school. To Lund, for example, Aaron’s rod that budded was a type of the rod out of
the stem of Jesse ; its supernatural greenness was a type of Christ’s supernatural con-
ception ; the mystery of its sprouting a type of the mystery of the birth of the Son of
the Virgin; the night of its blossoming was a type of the night in which the miraculous
birth of Christ occurred ; there were three things on the rod, after the miracle, which
were not there before—leaves, flowers, and fruits, whereby the threefold work of the
Redeemer is prefigured ; and, not to linger further upon this illustration, in the preser-
vation of the rod within the holy of holies we have foreshadowed, he supposed, the

LEVITICUS.
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passing of the risen Christ into the heavens, there to await the advent of his elect.!
Could exegetical caprice go further?

That this * spiritualizing ” method of interpretation has fallen somewhat into disre-
pute is due to an unexpected source of enlightenment. It is an ill wind that blows
no one good,” and a more vivid conception of the historical character of the Old
Testament has been one of the good things which the ill wind of rationalism, with its
microscopic and carping criticism of the letter, has blown to the Christian Church.
‘When the rationalists frigidly maintained that the Old Testament was but a collection
of the historical records of Judaism, to be regarded in the same light as a collection of
the archives of Greece say, or Rome, the Church could at least cheerfully accept one
part of the contention, and believe that the Old Testament was a historical record. Thus
the Old Testament came to be studied for itself, as well as for its connection with the
New. Thus the Old Testament came to be considered at least as worthy of examina-
tion for its own sake, and apart from its relation to Christianity, as the sacred books of
Mahomet or Zoroaster, Kakya-Mouni or Buddha. In fact, it is now readily acknow-
ledged that the most repulsive details of the ceremonial law, to say nothing of the
splendid eloquence of the prophets, are facts in religious history deserving of close
investigation as such, Largely thanks to the indirect influence of the rationalistic
movement, the Jews are now seen to have had a distinctive religion of contemporary as
well as prospective value.

To trace the outline of that Old Testament faith, to authenticate the credibility and
the historical character of its records, to contrast that faith with the other religions of
the world, to demonstrate its advance upon the creeds of heathendom and towards the
creed of Christ,—such a task of elucidation, comparison, and defence is one of the press-
ing needs of our day, to be satisfied only by the use of all modern appliances, and in
view of all modern scholarship. One prominent phase of that Old Testament religion is
that of Mosaism, or the religion of the Hebrews as far as it can be deduced from the
Pentateuch. Further, of Mosaism the Levitical sacrifices form no unimportant section.
To study the nature and significance of these Levitical sacrifices, as they are in them-
selves, rather than in their connection with Christianity, is the aim of this introduction,
In other words, our purpose is to prosecute the literal interpretation of the injunctions
of the Law which bear upon these sacrifices, and to see whither such interpretation
will conduct us. The Levitical sacrifices will approve themselves a religious cultus
not unworthy to be designated Divine.

The course which will be pursued is as follows. A classification of the Levitical
sacrifices will first be given. Next, some principles will be deduced from the letter of
Scripture by which the comprehension of the Levitical sacrifices will be facilitated.
Thirdly, an application will be made of the principles thus deduced to the elucidation
of the entire scheme of the Levitical sacrifices. Fourthly, the relation of this sacrificial
worship to that of the patriarchal age will be pointed out. Fifthly, the relation of this
sacrificial worship to the sacrificial views of the New Testament will call for some remark.
And lastly, a few words may be bestowed upon the bibliography of the subject.

And at this point the writer may advisedly call attention to the different standpoint
he here assumes to that occupied in his work upon ¢ The Scriptural Doctrine of Sacri-
fice” To put that standpoint briefly, he would say that, whereas his view of the Jewish
sacrifices was previously more analytic, he aims in this introduction at a synthesis, at
building up into a consistent whole the numerous details of the Mosaic ritual, and dis-

' Lundius, ‘Die alten judischen Heiligthiimer, Gottesdienste und Gewohnheiten
dargestellet.” Hamburg, 1695, 1698, 1704, 1712; edited and annotated by Wolf, in a new
edition, issued in 1738.
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playing thereby the salient and instructive characteristics of the Levitical sacrificial
cultus. Let the writer state, however, once for all, that where he has expressed any
details of that cultus in as fitting and accurate language as he is capable of in his earlier
work, he has not gone about to seek a new dress for old facts, but has freely used his
previous materials. Where, therefore, passages occur in inverted commas, without the
mention of the name of an author, it will be understood that the writer quotes from his
earlier work. ’

A. THE CLASSIFICATION OF THE LEVITICAL SACRIFICES.

At the outset it is necessary to classify the numerous sacrificial rites of the old
covenant with some accuracy. An indispensable preliminary to such a classification is
a precise definition of “sacrifice.” According to the usage of the Old Testament, the most
general term for sacrifice is gorban. This word was employed in the Law to describe
the genus of which sacrifices of all kinds were species. It is expressly predicated of
the burnt offering, the peace offering, the thank offering and the votive offering, the
sin offering, the trespass offering, the Passover, the sacrifice of the Nazarite on the
expiry or breach of his vow, the whole range of national sacrifices, the firstfruits, and
even offerings made to Jehovah of the spoils of battle. @orban is manifestly the
generic Hebrew term, equivalent to our English term sacrifice. The important thing,
therefore, in defining *sacrifice” in a scriptural sense is to ascertain the customary
Biblical significance of this term. Not to delay upon philological considerations, which
may be studied by the curious in the Appendix to the writer’s previously mentioned
work, suffice it to say that this Hebrew word is expressly used and translated by
an unequivocal Greek word in a passage in the seventh chapter of St. Mark’s Gospel.
That passage runs thus : “’Edv efap Evfpwxos ¢ xarpl # 7jj unrpls KopBaw, 8 dorw Bdpow d
day & duob bpeAnbis:” “ If a man shall say to his father or his mother, Qorban, that is
to say, a gift, by whatsoever thou mightest be profited by me” (Mark vii. 11). This
* xopBar, 8 ¢oriv Bapoy ” settles the meaning of the Hebrew sacrificial technicality once for
all, at the same time as the insertion of the Hebrew word throws light upon the unfilial
pleading alluded to. Qorban, the equivalent of the English word sacrifice in
general, is @ gift fo God. The usage of the LXX. is identical. A sacrifice in the
Levitical sense was a gift, or offering, or presentation made to Jehovah. Ewald was,
therefore, perfectly at liberty to call abstinence from labour upon the sabbath a sacri-
fice of rest; nor would it be inconsistent with the usage of the Pentateuch to call
obedience to the legal injunctions concerning the seventh year and the year of jubilee
by the name of sacrifice, or to regard a scrupulous adherence to the Levitical laws of
food a self-denial of the nature of a sacrifice. In the large majority of cases, however, a
distinction was perceptible. A sacrifico, in the legal sense, was, it is true, a presentation
to Jehovah. But in the stricter sense of the word a presentation could not be indis-
criminately made either as regards time or place. Especially is emphasis laid in the
Law upon the place of presentation. It is at the place where Jehovah consents to
record his Name, at the one appointed place for Divine worship, that sacrifices in the
stricter sense can alone be made. Whilst, therefore, Ewald is etymologically correct, it
is doubted by many whether he is not inconsistent with the usage of the Law when he
designates those offerings sacrifices which were not presented at the one appointed place
where man might meet with his Maker. It is true that the usage for which Ewald
contends, according to which prayers, and charity, and abstinence, and obedience, may
be termed sacrifices, is common to the books of the prophets and of the New Testament,
whereas, on the other hand, the legal application of sacrifice seems to be almost restricted
to offerings associated with the courts of the Lord, Kurtz avoids the difficulty by
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dividing the Levitical sacrifices into sacrifices in general and altar sacrifices—an un-
necessary distinction, apt to conceal their common significance.

Defining sacrifice, then, in accordance with both usage and etymology, as a gift, a
presentation to God, a surrender to God of what has cost the offerer something, a
material embodiment of the self-sacrificing spirit, and remembering that in the large
majority of cases at least these sacrifices were associated with the holy places,—the
several ordinances of the Mosaic Law in reference thereto will arrange themselves under
the following classes. There were the national sacrifices, or those presented in the name
of the entire Jewish people by their representatives., There were the official sacrifices,
or the specific acts of worship by presentation prescribed for the ecclesiastical and
political orders. And there were the personal sacrifices, which were made by individual
suppliants of the Heavenly Majesty. To the enumeration of the several varieties under

,each of these three divisions we now proceed, after uttering a proviso. When we speak
of the Levitical sacrifices we do not mean those which are recorded in Leviticus simply,
but those contained in any of the legal portions of the Pentateuch. The Book of
Leviticus does not contain the entire Mosaic ritual ; its legal provisions are supplemented
by parts of Exodusand Numbers. Indeed, it is doubtful whether the sharp separation
of the Leviticus from the other parts of the Pentateuch is not of very late date.
Apparently, to judge from the Jewish rolls of the Law, what we now call the Book of
Leviticus was simply sections twenty-four to thirty-three of the Torah,! the first
division of the Hebrew Scriptures.

1. THE NATIONAL 8ACRIFICES. Sacrifice, as a form of Divine worship, was not confined
under the Law to individuals, whether among the priests or the populace. The nation
as such was identified with sacrificial observances. A national rejoicing was regarded
as possible, and therefore a national thank offering. The chosen people were supposed
to be collectively capable of humiliation and confession of sin, and therefore of a
national atonement. Similarly, a national self-surrender to the will of Jehovah was
deemed to be frequently appropriate, and hence national burnt offerings were consumed
in the national behalf. This national identification with the Levitical sacrifices is a
prominent characteristic of the Jewish Church.

The national offerings consisted: 1. Of the serial offerings, or those daily, weekly,
and monthly sacrifices ordered to be presented in the nation’s bebalf. 2. Of the festal
offerings, or the ceremonial appropriate to the several exceptional days of sacrificial
observance. 3. Of the offerings for the service of the holy place; and 4. Of some
extraordinary offerings instituted in response to a widely felt need for worship or
humiliation at extraordinary seasons.

1. The serial offerings. Every day, morning and evening, the priests were bidden to
effect, in the name of the congregation, the burnt offering of a lamb of a year old, and
to present therewith its appropriate meal offering and drink offering (Exod. xxix.
38—42; ch. vi. 1—4; Numb, xxviii. 3—8). The presentation was made according
to the customary ritual for burnt offering. From the regularity of its succession this
daily burnt offering is also called the “continual” or *“continuous” burnt offering
(Exod. xxix. 42; Numb, xxviii. 6; comp. Dan. viii. 11). The only additional feature
of this daily offering to which attention need be called is the probability of a direct
association with the people at large by a peculiarity of ritual. According to rabbinic
tradition, the nation was expressly represented in the court of the Lord’s house by
certain TopD ¥R, or permanent officials, who performed the customary rites of the
imposition of their hands upon the victim, and its slaughter. Shonld this tradition

1 8ee ¢ Commentary upon the Holy Bible,’ edited by Canon Cook, Leviticus,’ vol. i.
p- 498.



THE LEVITICAL SACRIFICES LITERALLY CONSIDERED. v

simply refer to the days of Zerubbabel’s temple, still that later practice must point back
to some earlier form of national representation.!

Every sabbath the daily burnt offering was doubled night and morning (Numb.
xxviii. 9, 10).

On the first day of every month, or on the new moon as it was called, two young
bullocks, a ram, and seven lambs, with the prescribed meal and drink offerings, were
ordered to be offered, in addition to the continuous burnt offering; a kid was also to
be killed for a sin offering (Numb. xxviii. 11—15). The new moon was also emphasized
by a rousing blast upon the silver trumpets (Numb. x.10). Further, on the new moon
of the seventh month, dignified pre-eminently with the name of the Feast of the Blast
of Trumpets, an additional burnt offering was to be made of a bullock, a ram, and
seven lambs, in addition, that is, to the offering of the month and the daily burnt
offering (ch. xxiii. 22—25; Numb. xxix. 1—6).

2. The festal offerings. Following the order of the Levitical calendar, the several
festal or solemn seasons were Passover, the Paschal Feast, and Pentecost (or the
Passover cycle), and the Day of Atonement, followed by the Feast of Tabernacles
(or the cycle of the seventh month).

The Passover cycle. Even in the first celebration of the Passover, amidst all the
idolatry and hardship of Egypt, there were features of sacrificial import. It was by
Divine command that a lamb or kid, a male and physically immaculate, had been
slain at sunset in every household, the sacred blood having been sprinkled with hyssop
upon the posts and lintels of the front door. Also it was by Divine command that the
victim was roasted whole, and hastily partaken of with loins girt and staff in hand
Thus two features—the blood ritual and the sacred feast—were not without their
sacrificial reference. And this reference was made yet more distinct when the per-
petual celebration of the Passover was enjoined under altered conditions, and when the
solemn feast of expectation became the solemn feast of reminiscence. Instead of being
slain at home, the Paschal lamb was to be slain in the court of the tabernacle, and
instead of being sprinkled upon the doorway of the offerer, it was to be sprinkled upon
the altar of burnt offering (comp. Exod. xii.; Deut. xvi. 1—8; 2 Chron. xxx. 16 ;
xxxv. 11; also Exod. xiii. 3—10; xxxiv, 18—21; ch. xxiii. 4—-8; Numb. ix. 1—14;
xxviii, 16—25),

On the morning after the Paschal Supper, namely, on the fifteenth of the first month,
the Paschal Feast commenced. It lasted seven days, the first day and the last par-
taking of the character of a sabbath; that is to say, work being interdicted, and a
public assembly of the people at the one place of worship enjoined. This feast is known
under two names. It is most frequently called in the Pentateuch the Feast of
Unleavened Bread, from the circumstance that none but such bread was eaten by
command throughout its course. It is once designated the Feast of the Passover in
the Pentateuch. In after times these names were retained. At this feast, in addition
to the abstention from leaven—itself of sacrificial significance—a peculiar ritual was
ordered to be observed. Every day, after the offering of the customary burnt offering,
a further offering by fire was made. Two bullocks, a ram, and seven lambs, with their
accompanying meal and drink offerings, were to constitute the festal burnt offering, and
one goat the sin offering; these offerings being repeated every day of the feast. The
second day of the feast was also characterized by an additional act, not a little curious,
Being the time of early harvest, a sheaf of the firstfruits was brought to the priest, who
“waved ” it before the Lord, presenting at the same time a lamb for a burnt offering,

1 See Carpzov, ¢ Apparatus Historico-Criticus Antiquitatum Gentis Hebraice’ (1748),
pp- 109, 110. Comp. Keil, ‘ Handbuch der Bibl. Archiologie,’ sect. 76, 1.
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together with a fifth of an ephah of meal and a quarter of a hin of wine (comp. ch.
xxiii. 9—14; Numb. xxviii. 17—25).

Fifty days after the Paschal Supper came the Feast of Harvest—to use one of the
several designations of the final feast of the Passover cycle—so called from the time of
its observance. Another name for this feast was that of Firstfruits, a designation which
is self-explanatory. From the fact that seven full weeks were allowed to elapse after the
Passover before its celebration, it was also named the Feast of Weeks, or possibly this name
refers to the whole period between Passover and Pentecost. The date of its occurrence also
explains its later name, just mentioned, of Pentecost. The feast lasted but a day, and
partook of the nature of a sabbath. This feast again has a special sacrificial ritual
peculiar to itself, consisting of a meal offering, a burnt offering, a sin offering, and a
peace offering : the meal offering being two loaves of leavened bread, to be offered as
firstfruits ; the burnt offering consisting of seven lambs, one ram,and a bullock, together
with meal offerings and drink offerings ; a kid constituting the sin offering, and two lambs
the peace offering. The common details of the ritual of presentation were observed
with two exceptions—the two loaves and the two lambs were simply waved before the
Lord, and were not consumed by fire; they were “holy to the Lord for the priest”
(comp, ch. xxiii. 15—21; Numb. xxviii, 26—31 ; Deut, xvi. 9—12).

The cycle of the seventh month, The seventh month stood out in strong relief in the
Jewish calendar. It opened, as we have seen, with the Feast of Trumpets, as if to
awaken the nation year by year to the high importance of the days in which its lot was
cast, and continued with blended solemnity and rejoicing, bringing in due course the
great Day of Atonement, upon the tenth of the month, and the Feast of Tabernacles,
or Ingathering, upon the fifteenth.

The ritual of the Day of Atonement was peculiarly sacrificial, and although there is
combined therein not only offerings referring to ‘national sins, but those of an official
nature, it may tend to clearness if that ritual be described in order once for all. “The
law concerning the Day of Atonement contains instruction as to the performance of the
appropriate ritual, and as to its performance annually. The prescribed ritual was as
follows : As a sacrifice for the priesthood, the high priest was to bring a sin offering of &
bullock and a burnt offering of a ram; and as a sacrifice for the congregation, a sin
offering of two he-goats and a burnt offering of a ram. The priest was to be clothed,
not in his state costume, but in a dress entirely of white, to be put on after bathing
the whole body, and not simply the hands and feet as customarily, This dress of white
was not even the plain official dress of the ordinary priesthood, for that had a coloured
girdle. Lots were then cast upon the two he-goats—one lot for Jehovah and one for
Azazel ; and, according as the lots fell, 8o were they presented as living sacrifices before
the altar. The ceremony of the expiation of the priesthood and the holy places then
commenced. The bullock having been slain as a sin offering for himself and his house,
the high priest filled the censer with embers from the altar of burnt offering and with
incense, and placed the censer within the vail. Some of the blood of the ox was then
sprinkled upon the mercy-seat and seven times upon the ground. Atonement was
afterwards made for the nation. The he-goat was slain, and its blood, having been
taken into the holiest, was sprinkled as the blood of the ox had previously been. The
floor of the holy place was next sprinkled with blood, and the altars of incense and
burnt offering. The expiation of the priesthood, tabernacle, and nation being mow
performed, an exquisitely symbolic act of forgiveness was gone through. The high
priest placed both his hands upon the head of the live goat, confessed over it all the
sins and transgressions of the people, and sent it away by a man who was standing
ready into the desert. The high priest then removed his white garments, purified
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himself at the laver, and, having donned his official robes, offered the burnt offerings for
himself and the people.”

Further, the Feast of Tabernacles, time of wild and often libidinous rejoicing as it
was, had its specific ritual of gifts and atonement, adjusted to the several days during
which it lasted. Seven days long were the booths standing in the sacred court, and a
kind of retrogression was observed in the sacrificial procedure. As on the other fast
days, a goat was daily offered as a sin offering. The number of rams and lambs was
doubled, being two and fourteen respectively. But it was in the number of bullocks
that the distinguishing feature of the feast appeared. Seventy bullocks in all were
offered, these being so distributed that, on the last day of the feast, seven were slain,
eight on the day preceding, nine on the day previous to that, and so on, daily increasing
by one until the total reached thirteen, the proportion slaughtered on the first day
(comp. Exod. xxiii. 16 ; ch. xxiii. 34—43; Numb. xxix, 12—38; Deut. xvi. 13—16;
xxxi. 10—13).

3. The offerings for the service of the holy place. These offerings consisted of the
holy oil for the daily replenishing of the lamps of the golden candlesticks, arranged
“ from evening to morning” by the priesthood ; of the incense, peculiarly compounded,
and daily burnt upon the golden altar; and of the twelve loaves, arranged in rows, with
frankincense and libations of wine, to judge from the furniture of the table of shew-
bread, which were Jaid before the Lord as a memorial at the beginning of every week,
and eaten by the priests as ‘‘a most holy thing” at the close. In the present reference,
the significant fact in connection with these offerings is that they were national rather
than official, to say nothing of personal. For,the materials thereof were selected from
offerings representatively made by the people. Thus it is the children of Israel, and
not the priests, who are bidden to bring pure olive oil for the lamps of the sanctuary,
It would seem also that the constituents of the sacred incense were the gift of the
people, seeing that in the first instance they were ordered to be provided by Moses, the
representative of the tribes at large rather than of Levi. And, as regards the shew-
bread, conceding that the number of its loaves did not point to the number of the
tribes, as seems probable, it is expressly said, “every sabbath it shall be presented
before Jehovah continually on the part of the sons of Israel, an eternal covenant”
(ch. xxiv. 8). Compare on the above statements, Exod. xxvii. 20; ch. xxiv. 2; Exod,
xxx. 34—38; xxv. 30; ch. xxiv. 5—8; Numb. iv. 7; Exod. xxvii, 12.

4, The extraordinary offerings. Amongst these offerings, in which we see the
general theory of Old Testament sacrifice applied to unlooked-for waves of national
sentiment, whether penitential or eucharistic, may be classed such abnormal offerings
as those for the erection of the tabernacle; those at the consecration of Aaron; the
surrender of their mirrors by the Hebrew women for the manufacture of the brazen
laver; the sin offerings presented by the congregation in acknowledgment of some
special sin of national bearing, such as the crimes of Korah and Achan; or the multi-
tude of sacrifices slaughtered at the consecration of the temple. A very interesting
series of instances, showing as they do a trial of old ordinances in new conditions, an
application of the Law to changed circumstances, an apprehension of the spirit which
is nobler than an obedience to the letter; and suggesting, as they undoubtedly do
suggest, a variety of possible adaptations of the Law to religious ends not expressly
contemplated.

II. THE oFFICIAL 8ACRIFICES. Not only did the officials of the Jewish nation act
a8 the religious representatives of the tribes in the manner just described, not only did
they approach the Majesty on high as individual suppliants in the manner about to be
described, but, according to the dictates of the Mosaic Law, there were sacrificial rites
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administered by them, neither in their representative nor in their individual capacity,
but purely as officials. These rites pertained to the officials of Church and State and
society at large, and may be conveniently classified according as they attached to the
priests, the kings, the elders, and the ministering women.

1. The priestly offerings. Quite apart from their almost endless duties as the
religious executive of the Israelites, there was a distinctive sacrificial cultus which
belonged to the priests in their exceptional official functions. The following enumera-
tion is exhaustive, There were special sin offerings to be made by any priest who had
inadvertently erred in the discharge of his holy calling (ch. iv. 3). There was a specific
offering of meal to be made by the high priest daily, morning and evening, within the
outer vail (ch. vi. 14). The solemn expiation of the great Day of Atonement opened,
as we have seen, with an atonement for the officiator and the whole priestly order. At
the consecration of any high priest, priest, or Levite, characteristic offerings were
enjoined, varying in costliness and manner in each case. Thus at the consecration of
a Levite, the lowest grade in the hierarchy, there was a consecration itself called a
sacrifice (Numb. viii. 13); after a process of purification, two young bullocks were
offered, the one for a sin offering and the other for a burnt offering (Numb. viii, 5—26).
At the consecration of a priest, the intermediate ecclesiastical grade, two sets of three
acts were performed: in the first place, the novice was specially purified, solemnly
invested, and religiously anointed ; and in the second place, a triple sacrifice was pre-
sented in his behalf, consisting of a bullock for a sin offering, a ram for a burnt offering,
and a ram for a peace offering (Exod. xxiv. 1-—37; xl. 12—15; ch. viii. 1—86). At
the consecration, however, of the “anointed priest,” or “the priest” par excellence,
afterwards called the “high priest,” a more elaborate ceremonial still was ordained,
occupying seven days instead of one, and, whilst consisting of the same series of acts—
purification, investiture, anointing, and sacrifice, this last act showing as clearly as the
investiture with the “golden garments” the exalted rank of the person concerned—
whereas for an ordinary priest one bullock formed a sin offering, for a high priest seven
bullocks were offered on successive days. A further evidence of his exalted position
may be seen in the sin offering to be made by the high priest upon any infringement
of his official duty. “He was to offer an ox without blemish. Having performed the
presentation, the imposition of the band, and the slaughtering in the customary
manner, he took a part of the blood into the tabernacle, and sprinkled it seven times
¢in the face of the vail of ‘the holy,’ and having put some of the blood upon the horns
of the altar of incense, he poured out the remainder at the bottom of the altar of
burnt offering. The same fatty portions which were removed in the case of the peace
offerings were afterwards lifted off the carcase and consumed above the daily burnt
offering, the high priest carrying the rest of the carcase to a clean place before the
camp, and burning it on wood with fire.” A ceremonial of highly significant
variations

2. The offerings of the princes and the ruler. Express mention is made of claborate
offerings made at the dedication of the tabernacle “ by the princes of Israel, heads of
the house of their fathers”—gold and silver utensils, a goat apiece for a sin offering,
and large burnt offerings and peace offerings (Numb. vii. 10—89). Express mention
is also made of a sin offering for a ruler, whether judge or king (ch. iv. 22—26).
Remembering, however, the special offerings of David and Solomon on set occasions, it
would appear that the offerings just mentioned are simply instances of an adaptation
of the sacrificial cultus to the sanctification of the chief officers of the State, and
instances which any occasion of great penitence or gratitude might constitute into an
inspiring precedent,
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3. The offerings of the holy women. In this case again we seem merely to have an
instance of a class of presentations capable of infinite repetition by sections of Jewish
society. These holy women “ served at the door of the tabernacle” (Exod. xxxviii. 8;
1 Sam. ii. 22), not assisting, of course, in any of the ritual prescribed for the priests or
Levites, but abiding apparently in a holy ministration of prayer and praise, fasting and
sacrifice, like the saintly daughter of Phanuel; at least, such is the inlerpretation ot
these holy attendants suggested by the Septuagint, the Targum of Onkelos, Jerome,
and many rabbis, as shown by Miinster and Fagius in the *Critici Sacri.’

1I1. THE PERSONAL OFFERINGS. These are divisible into two classes—the’dlood and
the bloodless sacrifices, the former including the burnt offerings, the peace offerings, the
sin and the trespass offerings ; and the latter including the meat, or the meal, offerings,
as they are better termed, the libations, the offerings of oil and incense, and a variety
of oblations, such as the redemption moneys for every Israelite, the tithes, the firstlings,
and the vows. Of these two classes in order; certain modifications of the blood and
bloodless sacrifices under special circumstances may then be appended.

1. The blood sacrifices. The burnt offerings. ‘T'wo points call for notice, namely, the
injunctions concerning the victims to be slain, and those concerning the ritual to be
observed in slaying. The victims varied with the wealth of the offerers, If the offerer
was poor, a turtle-dove or pigeon sufficed to neutralize the command not “to appear
before the Lord empty,” and in the presentation of this humblest offering the officiating
priest simply cleaned the birds and burnt them upon the accustomed altar. Richer
offerings were such as an ox, a ram, or a goat, in the transformation of either of which
into a sweet savour & more elaborate ritual was observed. This ritual is described at
length because it was adopted in all burnt offerings, whether national, official, or
personal. “ The victim was brought to the altar by the offcrer, who then forcibly laid
his hand upon the animal’s head, and slaughtered it upon the north side. In the act
of slaughtering, the blood was caught by the priest and swung against the four walls of
the altar. The offerer then flayed the slaughtered animal, divided it, cleansed the
intestines and the lower parts of the legs ; whereupon the officiating priest, appropriating
the skin, placed the several parts, with the head and fat, in order upon the wood, which
had been previously arranged upon the ever-burning fire, and the whole sacrifice rose
¢ as an offering of fire of a sweet savour unto Jehovah.’” A meal offering and a drink
offering always accompanied this form of sacrifice (comp. ch. i.).

The peace offerings. In this case also emphasis must be laid upon the victims and
the mode. With respect to the former, it might he a bull, a cow or a calf, a ram, a
sheep or a lamb, a he-goat or a she-goat, the selection being regulated by the purse
and the inclination of the offerer. As for the ritual, which mutatis mutandis was also
observed in all the varieties of the peace offering, national, official, or individual, it in
part resembled and in part differed from that of the burnt offering. “The victim
having been brought to the altar, the offerer laid his hand upon its head, slaughtered
it (but apparently not on the north side)}—the priest meanwhile catching the blood
and sprinkling it upon the altar—flayed, divided, and cleansed it. The course subse-
quently followed was essentially different from that employed for the burnt offering.
Instead of burning the animal entire, the offerer detached all the separable portions
of fat, such as the flare, and that in which the intestines, kidneys, and liver are
embedded ; and in the case of sheep severed the fat tail; these portions were then
burnt with the daily burnt offering. The breast was afterwards ¢ waved ’ by a kind of
horizontal movement, and given to the Aaronites, and the right leg was lifted or
‘heaved off’ as a gift to the officiating priest. The remains of the carcase were carried
away by the offerer, and a meal made of it in the sacred precincts of the tabernacle.
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Meat and drink offerings accompanied this form of sacrifice, one of the cakes of the
meal offering always falling to the priest.” Three occasions for the presentation of
peace offerings are expressly mentioned: they might be made at special seasons of
gratitude, and were then called thank offerings; they were presented when vows were
made before the Lord, and were then called votive offerings ; or they were voluntarily
made at any time when there was a longing for the fellowship of Jehovah, being
then called voluntary offerings. The laws of the peace offering are given in chs, iii.
and vii. 11—36.

The sin offerings. Some of the characteristic features of the sin offering have been
already passed under review in connection with the national and official offerings, and
it has already become evident that the differentia of this class of sacrifices was to be
found in a peculiar manipulation of the blood of the animal slaughtered. This fact
becomes very evident indeed when we turn to the regulations concerning the individual
sin offerings. “ When a ruler or common Israelite sinned through ignorance, they
were ordered to bring, on becoming conscious of their fault, the ruler an immaculate
he-goat, and the Israelite an immaculate shaggy she-goat; in both cases the offerer
then went through the customary process of laying on the hand and slaying, upon
which the priest, having collected the blood, smeared some upon the horns of the altar,
poured out the rest at the foot, and burnt the whole of the fat upon the hearth; the
carcase fell to the priest. The sin offerings were slain where the burnt offerings were.
It is also noteworthy that, whilst many victims might be offered as a burnt offering,
the sin offering might never consist of more animals than one.” It will be perceived
upon a comparison of the several forms of sin offering, that the ritual observed was
always the same in certain important points, such as the manipulation with the blood,
the burning of the fatty portions, and the destination of the carcase (which always fell
to the priest, either for his own use or to burn without the camp). For the law of the
sin offering, consult ch. iv.

The trespass offerings. However similar in name, these formed a class quite distinct
from the preceding class, and this distinction must be considered later on. At present
it is sufficient to tabulate, as has been done in the other three classes, the sort of
victims presented and the manner of their presentation. “In all cases the offering
consisted of a ram, the blood of which, after the customary presentation, imposition of
hands, and slaughtering, instead of being smeared upon the horns of the altar or taken
into the holy place like the blood of the sin offerings, was simply swung against the
side of the altar, the ritual being thenceforth the same as for the sin offering either of
8 ruler or common Israelite. This class of sacrifice was always accompanied by a
recompense, which was considered as due to God and man ; the discharge of the debt
to God being effected by the placing by the priest of a fancy value upon the offered
ram equivalent to the wrong done; and the human liability being discharged by the
payment to the party wronged of the whole amount of the fraud, sncreased by a retri-
butory fifth.” The laws of the trespass offerings are given in chs. v. 14, etc., and
vi. 1—17.

2. The bloodless sacrifices. These include the so-called meat offerings, the tithes
and the firstfruits, both of which were solemnly presented before the Lord at the altar
of burnt offering and consecrated by a solemn dedication by fire of part to the Lord,
and the other bloodless sacrifices which were not presented at the altar. Of these only
the first class call for any further remarks.

The meat offerings were 8o called in the Authorized Version because meal was the
staple food of the sixteenth century. Times and customs have now changed, and
the word “ meat ” refers now to animal rather than vegetable food. It is now, therefore,
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advisable to speak of meal offerings, not meaé offerings. These offerings were the
Levitical vegetable sacrifices, and were preceded, with two exceptions—the daily offer-
ing of the high priest and that which was substituted by the poor for the burnt
offering—by some form of blood sacrifice, either a burnt offering or a peace offering.
«“They consisted of fine wheaten flour, or of cakes of the same, variously prepared
with oil, according to the culinary arts of the Jews, some being baked in a small oven
like the Arab’s fannur, some being prepared on plates, and some in a skillet ; they also
occasionally consisted of roasted ears of corn. To all these ‘meat offerings’ oil and
salt were added, and to those which consisted of flour or grain incense also. . . . The
ritual of presentation was very simple. The offerer brought the offering to the priest,
who took a handful of the meal and oil with the incense, and burnt them on the altar,
the remainder falling to the priest as ‘a thing most holy.’”

3. Certatn modifications of the two previous classes enjoined under special circum-
stances. Not merely did the Law contain directions for individual sacrifices such as
have been already described, but some specific adaptations were enjoined of the sacri-
ficial ritual, in order to expressly connect certain states of mind and body with the
scenic worship of the sanctuary. The occasion for these modified forms of ritual were
the following ; they are simply named for the most part, and the references given to the
Law for fuller details :—

Upon contact with a corpse (see Numb. xix. and comp. ¢Scriptural Doctrine of
Sacrifice,’ p. 74).

Upon the cure of a leper. The purification of a restored leper was divided into two
series of acts performed after an interval of seven days, being at both times a modified
sacrificial ritual (comp. ch. xiv, and ¢ Scriptural Doctrine of Sacrifice,” p. 75). .

After parturition. The mother who had recovered from childbirth must present
herself with a sacrifice at the altar (see ch. xii, 1—8).

After cessation of derangement of sexual organs (see ch. xv. 1—15; 25—30).

In connection with the Nazarite vow. This vow of abstinence and continency was
itself a form of sacrifice. It was also directly associated with the sacrificial ritual.
Upon any unintentional defilement of a Nazarite by sudden death in his company, an
offering was to be made of two doves, or pigeons, by way of atonement, and a lamb was
to be brought as a trespass offering. There was also a peculiar rite to celebrate the
expiry of his vow (comp. Numb. vi. 13—21).

At the so-called trial of jealousy, a solemn ordeal, by which conjugal infidelity was
submitted to an awful sacrificial test. The suspicious husband brought the wife to the
priest, together with an offering of barley meal, without oil or incense. The ordeal was
this. The priest, taking some holy water from the laver, apparently in an earthen
vessel in which he bad mixed a little dust from the sacred court, and placing the meal
in the woman’s hand, sware the woman according to an appalling formula, to which he
says, “ Amen, amen.” Further, he wrote the formula in a book, and, having blotted
it out with the holy water, caused the woman to drink the water. Nor was the ordeal
even yet complete. There was a subsequent waving of the meal before the Lord, a
burning of it upon the altar, and a second potation of the holy water. With this
result, the thigh of the perjured woman rotted (see Numb. v. 11—31).

B. ScRIPTURAL PRINCIPLES APPLICABLE TO THE ELUCIDATION OF THE LEVITIOAL
SACBIFICES,

To the Christian mind, accustomed to accept instinctively as fundamental postulates
the spirituality and universality of worship, it might well seem at first sight that so
costly and complicated a ritual as has just been described was something less than
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Divine. Origen’s dilemma, that this cultus by presentation is either unworthy of its
Creator, or its Creator is himself unworthy, seems to have some reason on its side. Nor
does his escape from the dilemma appear at first blush irrational; it may seem better
to some to inquire as to what these laws may be made to mean, rather than to investi-
gate minutely what they seem to mean. Nevertheless, in real truth, it is needless
to constitute one’s self a pupil of the philosophical eunuch of Alexandria. Ascetic
rebellion against the actual condition of life providentially arranged for us is not the
highest mark of sanctified wisdom, and quite another method of escape than Origen’s
from the danger of the flesh may be pursued both in morals and in religion. As
marriage may afford finer scope for the spiritual culture of life than celibacy, so a
patient study of the reputed materialism of the Levitical sacrifices may issue in a more
spiritual view of the Divine dealings than spiritualizing falsely so called. A little care
and attention bestowed upon the actual teachings of Scripture show an exquisite
adaptation to the needs of the Jew in the process of discipline to which he was
divinely submitted. Indeed, a rational interpretation of the language of Scripture
will elevate the Levitical cultus into so splendid an agent in the religious development
of the chosen people, as not to be derogatory to Deity himself, At least, so we hope to
show by an examination into the early records of the Pentateuch. By the sacrifice
and offering which Jehovah did not for himself desire, he yet satisfactorily educated,
as we shall see, a people to whom the higher revelation in the body could be made,
Nay, however Judaism may fall short of Christianity, it is beyond all comparison with
any other religious system developed during the world’s course. A worship which
could train and satisfy a David and an Isaiah, a Jeremiah and an Ezekiel, must be
pre-eminent amongst the non-Christian faiths. The task we now place before ourselves,
therefore, is to educe from the Old Testament certain general principles which may be
applied to the comprehension of the Levitical sacrifices. What light the Jew had
upon the rites he was bidden to perform, we are now to gather into a focus. If the
labour be great, it will not be unremunerative; in this toil, too, there will be profit.
The inquiry will conveniently range itself under the following heads: We shall first
elicit from Scripture some fundamental ideas common to the whole of the Levitical
sacrifices; we shall next investigate the significance attached by Scripture to the
varied, yet ordained, ritual of those sacrifices ; thirdly, we shall ascertain the meaning
associated by Scripture with the several varieties of these sacrifices; and lastly, we
shall consider the significance of the several feasts and fasts to the celebration of which
the sacrificial ritual was accommodated. These details settled, it will then be possible
to regard the Levitical sacrifices as a whole. The application of these leading principles
to the multitudinous injunctions previously classified will then be easy, and the result,
it is believed, will be at once stimulating to faith and evocative of devout thankfulness.

Here a caution may be not unwisely interpolated. It possibly calls for explicit
statement that, when we speak of scriptural principles of sacrifices and of principles
deducible from the Scriptures, we do not refer to proof texts merely. The interpreta~
tion and application of Scripture is not so facile.. However poorly the writer has
succeeded in his aim, that aim itself is to base the interpretation of the Levitical sacri-
fices upon a series of complete inductions from the scriptural data, including, as they
do, the implications of philology and the suggestions of general usage, possibly the hints
derivable from a trained sense, as well as the numerous passages for which chapter and
verse can be given. Scriptural archaology is only inexpugnable when it consists of
perfect inductions from Scripture, and perfect inductions must summarize tenor in
addition to positive statements of facts,

1. Certain fundamental ideas common to the Levitical sacrifices. The idea underlying
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the generic term *“ gorban.” After what has been already said upon the meaning and
Biblical usage of this term for all forms of sacrifice, whether bloodless or marked by
the effusion of blood, whether presented at the altar or without discrimination of place,
little further need be added. All the Levitical sacrifices were gifts to Jehovah. They
gave tangible expression to the innate sentiments of every worshipper down to the
lowest grade of the fetichist, that it is necessary to attest the self-denial of his soul by
some gift which the hand can bring; a sentiment which Jehovah not only sanctioned
in the Jew, but demanded when he said, * Thou shalt not appear before me empty.”
He who brought a gorban made a presentution. Undoubtedly the problem of the
Levitical sacrifices is like one of those intricate locks which only a combination of keys
can open. One master-key has been discovered in this idea of gorban. What-
ever else the Levitical sacrifices were, they were presentations to Jehovah, sacrifices
symbolic of self-sacrifice.

The idea underlying the term “ kipper ” and its several forms. This technical term and
its derivatives are translated in the Authorized Version by afone and its derivatives.
‘Without discussing the primary significance of the word,! suffice it to say that “ atone”
in its scriptural sense means “ to cover sin,” in other words, to neutralize or conceal sin
go that it should not offend the Deity—to render the Divine wrath inoperative. To
make an atonement, if we probe the Hebrew figure, “ was to throw, so to speak, a veil
over sin 8o dazzling that the veil and not the sin was visible, or to place side by side
with sin something so attractive as to completely engross the eye. The figure which
the New Testament uses when it speaks of the ‘ new robe,’ the Old Testament uses
when it speaks of atonement. When an atonement was made under the Law, it was
as though the Divine eye, which had been kindled at the sight of sin and foulness, was
now quieted by the garment thrown around it ; or, to use a figure much too modern,
yet equally appropriate, it was as if the sinner, who had been exposed to the lightning
of the Divine wrath, had been suddenly wrapped round and insulated.” So much for
the idea of the word. In addition, let the precise association of the idea be remembered.
This idea of atonement is expressly associated with the blood of the sacrifices in an
important passnge: “ For the soul,” it is said, in ch. xvii. 11, “of the flesh is in the
blood, and I (the Lord) have given it you upon the altar to be an atonement for your
souls: for the blood it atomes by the soul.” In other words, to avoid the lengthy
controversy connected with this passage, it is at least alleged that the blood of every
animal sacrifice has been appointed by God, for some reason of his own, as a means of
neutralizing the sin of the Jew, because the blood is the life of the animal sacrificed.
Four truths thus emerge, viz. first, the Levitical sacrifices had a power of atonement;
secondly, that atonement was connected only with the blood sacrifices; thirdly, it was
the effusion of blood which was declared to be a neutralizing of sin; and fourthly, this
act of atonement was an act of substitution, that is to say, a forfeited human life was
spared because of an animal life surrendered. Of course, we are not arguing either the
reasonableness or irrationality of this fact ; it is our present purpose simply to state it.
Thus the second master-key to the Levitical sacrifices has been obtained. But although,
to continue the figure, the door into the mysterious chamber is opened, the only
available light is that which has followed our entrance ; there are many windows to be
unbarred and blinds to be lifted before the entire chamber is visible to its remotest
corner and most secret recess, To this unbarring and illuminating we must now
proceed.

The significance of the materials used in sacrifice. As our previous classification has
shown, these materials were divisible into animal and ron-animal offerings, or, to adopt

' «8eriptural Doctrine of Sacrifice,” pp. 482—486.
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the yet more significant technicalities, into blood and bloodless offerings. The ideas
already educed render the interpretation of these two classes of material easy. The
bloodless offerings were presentations simply ; they were gifts made to Jehovah upon
approach to him in worship; they were this and nothing more, The blood sacrifices
were this and something more; they were both presentations and instruments of
atonement ; in addition to being the gifts of the offerer to Jehovah, they possessed the
all-important blood which testified to the substituted life. In every case of animal
sacrifice the blood spilt spoke of a substituted life, whilst in every case also the animal
itself, of some value to the offerer, spoke of a presentation made. And it is this latter
fact which elucidates another point in the ceremonial of animal sacrifice, namely, the
variety and the kind of victims enjoined. Offerings were only to be made of such
animals as did not contradict the Levitical laws of food—of such animals, therefore, as
Jehovah could receive. Further, the victims were of very different value; a bullock
was worth more than a cow, a cow than a calf, a calf than a ram, a ram than a sheep,
a sheep than a lamb, a lamb than a pigeon, and a pigeon than a handful of meal ; the
gradation of animal became a gradation of gift. The more costly the gift the more
self-sacrificing the offering.

The significance of the place of sacrifice. In the patriarchal age, it would appear,
any place might be a place of special Divine revelation, and therefore a place where an
altar might be erected ; in the Levitical code, the legitimate place of sacrifice was more
restricted. The large majority of offerings, as our previous description has already
made evident, were ordered to be presented within the precincts of the one spot which
Jehovah had consecrated by his presence. As it is said in Deut. xii. 5, 6, “ But unto
the place which the Lord your God shall choose out of all your tribes to put his Name
there, even unto his habitation shall ye seek, and thither thou shalt come: and thither
ye shall bring your burnt offerings, and your sacrifices, and your tithes, and heave
offerings of your hand, and your vows, and your freewill offerings, and the firstlings of
your herds and of your flocks.” And yet again, in vers. 13, 14, * Take heed to thyself
that thou offer not thy burnt offerings in every place that thou seest: but in the place
which the Lord shall choose in one of thy tribes, there thou shalt offer thy burnt
offerings, and there thou shalt do all that I command thee.” And still more solemnly
is the same injunction conveyed in ch. xvii. 3—9, “ What man soever there be of
the house of Israel, that killeth an ox, or lamb, or goat, in the camp, or that killeth it
out of the camp, and bringeth it not unto the door of the tabernacle of the congrega-
tion, to offer an- offering unto the Lord before the tabernacle of the Lord ; blood shall
be imputed unto that man; he hath shed blood; and that man shall be cut off from
among his people: to the end that the children of Israel may bring their sacrifices,
which they offer in the open field, even that they may bring them unto the Lord, unto
the door of the tabernacle of the congregation, unto the priest, and offer them for slain
offerings unto the Lord,” etc. If apparent exceptions are seen in the case of Gideon,
Manoah, David, and Elijah, it needs to be remembered that their aberrant practice was
sanctioned by express Divine revelations ; and so little was their example regarded as
a type of permissible action, that when the Reubenites wished to build a second altar,
all Israel grew furious, and was ready to put two tribes and a half to the sword.
It is therefore evident that immense importance was attached under the Law to the
place of sacrifice. That place was ordered in such a way that it always fell somewhere
within the one sanctuary; and very significantly so, for there Jehovah was supposed
and stated to be peculiarly present and approachable. There was a certain localization
of the Deity according to the Mosaic Law, and the neighbourhood of the Shechinah was
holy ground, as the Law itself represents Jehovah as saying. “And there I will
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meet ” are the words of the Lord at the ordinance of the perpetual burnt offering at
the door of tabernacle, “And there I will meet with the children of Israel, and the
tabernacle shall be sanctified by my glory. And I will sanctify the tabernacle of
the congregation, and the altar: I will sanctify also both Aaron and his sons, to
minister to me in the priest’s office. And I will dwell among the children of Israel, and
will be their God” (Exod. xxix. 43, 44). Let it be noted, however, that, whilst the
whole sanctuary was the abode of Jehovah, approach to him was limited by two
conditions: first, certain sections of the sanctuary were allotted to certain sections
of the people, the high priest alone being allowed to enter the holy of holies, the priests’
peculiar portion being the holy place, and the court being apportioned to the Jew ; and
secondly, the altars were, 8o to speak, the centres of the several sections, in which their
significance was concentrated and from which their power radiated.

Thus we have express scriptural authority for saying that the various offerings were
to be presented within the precincts of the holy place, each according to the status of
the worshipper, because there Jehovah, the covenant God, had consented to reveal his
Name, and be peculiarly present.

The significance of the officiating priests. Not only was the large majority of sacrifices
ordered to be made at a certain place, but by the mediation of a certain ecclesiastical
executive. The Jews at large were not priests unto God, they did their priestcraft
by deputy ; and from the days of their unanimous refusal of the more exalted office
of Divine administration, the tribe of Levi was set apart for holy service. The
preceding description of the legal commands has already shown how large a part
the priest played in sacrificial worship, how minute a rubric instructed the priest in the
dutiful discharge of his sacred functions. For our present purpose, the tribe of Levi as
a whole may be ignored ; it is simply needful to concentrate attention upon the priests
proper, the descendants of Aaron,and their official head, the so-called high priest. Had
the fact of the mediation of priests any doctrine to convey to the reverent and thoughtful
worshipper ? Most assuredly. The priests were middle-men ; they had an exceptional
privilege of Divine approach; they represented God to man, and man to God. Every
sacrifice presented through the priest was presented to Jehovah by the appointed medinm
of legal access.

2. The significance of the several details of the sacrificial ritual. It is next necessary
to consider the significance of the curious and precise ritual ordered to be adopted in
sacrificial worship, and to see whether and how far religious truths were taught thereby.
It will be seen that no prescribed act was meaningless, and that each stage in the elabo-
rate act of worship had its own message to convey.

The act of presentation. The first stage in every act of sacrifice was the deliberate
presentation of the offerer and his gift at the appropriate altar. Entrance into the court
of the Lord’s house was not casual or heedless, but of set purpose. The offerer pre-
sented himself and his offering solemnly before the priest. Nor was this presentation a
mere opportunity for an official examination into the fulfilment of the legal conditions
of valid sacrifice, although the officiating priest was unquestionably bound to see that
the victim had neither spot nor blemish nor any such thing. The presentation was itself
a thoughtful religious act. Of what nature? Without entering upon the various replies
which have been returned by Neumann, Keil, Kliefoth, Kurtz, and Wangemann, suffice
it to say that the thebiah was a symbolical prayer for the privileges accruing to legal
sacrifice. To come to the altar was to come to the Lord ; to come with a willing and
obedient mind, fulfilling the conditions of the Law, was to ask for a share in the promises
thereto attached.

The imposition of the hand. The victim having been solemnly presented, “the
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offerer forcibly laid his hand upon its head; his hand, not his slave’s ; his hand, not his
suhstitute’s, nor his wife’s, but his own hand "—to retranslate what Outram extracted from
the Talmud. There was a forcible imposition of the hand upon the head of the victim
by the offerer, whoever he might be, whether priest or layman, king or elder. And this
act was singularly cloquent. Again refraining from entering into the protracted con-
troversy as to the meaning of the rite (discussed in the writer’s previous work), suffice
it to say that this act was a dedication of the victim to the purpose for whith it was
brought. Perfunctory worship Jehovah would not have, and as the deliberate act of
presentation kept the mind of the offerer awake to the importance of the rite in which
he was engaging, 8o the deliberate act of the imposition of the hand kept the mind
awake to the same great object. Just as the presentation said, “ This is my deliberate
act,” so the imposition of the hand implied, * This is my deliberate. gift.”

The ast of slaughter. This, be it observed, was always performed by the offerer
(possibly assisted or guided by the Levites), and hence its significance. In offering an
animal, he was bringing before God an atonement as well as a presentation. But
atonement was by the blood, not by the living animal. Whilst, therefore, sacrifice as a
gift was complete when the victim was dedicated to sacred purposes in the two first ritual
acts already described and explained, sacrifice as an atonement was not complete until
the blood was given to the priest. In the act of slaughter by his own hand, the offerer
obediently brought before God the blood of atonement. The slaughtering was important
as the consummation of the act of sacrifice by the presentation of the atoning blood
before the Lord.

The heaving and waving. Sometimes a peculiar swinging of the offering was
appended to the other acts of presentation, called “heaving” and “waving” (therumah
and thenupha). This detail was enjoined in the consecration of the Levites and priests,
in the vow of the Nazarite, in the offering of jealousy, in the cleansing of the leprous,
in the thank offerings and the tithes. Nor are the movements themselves difficult to
trace. “ Heaving” was a perpendicular motion from below upwards, a swinging from
earth towards heaven., “ Waving” has been very differently understood. Some of the
early Protestant exegetes regarded “ waving ” as making the sign of the cross, in which
they found some mysterious reference to the crucifixion of Jesus; Hengstenburg and
Bihr accept this interpretation whilst rejecting the inference. Gesenius, Thalhofer,
Keil, Knobel, Schultz, and Oehler seem to regard thenupha as a mere synonym of
thebiah, and as forming no distinct part of the ceremonial ; in which view there is both
truth and falsity, the  waving ” being assuredly a part of the act of presentation, but a
part of the ritual distinctly emphasized. As Wangemann has pointed out, the compilers
of the Mishna—no mean authorities on the details of ancient worship—regard this move-
ment of heniph as a “ going and coming,” as if “ waving” were a horizontal movement
backwards and forwards, With this certain passages in the Old Testament coincide.
Thus Isaiah calls the swinging of an axe * waving,” as also the angry shake of the
threatening finger. On the whole, therefore, this significant act of the officiator would
seem to be a more emphatic presentation. The priest took the offering and ‘‘ heaved ”
it towards heaven, as if presenting it to the Dcity who had made the heavens his throne,
and then returned the gift to the altar by a * waving ” process, which only differed from
the reverse of “ heaving ” by the exercise of force to counteract gravity, and place the
limb or the firstfruits, for example, upon the altar.

The significance of the manipulations with the blood. Although this act varied in
the several kinds of sacrifice, it was nevertheless invariably a more or less complete
pouring forth of the life-blood before the Lord. The rabbinical juterpreters of the Law
divided the manipulation in question into three acts—lekicha, serika,and shepicha. To
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the collection of the blood in a silver bowl they gave the name of lekicha ; the applica-
tion of the blood so reserved to the altar they called serika ; and the pouring out of the
superfluous blood at the runnel of the altar, whence it flowed into the brook Kedron, they
designated shepicha. This triple division is useful as showing the stages of the
customary procedure. It was the second stage which was manifestly the important one,
the first being a mere preliminary, and the third a mere consequent thereto. This
serika, or sprinkling, varied with the sacrifice, sometimes being a sprinkling of the sur-
face of the brazen altar, sometimes a smearing of the horns, and sometimes a general
aspersion of all the holy places and their sacred utensils. It was always, however, a
bringing of blood in contact with the altar, and thus before Jehovah. Upon the sig-
nificance of this repulsive proceeding to modern eyes we are left in no doubt. The
interpretation thereof is given in the passage which has already been quoted (ch. xvii.
11), and concerning which, however interpreters may vary as to its exact purport, all
are agreed that it defines the use of blood in the Law. *For the soul of the flesh,”
it runs, “is in the blood : and I (the Lord) have given it you upon the altar to be an atone-
ment for your souls : for the blood atones by the soul.” In other words, this verse asserts
that the blood of the animal legally presented has been appointed by God as a means of
atonement for Luman life, because that blood is really the life of the animal sacrificed,
or, to put the same thing in other words, the blood or life of an animal has been
graciously accepted by Jehovah (for some reason or other, and by some means or other)
as a valid substitute for the life or blood of the sinful offerer. As Kahnis puts it, blood
is life $n compendio. By the blood manipulation one part of the twofold aim of animal
sacrifice was completed, and a legal atonement was made for human sin.

The significance of the combustion upon the altar. In the blood manipulation, as has
just been observed, the atoning aspect of animal sacrifices was complete ; the two remain-
ing rites were connected with the offerings as gifts to God. There was in every case a
burning of the carcase, wholly or in part ; this was the first of the remaining acts. The
symbolism of this combustion is manifest. It was a sending of the gift to God. After
arranging the divided or the selected portions of the carcase in the heaven-born fire,
which had issued forth from the Divine presence at the consecration of the tabernacle,
and bad never been permitted to altogether expire, they were burned, that is to say,
they were etherealized, and they rose to heaven as “ a sweet savour.” The rite bore a
similar interpretation when it had reference to any of the bloodless offerings. To burn
was to effectually present.

The significance of the concluding meal. In all offerings but the holocausts and
certain forms of the sin offerings, the ritual ended in a sacrificial meal, enjoyed for the
most part by the priesthood, but occasionally—that is to say, in the case of peace
offerings—shared by the laity. Of necessity, when there was a consummating feast, the
entire gift was not burnt; part was consumed by fire in symbolical gift to God, and
part was retained. That this remnant commonly fell to the priesthood points to the
significance of this closing act. The priests were the representatives of Jehovah;
consumption by the priest was as much giving to God as consumption on the altar,
There was a mystical union between Jehovah and his priests, and participation by the
latter was participation by the former. In the peace offering there was a continuation
of the same idea. For a time, the sacrificing family was admitted to the privileges of
the priesthood. It consisted for a gracious season of priests unto God. As Kurtz has
strikingly said, “Just as the effusion of blood betokened justification,. .. so the
sacrificial meal told its tale of the unio mystica.”

3. The significance of the several species of sacrifice. It will be convenient to reverse
our previous order of exposition, and begin with—

LEVITICUS. : d
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The bloodless offerings. In these, as their name minchoth implies, the fact of presen-
tation is alone emphasized. They were gifts to God simply; they were not a means
of atonement. The whole ritual of their offering was adapted to express that they
were presentations alone. Their further significance varied with their material. They
consisted always of the products of labour ; they were therefore objective representations
of so much self-sacrifice ; and it is interesting to see how these pure gifts might be
made from all the branches of human activity—agriculture, stock-farming, arbori-
culture, merchandise, luxuries, even the spoils of battle and the titles of property.

The several blood sacrifices. These conveyed both the leading elements of Jewish
worship. They were at once gifts and means of atonement. The ritual enjoined
accentuated both features of blood manipulation and presentation. Further, whilst
every blood sacrifice made both the aspects of sacrifice prominent, the materials ordered
and the ritual enjoined adapted these fundamental facts to varying states of mind and
inclination. The burnt offerings, and sin offerings, and trespass offerings, and peace
offerings, were all means of adoring God, and covering sin as well ; but in each species
there was a special adaptation to the more vivid expression and satisfaction of some
religious state.

The burnt offering is most nearly allied to the bloodless sacrifices. As its ritual
shows most clearly, and as its name of holocaust implies, presentation is its leading
characteristic ; so far from the blood manipulation constituting a prominent feature, it
seerus to be, what it is in fact, a mere means to an end, a recognition of sinfulness lest
the gift of man be despised. The variation too in the victims allowed points to the
same fact—to the relative value of gifts, and is a kind of Old Testament proclamation
of the duty of proportionate giving ; the poor man’s handful of meal, or pigeon, tells the
same story a8 the widow’s mite. On the other hand, the swinging of the blood collected
by the priest against the altar is the least emphatic manner of procedure in atone-
ment, whereas the burning of the whole carcase pointed most conclusively to the
animal as a presenta.tlon to God.

In the sin offering, on the contrary, it is just the blood manipulation wlnch is
strongly emphasized. If the burnt offering was an atonement that it might be a gift,
the sin offering was a gift that it might be an atonement. This inference is suggested
by the name as well as the ritual. A sin offering was an offering for sin—for sin
of an accurately defined nature, sin bishgagah, sin of error, and not deliberate sin. As
for the ritual, there is as distinct an accentuation of the blood manipulation as there is
an evident withdrawal into the background of the ritual of gift, the carcase simply
falling to the priest, or being unostentatiously burnt without the camp, as a thing which
has performed its purpose elsewhere. Further, in connection with the ritual of the
making a substitute for sin, it i8 important to notice the increase in the value of
the substitute as the status of the offerer rose. There is a well-marked gradation in the
victims commanded, from the comparatively worthless she-goat of the common Israelite
to the more valuable he-goat of the ruler, and thence to the ox for the priest or the
congregation. Again, be it observed that the sin offerings of individuals were not
presentable for any sin, but only for the so-called sins of ignorance, error, weakness,
whichever word may be most suitably employed for the frequent lapses of sanctified
but depraved human nature. Sharply defined, therefore, sin offerings were gifts which
were made for atonement of sins of ignorance, sins of ignorance, according to the
Levitical conception, being any sins which did not wilfully contravene the dictates of
Jehovah,

Similarly, the significance of the ¢respass offerings may be inferred from the ritual
and the law of their presentation. From the former it is manifest that neither the
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element of gift nor of atonement was the prominent feature, but the element of
restitution. In this class of sacrifice there was always an accompanying recompense,
which was paid both to God who has been offended by the trespass, and to man who
has been defrauded. It was the fancy value which was put upon the ram and which
expiated the wrong-doer before the Great Giver of all things, and it was the monetary
indemnity which expiated the human fraud, which gave to this offering its peculiar
place and value. And this inference is strengthened by noting certain special cases in
which this form of offering was ordained. Trespass offerings were to be made upon
unconscious negligence in such dues as tithes or firstfruits, upon an unintentional
infringement of a Divine command, and upon any deceitful violation of the rights of
property ; thus, to translate the injunctions into more general terms, trespass offerings
were to be made upon any forgetfulness of duty to God or duty to our neighbour.
There was always present in this class of sacrifices the idea of retribution.

Similarly, in the peace oferz'ngs,it is again manifest that it is neither the fact of gift
nor that of atonement which is uppermost, but that of the sacrificial meal. In this
class, as in the preceding, the elements of presentation and atonement are but means
to an end. The peace offerings were gifts and expiations that they might be feasts.
The peace offering was the social offering, the sacrifice of friendship, where a man and
his kindred might have loving fellowship with Jehovah and his priests. The burnt
offering was the act of one in union with Jehovah, the peace offering of one who would
cement union by communion. The peace offering was the Lord’s Supper of the old
covenant.

4. The significance of the several feasts and fasts. The several feasts and fasts now
call for consideration before we proceed to build up these numerous details into one
consistent and instructive synthesis. The significance of these festal or penitential
seasons must again be inferred from the scriptural records by means of a careful
induction in each case.

The general import of these exceptional times and seasons in the Jewish calendar
may be gathered from the name so frequently applied to them. They are called “holy
convocations ;” whereby is signified that they were not simply seasons of rest, a kind
of Décads, or Sansculottide, an atheistic day of rest, or popular festival ; they were holy
days as well as holidays. Nor were they, this name implies, like blrth and marriage
days, like Waterloo memorials and American Days of Independence, like Foundation
Days and remembrances of a pious benefactor—mere jubilant or regretful reminiscences
of past events, such as the Divine pause after Creation, or the flight from Egypt, or the
tenting-out at Succoth ; they were religious in the sense of present participation in
spiritual privilege; they were sacramental memorials. In short, the Jewish festivals
(to use a convenient term not to be understood as excluding days of humiliation),
whatever else they were, whether holidays or days of rest, were dedicated to religious
exercises, and therefore became media for new experimental participation in the
blessings of religious truth.

The sabbaths were times of holy convocation, and nothing more. They were pauses
authoritatively demanded in the busy life of the world for spiritual as well as physical
ends. They stood out amidst the days of the week as the Lord’s days, and as
peremptorily as the fourth commandment bade * Remember the sabbath day to keep it
holy,” did prophets take up the strain, saying, * Moreover, I gave them my sabbaths,
to be a sign between me and them, that they might know that it is I the Lord that
sanctify them.” Of the same general sabbatic character the new moons partook, and
the sabbatic and jubilee year also. They were times for holiness and congregation in
addition to being seasons of rest. Without calling any special historical event to
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mind, they were “ holy convocations,” labour being remitted that religion might be the
more engrossing.

The remaining festal times and seasons had an additional characteristic. Besides
being “holy convocations,” when there might be a general adoration of Jehovah,
and a general remembrance of his goodness, and a general participation in the
blessedness which the truths he had graciously revealed were calculated to impart,
there was in these other feasts and fasts a particular remembrance of some special
religious crisis in the national history, a particular celebration of some special act of
Divine goodness, and a particular reception of some special Divine blessing. It was
as though each year there was again a remembrance of the principal needs of the
religious life, together with the special Divine methods for ministering to those needs.
In fact, as the sabbatic cycle of festivals was fitted to keepalive in the soul the general
relations of the Jew to his covenant God, so the remaining festivals were individually
adapted to fan the flickering embers of some single spiritual sense only too liable to
expire. The several exceptional festivals were ordained to be at once holy convoca-
tions, sacred memorials, and blessed sacraments, and both history and precept are
inadequately estimated if either element is disregarded.

Thus it is an insufficient interpretation of the Passover if it is spoken of simply as
a remembrance of the first constitution of the released Hebrews. The Passover, as it
was celebrated from year to year, was a re-enactment, a reiteration, a renewal of that
ancient rite which inaugurated the Divine adoption of Israel as “‘a peculiar treasure,
a kingdom of priests, and a holy nation,” as Jehovah himself described the liberated
Egyptian slaves. Passover was a time of solemn convocation and sacred reminiscence ;
it was also a repetition of that symbolic ritual by which the children of Israel were
admitted into their peculiar relationship to the Deity, wherein they may feast as the
ransomed sons of God. Briefly, Passover was a holy convocation, when the first
Passover was recapitulated, and the nation again entered upon the amenities of Divine
forgiveness and adoption. Or, yet more briefly, Passover was the Feast of Justifica-
tion, ““ made year by year continually.”

The days succeeding the Passover constitute ome long festal season, commencing
with the days of Unleavened Bread, and ending with the Feast of Firstfruits. Again
we have an addition to the general significance of a festival for a special end. The
justified nation is now submitting itself to rules of abstinence and habits of self-
sacrifice. A not unsuitable name for this season would be the Feast of Consecration ;
or, to modify our previous form of speech, the Feast of Weeks, by which name the Old
Testament seems sometimes to designate the whole period from Passover to Pentecost,
was marked by special days of holy convocation, in which the first joys of national
obedience and deliverance were reiterated, and the people admitted to the privileges
of the Divine adoption testified to its blessedness by willing consecration of self and
substance to Divine purposes. More briefly, the Feast of Weeks was the Feast of
Consecration, “ made year by year continually.”

A similar line of remark is applicable to the great Day of Atonement. This day of
humiliation was by no means a repetition of the Passover, as some have thought. It
does not celebrate the entrance of the people upon covenant rights, nor the beneficial
remembrance of that entrance; it is a fast and a penitential season for those who have
been already admitted to the Divine intimacy. What else, then, could the Day of Atone-
ment signify than the atonement demanded by the sinfulness inseparable even from the
reconciled? What else could the Day of Atonement suggest than the permanent need
of atonement even by a nation of priests? And what else did that day proclaim than the
means divinely prearranged for meeting that evident need ? The Day of Atonement
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was, a8 its name implies, that holy convocation in .which the covenant people were
cleansed from the sin contaminating their holiest service, ‘ year by year continually,”
—the Fast of Absolution.

Hence follows the meaning of that festival which formed the climax of the festive
seasons of the year, the Feast of Tabernacles, Naturally enough it was jubilant and
exultant ; dances and singing and mirth were its natural accompaniments. For a time,
at least, there was a joyous sojourn in the courts of the Lord’s house, and a kind of
Paradise restored where man might hear the voice of God amidst the leaves of the trees
in which the swallow had built a nest for herself. The season was a symbolic represen-
tation of the joy of the elect, who dwell in Jehovah’s temple fearlessly and gleefully.
The Feast of Tabernacles, religiously regarded, was the Feast of the Joy of the
Reconciled.

Such, at any rate, were the religious truths these festivals were fitted to convey, and
the types of religious life they were adapted to gratify, mould, and objectify. Doubtless
the picture drawn is ideal, as has been the whole delineation of the significance of the
Levitical sacrifices. Undoubtedly also the realization was but rarely attained, and
that not in the entire nation, but in the sanctified heart of some solitary worshipper like
David or Ezekiel. Nevertheless, these Divine object-lessons were not without their
value. They were at once an exercise and an embodiment of an indispensable form of
educational religion. They were admirably qualified for a paternal education of a religious
childhood, if they fell short of a personal culture of a religious manhcod. Add the further
truth, so clearly taught in the old covenant, of the preparatory character of Judaism,
and this divinely given cultus by presentation and atonement was blessed and
stimulating indeed, * a schoolmaster to bring us to Christ.”

C. THE APPLICATION OF THE PRINCIPLES DEDUCED TO THE ENTIRE SCHEME OF
THE LEVITICAL SACRIPICES.

There is, alas | no royal road to the comprehension of the Levitical sacrifices, and in
the esteem of the present writer it is only after a laborious, observant, protracted,
and possibly wearisome journey through a wide realm of detail, that anything like sure
approach can be made to a mastery of the difficulties of the way. A few jottings only
of that journey have been given, a few impressions recorded in transit, but even now
some advance can be made to the promised land of intelligibility. To speak without
figure, a complete synthesis of the facts and interpretations already obtained could only
result upon a full and exhaustive survey by the light of the principles deduced of the
entire Jewish calendar of sacrifice. Such a survey is precluded by our limits ; but
some suggestive outlines thereof may now be drawn.

Let us suppose ourselves standing within the entrance of the court of the tabernacle
or the temple as twilight is passing into dawn on the morning of the 1st of Abib, or, as
it was afterwards called, the 1st of Nisan. For years the same round of ritual has been
pursued, at once reminding the chosen people of their exceptional religious privileges
and expressing with eloquent symbol the religious sentiments which so benevolent a
religious system could evoke and educate, and once more the blank page of the new
year is being presented for completion, and the services of the year are recommencing.
Before our eyes the barefooted priests, who are to officiate in their course, are already
preparing themselves for their solemn duties by ablution at the brazen laver, whilst, on
the hearth of the altar of burnt offerings the remnants of the first evening sacrifice of
the new yearare still burning. The ceremonies of the day begin. First comes the con-
tinuous burnt offering. One of the elders of the people possibly presents himself in the
people’s name at the altar, bringing with him the appointed lamb for the sacrifice and
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the appointed meat and drink offerings. He is seen to lay his hand with some force
upon the victim’s head, thus dedicating it in the name of the entire people as a burnt
offering in its behalf. He draws his knife and cuts its throat. The priest, who is
ready with a basin, collects the streaming blood and dashes it as an atonement against
the sides of the altar, then dissects and cleanses the carcase in the prescribed manner,
and, laying the pieces in order upon the hearth, the morning oblation rises into the air,
“a sweet savour unto Jehovah;” and once more the daily burnt sacrifice has been
presented as an acceptable token and memorial of the nation’s consecration to Jehovah.

But the day is a new moon, a more emphatic and memorable day of grace, and a
more elaborate offering is added to the ordinary daily presentation. The task of the
national representative, whoever he may be, is not yet complete, and he again presents
himself in the same place with two young bullocks, a ram, and seven lambs for a burnt
offering, together with the prescribed offerings of meat and wine, and also with a kid
for a sin offering. Analogy would suggest that the sin offering is first made. Again
the offering is formally made to the priests at the brazen altar, clad as before in their
white robes and parti-coloured girdles, but increased in number; again the hand is
impressed upon the head of the victim ; again the animal is slain in the nation’s bebalf;
again one of the priests, the accredited representatives of Jehovah, collects the blood of
the slaughtered beast; but there the similarity of the ceremonial ends. According to
the ritual ordained for the sin offering, some of the blood is more carefully smeared
upon the horns of the altar, and is thus brought in more solemn memorial before the
Lord, whilst the remainder is poured away, its end being achieved, at the base of the-
altar; some few portions of the fat are alone consumed by fire, the offering partaking
more of the nature of an atonement than a gift, and for the same reason the rest of the
carcase is not burnt within the sacred precincts of the holy place, but in some clean
spot without the camp. Then follows the large monthly burnt offering before
described, which puts the larger number of priests in requisition, the same form of ritual
being gone through as in the case of the ““continuous” sacrifice, and the same truth
being signified with more display. Thus, at the opening year, the chosen nation is
again reminded of its consecration, and reconsecrated to God in emphatic manner, the
doctrine being simultaneously declared by the presentation of the sin offering as well
as by the form of blood sacrifice, that even the best hours of religious acknowledgment
in the most prominent days of a sanctified people are not untainted by sin, but call
for humiliation and atonement.

The national offerings made, and the golden candlestick replenished in the holy place,
the official offerings follow. The high priest, in his official robes of white and blue,
““ Holiness to the Lord” glistening in gold upon his mitre, his jewelled breastplate
flashing and sparkling in the early sun, passes to the performance of his exalted
functions, the bells and pomegranates at the fringe of his broidered tunic ringing as he
goes to present his daily sacrifice. Now he burns his offering of meal at the altar of
burnt offering, and, by a gift of his substance, consecrates himself anew to the Lord, no
effusion of blood being in his case necessary, because of the peculiar holiness supposed
to attach to his sublime office ; now he advances to the holy place, and, drawing back
the chequered curtain, “a thing of beauty and of glory,” is hidden from view for a
time, but within, we know, he is burning incense before the Lord on the golden altar, as
a further testimony of priestly consecration—presenting solemnly this exceptional
holocaust without blood.

The personal offerings now succeed. These, of course, vary from day to day according
to the number of those who are religiously impressed with the necessity of sacrifice, and
according to the mode of impression. For, legally compulsory as several of the varieties
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of individual sacrifices were, there was an element of freedom in some, and of limitation
in all; and as manifestly as the burnt offerings and peace offerings were purely volun-
tary, it is equally evident that the sin offerings and trespass offerings were largely
influenced by time and space. A Jew who lived remote from Jerusalem, for example,
might know the Law, but could not possibly fulfil it ; thus there would be, even with the
enthusiastically religious, a more probable remembrance and observance upon certain set
occasions, such as the annual feasts. Nor must the hardness of the human heart be
forgotten, and the rare virtue of living up to spiritual privileges. 8till, the supposition
is that we are standing in the court of the tabernacle on a New Year's Day. Although not
dignified with the importance of Pentecost or the great Day of Atonement, it is still a
festal day, and offerings of many kinds will certainly be presented. At one hour,
full of gratitude to God, and anxious for service and self-abnegation, a man brings his
bull, or his ram, or his goat, for a burnt offering, according to his means and inclination,
whilst his poorer neighbour presents his pair of pigeons. The customary ritual is gone
through, each stage of which is symbolically expressive of the act and method of
consecration, until the holocaust rises “as an offering of fire of a sweet savour unto
Jehovah,” and the deed of personal consecration is complete. At another time it is an
omission of some sacred duty which is to be remembered before the Lord, and in that
obedience which is dearer even than sacrifice, an Israelite from the ranks is leading his
spotless shaggy she-goat to the altar, when again the ceremonies of presentation, of
imposition, and of slaughter are carefully gone through, each stage in the sanguinary
proceeding having its own spiritual suggestiveness for the religiously minded, the
blood is smeared upon the horns of the altar to bring the medium of atonement before
the Lord, and, the expiation for the unwitting sin being ended, the offerer walks away,
mentally at rest. Or perhaps it is a trespass offering which is being brought in
repentant recollection of some deed of fraud, a kind of conscience money; in acknow-
Jedgment of wrong done to God as well as man, the substitutionary ram is presented
and slain, whilst the story of the fraud is told over the head of the slaughtered beast,
the priest placing a judicial value upon the wrong done to Jehovah, and accepting the
ram in lieu thereof, a monetary recompense being made to the injured neighbour.
Or it may be a peace offering which is brought by a whole family in joyful recognition
of the Divine goodness, the priest being welcomed to the hallowed society ; the victim
is slain, and the sin present even in such united religious joy atoned; and the feast
follows within the sacred precincts of the holy place—a love feast indeed, a banquet
where ““ the banner over them was love.” Or, descending to the less frequent instances
of the Levitical ceremonial, “ now a Hebrew woman, but recently a mother, is modestly
presenting herself with her offering of pigeons; and now the high priest is passing
through the gate of the court, attended by a Levite carrying birds and scarlet wool
and hyssop—he has been summoned without the camp to examine a restored leper.
Anon an application is made for the means of purifying some tent where the dead is
lying. At one hour a householder is compounding for the property which he has
voluntarily vowed unto the Lord ; the next, a Nazarite, with unshorn bair and beard
is presenting the prescribed sacrifices for release from his vow.”

Such might have been the sights afforded to the observer by a single day. From
early morning to the hour of the evening sacrifice there was oftentimes, we may
assume, one long series of presentations by all grades of people and for all varieties of
experience ; and a similar course was pursued the whole year round, as we shall presently
detail at more length after a brief digression which is rather a further explanation.

To test the usefulness and the sufficiency of the explanatory principles already
deduced, let attention be concentrated upon two of those peculiar ceremonies which
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might be occasionally witnessed, namely, that of the purification of the dead and that of
the consecration to the priesthood.

Analyze, for example, the rites ordained for the purification of the dead—interpret
them by the light of the principles previously deduced—and the ceremony would
suggest some such series of thoughts as the following. The rite was a purification, and
as such pointed to the great doctrine of original sin. It was a purification of an
exceptionally solemn kind, and it was a purification of a solemi kind from its singular
blending of the atoning with the cleansing element of the Levitical worship. Such is
an induction from the various features in which the ritual resembled, and differed from,
the general course of procedure. According to the Law, a dead body contaminated all
in its vicinity. “To be in a tent at the time of the death of an inmate, to enter a tent
where a dead body lay, to touch a corpse, a grave, or a bone, was to contract unclean-
ness for seven days.” The process of purification was very arresting, from its peculiarity.
Like most processes of purification, it was a form of aqueous ablution; but the water
employed had been specifically prepared. A red cow was brought to the son or heir of
the high priest, by the popular representatives, for slaughter without the camp. Very
little ceremonial was observed, but all was singularly expressive. The blood was
sprinkled seven times towards the tabernacle, and then the whole of the carcase—not a
part—together with the skin and the blood and dung, was burnt; a little cedar-wood,
hyssop, and scarlet wool being thrown into the fire. From the ashes the water of
purification was prepared. When occasion called, the ashes were mixed with spring
water, and sprinkled, by means of a bunch of hyssop, on the third and seventh day
after defilement, upon the tent and the vessels and persons it contained; after the
customary ablution of the person, the unclean became pure in the evening. After
ablution also, all those who had had any share in the ritual, and who were thus
rendered unclean, were also purified. Now, the use of water associates this curious
rite with the other rites of purification, and therefore shows that, according to the
Levitical conception, contamination by the proximity of death was regarded as a form
of involuntary sin, which, like parturition, proclaimed the natural depravity of man, to
be obviated by special ceremonial. But the peculiarities of ritual imparted a specific
character to this form of purification. Not simply was water to be used, but running
or spring water—water at its greatest power of cleansing; living water, as the Hebrew
expressively puts it. Further, this * water of iniquity” was a lye prepared by the
admixture of these ashes of the red cow. What additional significance is thereby
given? These ashes were loudly eloquent of atonement, and nothing but atonement.
Let it be noted that this red cow was manifestly a kind of sin offering—indeed, it is
actually so called : did not the blood manipulation point to the same conclusion 2—but
that it differs in many essential points from the sin offering proper. Like the latter, it
was a national propitiation, and was therefore brought by the representatives of the
tribes; but, unlike the latter, it consisted of a cow—most probably that it be not
confounded with the bullock enjoined for the sin offering for the congregation, and
that at the same time its inferior grade be denoted. Then let it also be observed
that this cow was in no sense a presentation, like the sin offering proper. It was
not offered at the altar of burnt offering, but without the camp; no portions were
reserved for priestly use. It was not submitted to the customary rites of presentation ;
even the skin and faces were burnt, and not separated. In fact, this red cow was an
atonement by substitution—this, and nothing more. Its blood was sprinkled, like the
blood of the sin offering, before the tabernacle seven times, thus bringing the appointed
means of “covering” emphatically before Jehovah; scarlet wool—blood-coloured
wool—was thrown into the flames when the carcase was burnt ; nay, the very colour of
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the cow was selected as the colour of the blood which atoned; and so completely was
the victim regarded as a substitute, that every ministrant at the ritual was rendered
unclean thereby, and the high priest was precluded from officiating, lest he be inca-
pacitated for his other exalted functions, and so his son, his nearest kinsman, and
official representative took his place. Thus, in pictorial and impressive form, the
momentous truths were inculcated of death as the punishment of sin ordained by the
Divine anger, and of the counteraction of the influence of death by an appointed
substitute. There is not a detail of the involved ritual which cannot be explained by
the aid of such principles as we have deduced.

So, too, 80 elaborate a ceremonial as the consecration of a priest becomes at once lucid,
briliiant, suggestive, and religious by the application of the principles in question. As
we have seen, a bullock and two rams, unleavened bread and wheaten cakes, were
brought to the door of the tabernacle, where the candidates to be initiated were washed
with water, arrayed in official garments, anointed with the holy oil, atoned for by a sin
offering, sanctified by a burnt offering, and admitted to fellowship by a peace offering-
In one significant particular the ritual of this closing sacrifice differed from that
customarily observed in sacrifices of the same class. After the habitual imposition of
the hand, and slaughter, some of the collected blood was put upon the tip of the right
ear, the thumb of the right hand, and the toe of the right foot, and was sprinkled upon
the clothing of the newly ordained priest, in addition to the usual smearing of the
horns of the altar. Now, as most investigators have pointed out, this consecration
consisted of two sets of three acts. In the first place, there was a solemn purification,
an express investiture, and a formal anointing ; and in the second place, there followed
a triple sacrifice in the noteworthy order of a sin offering, a burnt offering, and a peace
offering. Every detail is luminous and has of itself a profound suggestiveness for the age
contemporaneous, and although the minutis of the rite only receive their full illumi-
nation in Christianity, they nevertheless conveyed many a valuable lesson to the Jew.
In fact, in its adaptation of the general ritual of Levitical sacrifice to the ordination
of priests, the prescribed ceremonial is a simple and intelligible object-lesson in the
requisites of acceptable religious service. In the set washing with water we have, as
Oehler put it, ““a symbol of the spiritual purification without which none can approach
God, at least to atone.” In the investiture there is the visible assumption of the
priestly office. In the anointing, the Divine seal is attached to such acceptance of
office ; whereas the sin inherent even in an accepted priest must be removed by a sin
offering, upon which may follow the expressive sacrifices of consecration and fellowship.
As for the varying features in the peace offering, where a different blood manipulation
is gone through, what change could be more significant? Before admission to the
communion of priests, and of the Deity whom the priests serve, there must be a specific
atonement, and the atoning blood of the ram, “the ram of consecration,” is placed not
only in contact with the altar, but with the person and garments of the newly ordained
priest, the very ceremonial signifying that the ear and hand and foot, which are to be
swift to serve, must be atoned for before they are hallowed, and that the very garments
of office must be cleansed before dedication to their sacred use.

With such daily observances, the Jewish year ran its course, the customary worship
repeated evening and morning, in combination with the voluntary expression of
religion by sacrifice, associating absolution, confession, and adoration with all the
phases and grades of the national life. If the tribe of Levi sanctified itself by holy
service in sacrifice, by the same means the farmer sanctified his toil, the mother her
child, the father his skill, the prophet his calling, the singer his talent, the prince his
government, and the elders their nation. Day by day these Levitical sacrifices were
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capable of proclaiming, in sanctuary, in palace, in market, in house, and in tent,
religious truths of the highest importance. To this daily observance let the additional
observances of the various festal seasons be added, and it will become yet more manifest
how admirably this cultus of sacrifice at once educated and ministered to the Jewish
phasis of religion.

From the 2nd of Abib to the 10th, the customary daily celebration of Divine
service was observed, the interval being abnormally broken into solely by the increased
consecration called for and symbolized by the double burnt offering of the sabbath.
Wher God was especially remembered, man was to be especially consecrated. With the
10th of Abib came the Paschal feast, continued more or less till the Feast of Pentecost.
And very full of spiritual suggestions was this opening festival of the year, every detail
of the rites enjoined tending to deepen those suggestions. In its first institution, as
we have seen, the Passover was a sacrificial admission to covenant rights, and every
subsequent celebration thereof was at once a remembrance and a repetition of that
initiatory ceremonial. From this fundamental significance all the peculiarities of this
sacrifice follow. Thus the Paschal lamb was neither a sin offering pure and simple
nor a peace offering ; it did not in many important points come beneath the laws of
the acknowledged sacrificial ritual. It was a kind of inclusive sacrifice, which conveyed
the prominent teaching of several forms of sacrifice under one suggestive form. Thus
first and foremost the Paschal lamb was an atonement of so potent a nature as to
arrest the destroying arm of the angel of death, and of 8o emphatic a ritual as to be
brought more into contact with the several households of the tribes than was the case
in any other festal season. The time allowed to elapse between the selection of the
victim and its slaughter, the minute injunctions for the sprinkling of the blood upon
the linte! and doorposts, the command that no bone of the lamb was to be broken, the
strict command that what remained was to be burnt by fire, the rapid manner of
partaking,—all pointed to the offering as less intended for a feast than an atonement,
and laid very exceptional stress upon the neutralizing power of the effused blood.
Certain features of the feast were undoubtedly ordained because of the peculiar position
of the Israelites in Egypt, and if that position be borne in mind, and the fundamental
significance of the Passover as the great initiatory rite, all the superficial difficulties of
the narrative are removed. It is, of course, not denied, but strongly believed, that there
are features in this institution which nothing but the fulfilment of the type could
perfectly explain, and which are the outcome of distinct Diviue prevision ; at the same
time, it is contended that even so extraordinary a command as that of keeping the skeleton
intact was intelligible to the Jew as a natural consequence of what he was able to
apprehend of the meaning of the Passover. Possibly even this nineteenth century is
a record of many facts likewise which seem to us to be of a present import only, which
will only receive an adequate explanation in the light of a coming dispensation.
Similarly with the following days of the Paschal feast and with the day of Pentecost,
all the details of the injunctions relative thereto are nothing but exemplifications
divinely prearranged of the leading fact taught thereby of the Feast of Consecration.
Therefore, for example, was the pleasure of leavened bread eschewed; therefore were
the firstfruits presented.

Nor need we go outside the principles already deduced for explanation of the remain-
ing feasts and their observances. Pentecost past, the year rolled upon its course for a
time, it is true, in a more level manner, the regularity of the daily celebration being
only interrupted by the sabbatic and lunar formalities, every day, therefore, a kind of
gospel being proclaimed of Divine mercy and forgiveness and reconciliation, with its
invariable postulates of human sin and decadence, death and guilt. At length came
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the high season of the seventh month, heralded by the rousing blasts of the Feast of
Trumpets.

The seventh month affords two very excellent tests of the adequacy of these principles
of interpretation, namely, in their application to the elucidation of the great Day of
Atonernent and the Feast of Tabernacles. Theritual of the former need not be repeated ;
it was undoubtedly exceptional ; it was as undoubtedly instructive ; indeed, the more
minute and accurate the investigation bestowed even upon the more trivial points of
observance, the more harmonious does it appear, and the more didactic. At first sight,
it may be allowed, the ceremonial shows a laboured and officialistic respect to a mass of
legal detail, valuable as a testimony to ecclesiastical thoroughness in routine, and to
little else. Viewed more closely, the ceremonial is a complete and balanced whole,
exact and even concise, forcible as well as clear in the religious lesson it has to convey.
That lesson, as we have seen, is the atonement possible for the sins of the redeemed,
for, be it observed, the stranger and the foreigner had no part in the worship of this day
of national humiliation. Carrying this principle in the mind, the entire series of acts
yields up its meaning. Not a soul in the priestly tribe, however holy and exalted his
function, not a utensil in the consecrated place, however sacred and sublime its use, but
must be atoned for. Hence the mediators and the instruments of mediation must be first
removed from beneath the ban of uncleanness and sin. The solemn proceedings are
therefore commenced by the offering of the bullock in expiation of the holy places and
ministrants. The high priest, who leads in officiating, may not even wear his official
robes till the ceremonial of expiation is completed, but stands at the altar clothed in
white ; and, on the slaughter of the bullock, sprinkles the mercy-seat and the floorsand
the altars with the blood of atonement, and presents the blood before the Lord in atone-
ment for his own sin and the sins of his kindred and tribe. The whole ritual is an
emphatic act of atonement, as every detail shows. Atonement is likewise solemnly
made by the blood of the ram in behalf of the nation. The remaining rite was an
exquisitely symbolic act, declarative of forgiveness. Confessing over the head of the
live goat the sins and iniquities of the entire nation, the high priest seemed to transfer
those sins to the head of the animal, who bore them away from the dwelling-place of
Jehovah, and carried them into the abode of Azazel. The sins were removed as well as
covered. Now the priest may assume his golden garments ; now the people may present
acceptable sacrifice; now burnt offerings may typify the national consecration.

The ritual of the Feast of Tabernacles is somewhat less intelligible ; nevertheless, its
secret was also largely open to the thoughtful and devout Jew. It very expressively
followed the more serious service of the Day of Atonement, and gave visible and pleasant
expression to the joy of the elect, who have been redeemed at the Passover, consecrated
at Pentecost, and absolved at the great day of national expiation. This feast ended,
the climax of the doctrinal teaching by symbol had been reached, and the year was
brought to a close by the common series of daily, weekly, and monthly sacrificings.

Now, in view of this didactic sacrificial cultus, at once so eloquent and so disciplinary,
it would certainly be interesting to inquire what contributions were thereby made
towards a system of revealed religion. It would also be interesting to ask with what
arguments the pious Jew would combat the assaults of disbelievers in what he regarded
the Divine origin of his sacrificial creed. Nor could it be by any means impracticable,
whilst it certainly would be of value, to frame both a systematic and sapologetic
theology of Judaism, in which such notes as the laws of purification and the injunctions
for blood sacrifice, the significance of the priesthood and the explanation expressly
assigned to the tabernacle, might, by an intellectual effort of no severe kind, be made to
disclose the inmost messages of their symbolism, and become part of a concatenated
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doctrine of Old Testament theology, of its doctrine of sin and of salvation, of its doctrine
of God and of man. But after all, it is the practical aspect of this Old Testament faith
which most calls for admiring regard. Its theological implications are of interest to
the theologian, its practical implications are of human interest. And practically
regarded, these Levitical sacrifices are noteworthy, first, a8 a means of religious
education, and next as a means of religious satisfaction. They evolved religious senti-
ment, and they appeased it. However superficially this sacrificial cultus be regarded,
it assuredly proclaimed such truths as these: the sinfulness of man (extending
too beyond the bounds of volitiou, and affecting the race), the Divine alienation conse-
quent thereupon, the need of atonement, its possibility, its method, the acceptability
of the service of the reconciled. All these truths—which, to judge from Christianity,
constitute the essentials of a religion adapted to man—were taught by arresting sym-
bolism and an imposing ceremonial. They were equally capable of educating up to a
high degree of religiousness and of ministering to the religious needs so matured. They
affected too the whole range of life, training the Church, sanctifying the State, pene-
trating the home, and affecting the individual. They interwove the essentials of religion
with all the relationships, duties, sorrows, and pleasures of life. According to its own
ideal, the Jewish nation was a theocracy where reconciled rebels gave their every
allegiance to the King of kings acceptably.

Thus, historically regarded, and without trespassing upon or forestalling the later
revelations made by Christ and his apostles, the Levitical sacrifices are seen to be a
profound recognition of the wants of man, and a response to his deepest needs. The
Levitical sacrifices declared unmistakably, from the hour of their first promulgation,
the necessity there was for atonement, and the Divine provision forthat necessity. Indeed,
it is simple truth to say that there is not a feature of the Levitical sacrifices which does
not accentuate in some way, either the fact of estrangement from God with its large
disabilities, or the fact of reconciliation to God with its large privileges. To how
enormous an extent their teaching relied for confirmation and potency upon Christianity,
we shall presently see; just now the point upon which it is necessary to insist is the
value of Judaism as a religious system apart from Christianity. The system was, alas !
ideal. The Jew seldom realized and never exhausted its magnificent possibilities.
Nevertheless, how immense was its practical value, let the hundred and nineteenth
psalm testify, with its hundred and seventy-six verses in praise of this very Levitical
system, which the Psalmist is glad to recall, and which he feels it no exaggeration to
describe—mass of commandments, laws, testimonies, statutes, though it be—as a fitting
guide of youth, an object of great delight, a mine of wonders; as the rule of the free
and the song of the exile ; as sweeter than honey and more valuable than riches; as
life, light, and health ; a pleasant subject of meditation in this world and also in the
eternity of Jehovah.

D. RELATION OF THE LEVITICAL SACRIFICES TO THE SACRIFICES OF THE
PATRIARCHAL AGE.

Contrasting this detailed and expressive system of Levitical sacrifice with the brief
records of the pre-Mosaic age, it would appear that the later cultus differed from the
earlier in authority, in complexity, in centralization, in doctrine, and in practical
value.

As regards the authority of the Levitical sacrifices, they are expressly ascribed to
a Divine origin, * And Jehovah said unto Moses” is the almost invariable formula
with which the several legal sections begin. In this there is a marked distinction from
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the days of the great fathers of the Hebrew nation. Whatever Divine influences were
brought to bear upon Abel in the first recorded sacrifice—and it is easy to exaggerate
those influences to the detriment of the inspiriting teaching of the narrative—it is
manifest that from that time onwards the ever-growing system of worship by sacrifice
was almost wholly a human development. “Almost wholly,” we say, for sacrificial
revelations were given to Noah and Abraham, but the one was simply an exhortation to
sacrifice, and the other a correction of an erroneous inference. In fact, the patriarchal
sacrifices are apparently representative of pure ethnic sacrifices, whereas the Divine
acknowledgment and improvement of human religious ideas testify at once to the
hardness of the human heart and to the gracious condescension of Jehovah.

So it is likewise evident that the Levitical sacrifices were an advance upon the
patriarchal in complexity. Hereditary priests have taken the place of the father of the
family, and all the various ceremonial of the court, the holy place, and the holiest, in
all the mutations of the Jewish year, have superseded those two simple varieties
mentioned in earlier times, the burnt offering and the festal offering—which were
adapted on occasion, as best they could be, to all the changing and contrasted emotion
of the religious life.

A third difference between the two dispensations is seen in the later localization.
Abraham, Isaac, and Jacob, wherever God had revealed himself and made his presence
known, could present their offerings of praise, and erect their holy places. The
Levitical sacrifices are legitimate, so testifies the whole Pentateuch, at one sanctuary °
alone. There being a localization of Deity, or rather of his gracious presence, acceptable
sacrifice must be offered in the neighbourhood of the mercy-seat.

There is a clearness too in the doctrinal implications of the Levitical rites, which

is conspicuously absent from the earlier forms of worship. No such array of parallel
principles can be inferred from the Genesis as has been deduced from the Exodus and the
Leviticus. The acceptability of sacrifice, as a testimony to self-sacrifice even, has very
much less evident sanction for Abraham than for Moses. The point is 8o certain that
attention needs simply be drawn thereto. To an additional point, however, it is
necessary to refer with some distinctness; the patriarchal cultus was a worship by
presentation, the Levitical cultus was a worship by atonement as well. No reference is
made in the Genesis, whether direct or indirect, by express statement, by ritual, or by
any mention of a special manipulation of the blood of the victims offered, to the
Levitical doctrine of expiation by blood. Animal sacrifices were made, it is true, but
only because stock-farming as well as agriculture formed part of the staple labour of
the ancestors of the Jewish nations, and gifts might be therefore made from the former
a8 well as the latter, or because animal food was eaten by them as well as vegetable,
The evidence would seem to be conclusive that not only did the Almighty, according
to the testimony of the Pentateuch, adopt the results of human religious thought and
practice, giving them at the same time a wider bearing and a more assured interpreta-
tion, but that he added to that interpretation the very significant doctrine peculiar to
Judaism of the atonement for sin by the blood of a substituted victim.
* And of course all these differences culminated in a difference of practice. The
educational value of the religion of Moses was higher than that of the pre-Mosaic
age, because more accurate and minute in doctrinal significance, just as, for the same
reason, its value was increased as a discipline. A more developed and sound theology
is always the cause of a profounder and more useful religious education, and a purer
and more satisfying religious worship.
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E. RELATION OF THE LEVITICAL SACRIFICES To THE CHRISTIAN SACRIFICES.

The religions of Moses and Jesus Christ both agree and differ in their sacrificial
teaching.

They agree in dividing their doctrine of sacrifice into two parts; their doctrine of
presentation and their doctrine of atonement, according to both presentation being
possible and atonement necessary. They also agree in asserting that atonement must
precede sacrifice.

They differ in the material, directness, and timeliness of presentation, and in the
method and frequency of atonement. To take the latter points first. The New
Testament teaches that atonement is made for human sin by the substitution of the
life of Jesus for that of the sinner. As Peter expresses it, “ Christ, who his own self
carried up our sins in his own body to the tree, that we, having died to sins, might
live unto righteousness.” Or, as Paul put it, adopting the Jewish synonym of blood
for life, “ Christ Jesus, . . . whom God set forth to be a propitiation, through faith, by
his blood ; ” and according to the nature of the case this atomement or propitiation is
made once for all. The Old Testament teaches that the Jew is atoned for by the blood,
or life, of an animal substitute, which is so far from being presented once for all, that
life must be effused on every occasion of worship. Similarly as regards the doctrine of
presentation, there is a change of teaching: in the Old Testament, certain prescribed
forms of offering are alone allowed, and the man is accepted because of the offering of
his substance; in the New, self is more important, and the offering is accepted because
of the man. There is an alteration in another respect: the New Testament demands
no priestly mediation like that of the tribe of Levi in approaching the Majesty on high.
And in yet a third respect there is a change: the offering of a reconciled heart may be
made at any time and in any place at the free suggestion of the worshipper, and with-
out legal restriction.

Without entering, therefore, upon abstract doctrinal discussion, and judging solely
by the facts presented by the sacrificial conceptions of the two dispensations, they are
manifestly connected, and that as the higher and the lower in a prearranged system of
development. There is in Christianity an evident growth in reasonableness and
freedom. In Christianity the fetters of Judaism are snapped, and its unintelligible
features are explained. As Augustine said, * In the epoch of the old covenant the new
lay latent, as a fruit does in a root,” or, in the language of more modern times, we may
say, the New Testament sacrifices are antitypes of those of the Old. In a word, judged
by the definition of final cause, Christianity is the final cause of Judaism.

F. THE LITERATURE OF THE LEVITICAL SACRIFICES.

From the voluminous literature upon the Levitical sacrifices the following treatises
are selected as of especial importance :—

1. BiBricAL DicTIoNARIES AND CycLoPEDIAS. See the relative articles in Herzog,
¢ Realencyklopiidie; ’ Riehm, ¢ Handworterbuch des Biblischen Alterthums;’ Smith,
¢ Dictionary of the Bible;* Winer, ¢ Biblisches Real-Worterbuch.’

II. CoMMENTARIES. Baumgarten, ¢ Theologischer Commentar zum Pentateuch,’ two
vols., Kiel, 1843, 1844 ; Hirsch, ¢ Der Pentateuch Uebersetzt und Erklart,” Frankfort,
1878, five vols. (valuable for its rabbinic lore) ; Joule, ‘Notes on Leviticus,” London,
1879; Kalisch, ¢ Leviticus,” especially Essay A, London, 1867 ; Knobel, ¢ Exodus und
Leviticus,” 1857 (a second edition, edited by Dillmann, which is almost a new work,
was issued last year).

III. BiBLicAL ArcHZOLOGY AND THEOLoGY. De Wette, ‘Lehrbuch der Hebr-
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Jiidischen Archiologie,” 4th edit., Leipsig, 1864 ; Ewald, ¢ Die Alterthiimer des Volkes
Israel,’ 3rd edit., Gottingen, 1866 (English translation, 1876); ¢ Die Lehre der Bibel
von Gott, oder Theologie des Alten und Neuen Bundes,’ four vols., Leipsig, 1871—1875;
Fairbairn, ¢ The Typology of Scripture,’ two vols., 5th edit., 1870 ; Hofmann, ‘ Der Schrift-
beweis,” 2nd edit., three vols., Nordlingen, 1857 ; Hoffmann, ¢ Abhandlungen iber die
Pentateuch-Gesetze,” Berlin, 1878 (valuable for its acquaintance with the synagogal
literature) ; Jatho, ¢ Blicke in die Bedeutung des Mosaischen Cultus,” Hildesheim, 1876 ;
Keil, * Handbuch der Biblischen Archiologie,’ 1st half, 1st edit., 1858, 2nd edit., 1875 ;
Kliefoth, ¢ Liturgische Abhandlungen,’ vol. iv., 2nd edit., 1858 ; Litton, ¢ The Mosaic
Dispensation,’ the Bampton Lecture for 1856 ; Lowman, ¢ Rationale of the Ritual of the
Hebrew Worship,’ London, 1748; Maurice, ‘ The Doctrine of Sacrifice,’ new edit., London,
1879 ; Oehler, ¢ Theologie des Alten Testament,” vol. i., Tiibingen, 1873 (translated
into English, 1875); Saalschiitz, ¢ Archdologie der Hebrier,” two vols,, 1855, 1856;
Salvador, ¢ Histoire des Institutions de Maise et du Peuple Hébreu,” two vols., 3rd
edit., Paris, 1862 ; Schiifer, ‘Die Religiosen Alterthiimer der Bibel,’ Miinster, 1878;
Schultz, ¢ Alttestamentliche Theologie,’ vol. i., Frankfiirt, 1869 (2nd edit., adapting
results to the hypothesis of Graf and Kuenen, 1878); Steudel, ¢ Vorlesungen iiber die
Theologie des Alten Testament,” Berlin, 1840 ; Spencer, ‘De Legibus Hebraorum et
earum Rationibus,” 1st edit., 1685; Tholuck, ‘ Das Alte Testament im Neuen Testa-
ment,” Gotha, 6th edit., 1868 ; Umbreit, ¢ Die Siinde, Beitrag zur Theologie des Alten
Testament,” Gotha, 1853,

IV. MoxoerAPHS ON THE LEVITICAL SAcRIFICES. Bihr, ‘Symbolik des Mosaischen
Cultus,’ in two vols., Heidelberg, 1837 (the first volume of a second and largely altered
edition was issued at the close of 1875, but upon the.doctrine of sacrifice all that
has appeared is in the first edition); Hengstenberg, ¢ Die Opfer der Heiligen Schrift,’
Berlin, 1859 (translated as an Appendix to his ‘Commentary on Ecclesiastes,’ in the
Foreign Theological Library) ; Kurtz, ¢ Der Alttestamentliche Opfercultus,’ Mittau, 1862
(translated in Foreign Theological Library) ; Outram, ¢ De Sacrificiis,” 1st edit., London,
1677 (trauslated into English, 1817); Stockl, ¢ Liturgie und Dogmatische Bedeutung
der Alttest. Opfer, Insbesondere in ihren Verhaltnisse zur Neutest. Opfertheorie,’ 1848 ;
‘Wangemann, ¢ Das Opfer nach Lehre des Heiligen Schrift,” two vols., Berlin, 1866.

V. REVIEW ARTICLES ON THE LEvrTICAL SACRIFICES. De Chareney, ¢ Fragments sur
la Symbolique Hébraique,” in the Revue de Linguistique, April, 1879; Listov, ¢ Was
Bedeutet im Mos. Cultus das Versshnen,’ in the Theological Tidskrift, 1878; Mann-
heimer, ¢ Der Mosaismus im Gegensatz zum (Egyptenthum,’ Jiidisches Literaturblatt,
1878 ; Marbach, ‘Das Blut, eine Theologische Studie,” in Hilgenfeld’s Zeitschrift fiir
Wissenschaftliche Theologie, 1866 ; Neumann, ¢ Die Opfer des Alten Bundes,’ in the
Deutsche Zeitschrift fiir Christl. Wissenschaft, 1852, 1853,and 1857 ; Park, ¢ The Divine
Institution of Sacrifice,’ in the Bibliotheca Sacra, January, 1876 ; Riehm, ¢ Der Begriff
der Siihne im Alten Testament,’ in the Studien und Kritiken, 1877.

VI. MoNoGrRAPHS ON RELATED THEMES. Auber, ¢ Histoire et Théorie du Sym-
bolisme Réligieuse,’ four vols., Paris, 1872 ; Ebrard, ¢ Die Lehre von der Stellvertretenden
Genugthuung in der Heiligen Schrift Begriindet, Kionigsberg, 1856 ; Klaiber, ¢ Die
Neutest. Lehre von der Siinde und Erlésung,’ Stuttgart, 1836 ; Kiiper, ‘ Das Priester-
thum des Alten Bundes,’ Berlin, 1866.

VIL JewisH AND TaLMUDIC LiTERATURE. The tractates ‘Sebachim’and ‘Menachoth;’
Ugolino, * Thesaurus Antiquitatum Sacrarum.’ The writings of Philo, especially the
¢ De Victimis* and the ¢ De Victimas Offerentibus.’” Numerous extracts in Buxtorf,
¢Lexicon Chaldaicum et Talmudicum ;* Godwyn, ‘Moses and Aaron ;’ Carpzov, ‘ Appa-
ratus Criticus;’ the works of Lightfoot, especially his ¢ Temple Service in the Days of
our Saviour;’ and Reland, ¢ Antiquitates Sacr®.’ The commentary upon Leviticus of
Raschi, edited by Berliner, 1866, and Schlossberg’s ¢ Sifra,” 1862.

For a brief statement and criticism of the several schools of interpretation, the reader
is referred to the chapter upon the Theories of the Old Testament Sacrifices reviewed in
my work on Sacrifice.
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THE BOOK OF LEVITICUS.

INTRODUCTION.
1. Sussect oF THE Book.

Leviticus forms the centre and nucleus of the five books of Moses.
Closely attached to it are the two Books of Exodus and Numbers, and out-
side of them, on either side, stand Genesis and Deuteronomy. The subject
of the Book of Leviticus is the Sinaitic legislation, from the time that the
tabernacle was erected. It does not, however, comprise the whole of that
legislation. There is an overflow of it into the Book of Numbers, which
thus contains the laws on the Levites and their service (Numb. i. 49—53;
iii. 5—15, 40—48; iv. 1—33; viii. 5—26) ; on the order in which the tribes
were to encamp (Numb. ii. 1—31); on the removal of the unclean from the
camp (Numb. v. 2—4); on the trial of jealousy (Numb. v. 11—31); on the
Nazarites (Numb. vi. 1—21); on the form of blessing the people (Numb. vi.
23—27); on the second month’s Passover (Numb. ix. 6—12); on the silver
trumpets (Numb. x. 1—10) ; besides a repetition of the laws on restitution
(Numb. v. 6—10) ; on the lighting of the lamps (Numb. viii. 2—4); on the
Passover (Numb. ix. 1—5). With these exceptions, the Book of Leviticus
contains the whole of the legislation delivered in the district of Mount Sinai,
during the month and twenty days which elapsed between the setting up of
the tabernacle on the first day of the second year after quitting Egypt, and
the commencement of the march from Sinai on the twentieth day of the
second month of the same year. But while this was the whole of the
Sinaitic legislation “ out of the tabernacle,” there were also laws given on
Mount Sinai itself during the last nine months of the first year of the march
from Egypt, which are recounted in Exod. xix.—xl. While, therefore,
Leviticus is very closely connected with the early part of Numbers on one
side, it is very closely connected with the latter part of Exodus on the
other. :

ANavLysis oF 1TS CONTENTS,
The book naturally falls into five divisions. The first part is on sacrifice;
the second part records the establishment of an hereditary priesthood ; the
third deals with the question of uncleanness, ceremonial and moral; the

fourth enumerates the holy days and seasons. The book ends with a fifth
LEVITICUS. €
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part, consisting of an exhortation to obedience, and there is attached to it an
appendix on vows. The following is a more detailed sketch of the contents.

§ 1. Sacrifice.

A question is often asked whether the idea underlying Jewish sacrifice is
(1) that of a gift to God, the Giver of all good things, by man, the grateful
receiver of his gifts ; or (2) that of appeasing and satisfying the justice of an
averted Deity ; or (3) that of symbolically manifesting full submission to his
will ; or (4) that of exhibiting a sense of union between God and his people.
And this question cannot be answered until the different sacrifices have been
distinguished from one another. For each of these ideas is represented by
one or other of the sacrifices—the first by the meat offering, the second by
the sin offering and trespass offering, the third by the burnt offering, the
fourth by the peace offering. If the question be, Which of these was the
primary idea of Hebrew sacrifice? we may probably say that it was that of
symbolical self-surrender or submission in token of perfect loyalty of heart ;
for the burnt sacrifice, with which the meat offering is essentially allied
appears to have been the most ancient of the sacrifices; and this is the
thought embodied in the combined burnt and meat offering. But while this
is the special idea of the burnt sacrifice, it is not the only idea of it. It
contains within itself in a minor degree the ideas of atonement (ch. i. 4)
and of peace (ch. i. 9, 13, 17). Thus it is the most complex as well as the
oldest form of sacrifice. If we had no historical information to guide us (as
we have Gen. iv. 4), we might reasonably argue from this very complexity
to the greater antiquity of the burnt and meat offerings. Symbolism first
embodies a large idea in an institution, and it then distinguishes the institu-
tion into different species or parts in order to represent as a primary notion
one or other of the ideas only secondarily expressed or suggested in the
original institution. The sin and trespass offerings, therefore, would natar-
ally spring, or, we may say, be divided off, from the burnt and meat offerings,
when men wanted to accentuate the idea of the necessity of reconciliation
and atonement ; and the peace offering, when they wished to express the
joy felt by those who were conscious that their reconciliation had been
effected.

The sacrifice of Cain and Abel appears to have been a thanksgiving offer-
ing of the firstfruits of the produce of the land and of the cattle, presented
to the Lord as a token of recognition of him as the Lord and Giver of all.
It is called by the name of minchak—a word afterwards confined in its signi-
fication to the meat offering—and it partook of the character of the meat
offering, the burnt offering, and the peace offering (Gen. iv. 8, 4). Noab’s
sacrifices were burnt offerings (Gen. viii. 20); and this was the general
character of subsequent offerings, though something of the nature of peace
offerings is indicated by Moses when he distinguishes  sacrifices ” from
*“burnt offerings,” in addressing Pharaoh before the departure of the Israclites
from Egypt (Exod. x. 25). The full idea of sacrifice, contained implicitly in
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the previous sacrifices, was first developed and exhibited in an explicit form
by the Levitical regulations and institutions, which distinguish burnt offer-
ings, meat offerings, peace offerings, sin offerings, and trespass offerings ; and
the special significations of these several sacrifices have to be combined once
more, in order to arrive at the original, but at first less clearly defined,
notion of the institution, and to constitute an adequate type of that which
was the one Antitype of them all.

The typical character of sacrifices must not be confounded with their
symbolical character. While they symbolize the need of reconciliation (sin
and trespass offerings), of loyal submission (burnt and meat offerings), and
of peace (peace offering), they are the type of the one Sacrifice of Christ, in
which perfect submission was yielded (burnt offering) and exhibited (moat
offering) by man to God; by which reconciliation between God and man
were wrought by means of atonement (sin offering) and satisfaction
(trespass offering) ; and through which the peace effected between God and
man was set forth (peace offering). (See Notes and Homiletics on chs.
i—vii.

The ??»ection, or Part, on sacrifice, consists of ohs. i.—vii.

Ch. i. contains the law of the burnt offering.

Ch. ii. ” » meat offering.
Ch. iii. " »  Deace offering.
Chs. iv.,v. 1—13 ” sin offering,

Chs. v.14—35; vi.1—T7,, trespass oﬁéﬁng.

The following chapter and a half contain more definite instructions as to
the ritual of the sacrifices, addressed particularly to the priests, namely—

Ch. vi. 8—13. The ritual of the burnt offering.
s 14=23. »  meat offering, and in particular of the priests’ meat
offering at their consecration.
» 24—30. The ritual of the sin offering.
Ch. vii. 1—10. 2 » trespass offering.
, 11—21; 28—34 ,,  peace offering.
»  22—27 contain a prohibition of eating the fat and the blood.
»  35—38 form the conclusion of Part I.

§ 2. Priesthood.

The primary idea of a pricst is that of a man who performs some
function in behalf of men towards God which would not be equally acceptable
by God if performed by themselves, and through whom God bestows graces
upon men. The first priests were the heads of a family, as Noah; then
the heads of a tribe, as Abraham; then the heads of a combination of tribes
or of a nation, such as Jethro (Exod. ii. 16), Melchizedek (Gen. xiv. 18),
Balak (Numb. xxii. 40). In many countries this combination of the highest
secular and ecclesiastical office continued to be maintained—for example,
in Egypt; but among the Israelites a sharp line of separation between
them was drawn by the appointment of Aaron and his sons to the
priesthood.

Priesthood and sacrifice are not originally correlative. A man who
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acts in behalf of others towards God, whether by making known to him
their wants or interceding for them, is thereby a priest; and again, a man
who acts in behalf of God towards man, by declaring to them his will and
conveying to them his blessing, is thereby a priest. Sacrifice being one
means, and at a particular time the chief means, of “calling upon” or
approaching God and of receiving graces at his hands, it naturally fell
to the priest to perform it as one of his functions, and by degreos it came
to be regarded as his special function, and yet never in so exclusive a
manner as to shut out the functions of benediction and intercession. The
man through whose action, sacramental or otherwise, God's graces are
derived to man, and man’s needs are presented to God, is, by that action,
a priest of God. To suppose that sacrifice, and in particular the sacrifice
of animals, is necessary for either one or the other of the priestly funetions,
is to narrow the idea of priesthood in an unjustifiable manner.

When so complex a system as that of the Levitical sacrifices had been
instituted, the appointment, of an hereditary priesthood became necessary.
And this appointment took away from the heads of families and the tribe
leaders the old priestly rights which up to that time they had maintained,
and which we see to have been exercised by Moses. We cannot doubt that
this abolition of their ancient privileges must have been resented by many
of the elder generation, and we find that it was necessary to enforce the new
discipline by a strict injunction, forbidding sacrifices to be offered elsewhere
than in the court of the tabernacle, and by other hands than those of the
hereditary pricsthood (see Notes and Homiletics on chs. viii.—x. and xviii.).

The Sectivn, or Part, on the priesthood consists of chs. viii.—x.

Ch. viii. contains the ceremonies of the consecration of Aaron and his sons.

Ch. ix. recounts their first priestly offerings and benediction.

Ch. x. contains the account of the death of Nadab and Abihu, and the law against
drinking wine while ministering to the Lord.

These three chapters constitute Part IT.

§ 3. Uncleanness and its Removal.

Offences are of two kinds, ceremonial and moral; the former must be
purged by purifying rites, the latter by punishment. A ceremonial offence
is committed by incurring legal uncleanness, and this is done (1) by eating
unclean food or touching unclean bodies (ch. xi.), (2) by childbirth (ch. xii.),
(3) by leprosy (chs. xiii., xiv.), (4) by issues (ch. xv.); whoever offended in
any of these ways had to purge his offence—in light cases by washing, in
grave cases by sacrifice.

Moral offences are committed by transgressing God’s moral law, whether
written on the human heart or in his Law. The list of these offences
commences with an enumeration of unlawful marriages and lusts
(ch. xviii.), to which are added other sins and crimes (ch. xix.). They
must not be allowed to go unpunished ; else they bring the wrath of God
upon the nation. The penalties differ according to the heinousness of the
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offence, but if they are not exacted, the guilt passes to the community.
Yet a certain concession to human frailty is allowed. Moral offences differ
in their character, according as they are committed with a determinate
resolution to offend, or have arisen from inadvertence or moral weakness.
It is for the former class that punishment, either at the hands of man or of
God, is a necessity. The latter are regarded more leniently, and may be
atoned for by a trespass offering, after the wrong inflicted by them on others
has been compensated.

But after every purification for ceremonial and inadvertent moral faults
has been made, and all penalties for presumptuous sins and crimes have been
duly exacted, there will remain a residue of unatoned-for evil, and for the
removal of this the ceremonial of the great Day of Atonement is instituted
(see Notes and Homiletics on chs. xi.—xxii.).

The Section, or Part, on uncleanness and its * putting away,” contained
in chs. xi.—xxii., consists of four divisions: chs. xi.—xv.; chs. xvi., xvii.;
chs. xviii—xx.; and chs. xxi., xxii, The first division has to do with
ceremonial uncleanness, arising from four specified causes, and its purifi-
cation ; thesecond with general uncleanness and its purification on the Day
of Atonement; the third with moral uncleanness and its punishment; the
fourth with the ceremonial and moral uncleanness of priests, and their
physical disqualifications.

First division: Ch. xi. Uncleanness derived from eating or touching unclean flesh,
whether of beasts, fishes, birds, insects, or vermin.

Ch. xii. Uncleanness derived from the concomitants of childbirth,
and its purification.

Chs. xiii,, xiv. Uncleanness accruing from leprosy to men, clothes,
and houses, and its purification.

Ch. xv. TUncleanness derived from various issues of the body, and
its purification.

Second division : Ch, xvi. General uncleanness of the congregation and of the taber-
pacle, and its purification by the ceremonies of the
Day of Atonement.

Ch. xvii. Corollary to all the preceding part of the book. That
sacrifices (chs. i.—viii.), which are the means of purifica-
tion (chs. xi.—xvi.), are, since the institution of the
hereditary priesthood (chs. viii.—x.), to be only
offered at the door of the tabernacle.

Third division: Ch. xviii. Moral uncleanness connected with marriage forbidden.

Ch. xix, Other moral uncleanness forbidden.

Ch. xx. Penalties for moral uncleanness, and exhortation to holiness.

Fourth division: Chs. xxi., xxii, 1—16. Ceremonial and moral cleanness required in

an extra degree in priests, and freedom from physical
blemish.

Ch. xxii. 17—33. Freedom from blemish and from imperfection
required in sacrifices.

These chapters constitute Part IIL.
§ 4. Holy Days and Seasons.

The weekly holy day was the sabbath. The injunction to observe it
was coeval with the origin of mankind. It kept in mind the rest of God
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after his creative work, and foreshadowed the rest of Christ after his
redeeming work. It anticipated the rest of his people in Canaan, and the
further rest of the Christian dispeusation, and the still further rest of
paradise.

The monthly holy days were the new moons on the first day of each
month ; among which the new moon of the seventh month held a sevenfold
sanctity, and was also observed as the New Year's Day of the civil year,
being sometimes inexactly called the Feast of Trumpets.

The yearly holy days began in the first month with the festival of the
Passover, to which was closely attached that of Unleavened Bread. These
two festivals, united into one, represented historically the fact of Israel’s
deliverance from the bondage of Egypt, and typically they represented the
future deliverance of the spiritual Israel from the bondage of sin, both at
the first and at the second coming of Christ. The lamb, the exhibition of
whose blood delivered from destruction, was a type of Christ. The festival
served also as the spring harvest feast of the year.

The Feast of Pentecost, or the Feast of Weeks, observed seven weeks after
the Passover, was the second or summer harvest festival. It might possibly
have commemorated the gift of the Law at Sinai: it certainly was the
day on which was instituted the new Law in Jerusalem (Acts ii.).

The fast of the Day of Atonement, observed on the tenth day of the
seventh month, symbolically represented the removal of the sins of the
world by Christ, at once the Sacrifice for sin offered on the cross
(the sacrificed goat), and the Deliverer from the consciousness of the power
of sin (the scapegoat). It also typified the entry of Christ into heaven in
the character of our Great High Priest, with the virtue of his blood of
Atonement, there to abide as the prevailing Mediator and Intercessor for
his people.

The Feast of Tabernacles, celebrated for a week beginning on the fifteenth
day of the seventh month, was the last and most joyous harvest-home
festival of the year. Historically, it looked back to the day of joy when,
safe in their booths at Succoth, the children of Israel felt the happiness of
the freedom from Egyptian bondage which they had at last attained (Exod.
xii. 37); and it looked forward to the period of peaceful enjoyment which
was to come with the institution of Christ’s kingdom on earth, and beyond
that time, to the glories of the Church triumphant in heaven.

The sabbatical year, which required that every seventh year should be a
year free from agricultural toil, enforced on a large scale the teaching of
the sabbath, and it taught the lesson afterwards illustrated in the contrast
of the lives of Mary and Martha (Luke x. 38—42), and the duty of trusting
to the providence of God.

The jubilee, which restored all things that had been changed or depraved
to their original state every fifty years, while it served as a means of
preserving the commonwealth from confusion and revolution, foreshadowed
the Christian dispensation, and after that the final restitution of all things
(scce Notes and Homiletics on chs. xxiii.—xxv.).
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The Section, or Part, on holy days and seasons comprises chs. xxiii.—xxv,
Ch. xxiii. The sacred days on which holy convocations are to be held.
Ch. xxiv. Parenthetical. On the oil for the lamps, and the shewbread, and on
blasphemy.
Cb. xxv. The sabbntica{ year and the jubilee,

§ 5. Final Exhortation.

Many of the laws in the Book of Leviticus are without the sanction of
any penalty. They are commanded, and therefore they ought to be obeycd.
In place of a regular code of penalties for individual transgressions, and in
addition to the penalties already declared, Moses pronounces blessing and
cursing on the nation at large, according as it obeys or disobeys the Law.
The rowards and punishments of a future life have no place here, as nations
have no future existence. Twice in the Book of Deuteronomy Moses intro-
duces similar exhortations (chs. xi., xxviii.). As a matter of history, we
find that as long as the nation was, as such, loyal to Jehovah, it prospered,
and that when it fell away from him the evils here denounced overtook it.

The exhortation is contained in ch. xxvi.

§ 6. Appendiz— Vows.

The subject of vows is not introduced into the body of the book, because
it was not the purpose of the legislation to institute them or to encourage
them. At the conclusion a short treatise is added, giving no special
approbation of them, but regulating them, if made, and appointing a scale
of redemption or commutation.

This appendix occupies the last chapter—ch. xxvii.—being attached to
the rest by a final declaration that it belongs to the Sinaitic legislation.

2. AuTHORSHIP AND DATE.

The question of authorship does not properly arise on this book. What-
ever may be said of Genesis and Deuteronomy, the second, third, and
fourth of the books of Moses stand or fall together, nor is there any-
thing in the Book of Leviticus to separate it in respect to authenticity
from Exodus which precedes, and Numbers which follows it. There is
only one passage in it which can be regarded as seeming to indicate an
author of later date than Moses. This is the following passage: “ That the
land spue not you out also, when ye defile it, as it spued out the nations
that were before you” (ch. xviii. 28). It has been argued with some
plausibility that, as Canaan had not spued out its inhabitants till after the
death of Moses, these words must have been written by some one who lived
later than Moses. But an examination of the context takes away all the
force of this argument. The eighteenth chapter is directed against in-
cestuous marriages and lusts; and, after the lawgiver has ended his
prohibitions, he proceeds: * Defile not ye yourselves in any of these things :
for in all these the nations are defiled which I cast out before you: and the
land is defiled: therefore I do visit the iniquity thereof upon it, and the
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land itself vomiteth out her inhabitants. Ye shall therefore keep my
statutes and my judgments, and shall not commit any of these abomina-
tions; neither any of your own nation, nor any stranger that sojourneth
among you: (for all these abominations have the men of the land done
which were before you, and the land is defiled ;) that the land spue not you
out also, when ye defile it, as it spued out the nations that were before
you.” In this passage, the words translated ¢ vomiteth ” and “spued ” are
in the same tense. It is that tense which is ordinarily called a perfect.
But this so-called perfect does not necessarily indicate a past time. Indeed,
the Hebrew tenses do not, as such, express time, but only (when in the
active voice) action. We must look to the context in order to discover
the time in which the act takes place, took place, or will take place. In
the passage before us the words, “I cast out,” in ver. 24 are expressed by a
participle, “used of that which is certainly and speedily coming to pass”
(Keil), meaning, “I am casting out;” and by a law of the Hebrew
language, as this participle and the rest of the context indicate present
time, the two verbs under consideration must indicate present time also.
Even if we were compelled to translate the two words as perfects, there
would be nothing impossible or unnatural in God’s saying to Moses, and to
the children of Israel through him, that the land ‘ has vomited,” or ¢ has
spued out,” the nations of Canaan, the act being regarded as in the Divine
mind done, because determined on and in the course of immediate accom-
plishment. Or, still again, the land might be said to *“ have spued out”
the nations of Canaan in relation to the time when it should spue out the
degenerate Israelites.

Putting aside this passage, so easily explained, there is nothing in the
whole book which is incompatible with the authorship and the date of
Moses. This being so, the fact thatit has come down to us as the work
of Moses, and that it by implication professes itself to be the work of
Moses, and that its character and language are, so far as we can judge,
such as would be in accordance with a work of Moses, leave the hypothesis
of the authorship of Moses as certain, on the score of internal evidence, as
any such hypothesis can be. Nor is there wanting any external evidence
which could be expected to exist. The Book of Joshua recognizes the
existence of ¢ the Book of the Law of Moses” (Josh. xxii. 6; cf. i. 8; wviii.
31—35). In the Book of Judges there is an apparent reference to Lev.
xxvi. 16, 17, in ch. ii. 15 (* Whithersoever they went out, the hand of the
Lord was against them for evil, as the Lord had said, and as the Lord bad
sworn unto them”); and in ch. iii. 4 we find mention of *the command-
ments of the Lord, which he commanded their fathers by the hand of
Moses.” In the Book of Judges, “the sacred character of the Levites,
their dispersion among the several tribes, the settlement of the high
priesthood in the family of Aaron, the existence of the ark of the covenant,
the power of inquiring of God and obtaining answers, the irrevocability of
a vow, the distinguishing mark of circumcision, the distinction between
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clean and unclean meats, the law of the Nazarites, the use of burnt
offerings and peace offerings, the employment of trumpets as a means of
obtaining Divine aid in war, the impiety of setting up a king,” are
enumerated by Canon Rawlinson as “severally acknowledged, and con-
stituting together very good evidence that the Mosaic ceremonial law was
already in force” (‘Aids to Faith: The Pentateuch,” London, 1862). In
the Book of Samuel, “ we meet at once with Eli, the high priest of the
house of Aaron, . .. the lamp burns in the tabernacle, . . . the ark of
the covenant is in the sanctuary, and is esteemed the sacred symbol of the
presence of God (1 Bam. iv. 8, 4, 18, 21, 22;v. 3,4, 6, 7; vi. 19) . . . there
is the altar and the incense and the ephod worn by the high priest (1 Sam.
ii. 28). The various kinds of Mosaic sacrifices are referred to: the burnt
offering (olah, 1 Sam. x. 8; xiii. 9; xv. 22), the peace offerings (shelamim,
1 Sam. x. 8; xi. 15; xiii. 9), the bloody sacrifice (z¢bach, 1 Sam. ii. 19), and
the unbloody offering (minchah, 1 Sam. ii. 19; iii. 14; xxvi. 19). The
animals offered in sacrifice—the bullock (1 Sam. xxiv. 25), the lamb (1 Sam.
xvi. 2), and the ram (1 Sam. xv. 22)—are those prescribed in the Levitical
code. The especial customs of the sacrifices alluded to in 1 Sam. ii. 18
were those prescribed in Lev. vi. 6, 7; Numb. xviii. 8—xix. 25, 82; Deut.
xviii. 1, sgq.” (Bishop Harold Browne, ‘Introduction to the Pentateuch,’ in
¢ The Speaker’s Commentary’). In the Books of Kingsand Chronicles there
are frequent allusions or references to the « Law of Moses ” and its enactments
(see 1 Kings ii. 8; viii. 9, 53; 2 Kings vii. 3; xi. 12; xxii. 8; xxiii. 3, 25;
1 Chron. xvi. 40 ; xxii. 12, 13; 2 Chron. xxv. 4; xxxiii. 8 ; xxxiv. 14). So
too in Ezra and Nehemiah (see Ezra iii. 2—6; vi. 18; vii. 6; Neh. i. 7—9;
vii. 1—18; ix. 14); and in Daniel (see Dan. ix. 11—18). Amos (ii. 7)
apparently quotes Lev. xx. 3; Hosea (iv. 10) seems to quote Lev. xxvi. 26.
Joel, the earliest of the prophets of the southern kingdom, implies throngh-
out his prophecy the existence of the Levitical system, and he and Ezekiel
appear to have undoubtedly had before them the twenty-sixth chapter of
Leviticus (Joel i. 13, 14, 16; ii. 1, 14—27 ; Ezek. xxxiv. 25—31). The New
Testament assumes throughout the Mosaic original of the whole Pentateuch.

Taking the authorship of Moses as proved, we have further to inquire as
to the date of his composition of the book. On this point we cannot speak
with certainty, but we may regard it as in the highest degree probable that
the Jaws were written down as they were delivered to and by Moses during
the fifty days previous to the departure of the children of Israel from Sinai,
and that they were subsequently put together during one of the encamp-
ments in the wilderness.

8. LITERATURE.

The literature on Leviticus is very extensive, and belongs for the most part to two
classes—commentaries on the Pentateuch with their introductions, and special dis-
sertations on one or other of the subjects with which the Book of Leviticus deals.
‘We make a selection of works under both headings.

To the first class belong Origen, ‘8electa in Levit.,” ¢ Hom. in Levit,’ (Op., tom., i,

LEVITICUS. S
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p. 180, edit. Delarue); St. Augustine, ‘Qusestiones in Heptateuchum,’ Liber Tertius
SO ., tom. iii. p. 674, edit. Migne); Theodoret, ‘ Quastiones in Levit.” (Op., tom. i.
IE, edit. Sirmond); Cyril of Alexandria, ‘Glaphyra in Libros Mosis;’ Bede, ¢
Pentateuchum Commentarii—Leviticus’ (Op., tom. ii. g 334, edit. Migne); Calvin,
¢ Commentarii in Quatuor Mosis Libros’ (Op., tom. i. p. 248, Amaterdam, 1671); ¢ Poli
Synopsis Criticorum’ gtom. i. p. 610, London, 1669); *Critici Sacri’ (vol. ii., Amster-
dam, 1698); Clericus (Le Clercy, ‘Mosis Prophets, Lib. IV.” (vol. i. p. 207, Amsterdam,
1710); Carpzov, Introductio ad Libros Veteris Testamenti: De Levitico® (p. 100,
Leipsig, 1727); Matthew Heory, ‘Commentary’ (vol. i, 1737); Rosenmiiller,
‘Scholia’ (Leipsig, 1824); Hivernick, ‘Handbuch der Historisch-Kritischen Ein-
leitung in das Alte Testament: Leviticus,’ §§ 117—130 (Erlangen, 1836), and (a
grt of the above) his ¢Introduction to the Pentateuch’ (published by T. and T
ark, Edinburgh, 1850); Hen%xtenberg, ‘On the Pentateuch’ (translated by Ryland,
Edinburgh, 1847); Keil and Delitzsch, ¢ On the Pentateuch’ (translated by Martin,
vol. ii,, %l‘ and T. Clark, Edinburgh, 1878) ; Stuart, ¢ Introduction to the Old Testa-
ment ;° Bush, ¢ Commentaries on the Five Books of Moses;’ Bayles, ¢ Course of
Biblical Instruction * (vol. i,, 8t. Aidan’s, 1865) ; Wordsworth, ¢ Commentary ’ (part ii.,
London, 1865) ; Harold Browne, ¢ Introduction to the Pentateuch’ (in the ¢ Speakers
Commentary,’ vol. i., London, 1871); Clark, ¢ Introduction to and Notes on Leviticus’
ibid.); Bonar, ¢ Commentary on Leviticus ’ (London, 1875) ; Lange, ¢ Commentary’
gavol. ii., edit. Schaff, published by T. and T. Clark, Edinburgh); Blunt, ¢ Annotated

ible * (vol. i., London, 1878).

Under the second heading come Mede, ¢ The Christian Sacrifice, Book 2’ (vol. i.,
London, 1664) ; Outram, ¢ De Sacrificiis* (London, 1677 : English translation, London,
1817); Lightfoot, * The Temple Service as in the Days of Our Saviour’ (vol. i.,
London, 1684) ; Spencer, ¢ De Legibus Hebrmorum’ (Cambridge, 1727); J. Mayer,
‘De Temporibus Sanctis et Festis Diebus Hebreeorum > (Amsterdam, 1724); Deyling,
¢ Observationes Sacra * (Leipsig, 1736); Bihr, ¢ Die Symbolik des Mosaischen Cultus’
gleidelberg, 1837); Davison, ‘ Inquiry into Primitive Sacrifice’ (in his ¢ Remains,’

xford, 1840) ; Tholuck, ¢ Das Alte Testament im Neuen Testament (Hamburg, 1849);
Johnstone, ¢ Israel after the Flesh ’ (London, 1850); Maurice, ¢ The Doctrine of Sacrifice
deduced from Scripture’ (Cambridge, 1854) ; Fairbairn, ¢ The Typology of Scri%ture'
(Edinburgh, 1854) ; Freeman, ¢ Principles of Divine Service’ (London, 1855); Heng-
stenberg, ¢ Die Opfer der Heiligen Schrift ’ (Berlin, 1859); Kurtz, ‘Der Alttestamentliche
Opfercultus’ (Mittau, 1864) ; Barry, Articles on ¢ 8acrifice’ (in Smith’s ¢ Dictionary of
the Bible,’ London, 1860); Rawlinson, Essay on ¢ The Pentateuch ’ (in ¢ Aids to Faith,’
London, 1862) ; Kuepfer‘ ¢ Das Priestenthum des Alten Bundes,’ 1865 ; Ebers, ¢ Egypten
und die Biicher Moses’ (Leipsig, 1868); Jukes, ‘ Law of Offerings;’ Marriott, ‘ On
Terms of Gift and Offering’ (in his ‘Memorials,” London, 1872) ; Edersheim, ¢ The
Temple Service;’ Willis, ¢ The Worship of the Old Covenant ’ (Oxford, 1880),

Philo Judzus (Op., Frankfort, 1691), and the Mishna (Surenhus. Amsterdam, 1688),
should also be consulted,
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PART I.
THE LAWS AND REGULATIONS RESPECTING SACRIFICES.

EXPOSITION.

CHAPTER I

THE 8SACRIFICES (chs. i.—vii.). There are
five olasses of sacrifices instituted or regu-
lated in the first seven chapters of Leviticus,
each of which bas its special signification—
the burnt offering, the meat offering, the
sin offering, the trespass offering, and the
peace offering. The burnt offering, in
which the whole of the victim was con-
sumed in the fire on God’s altar, signifies
entire self-surrender on the part of the
offerer ; the meat offering, a loyal acknow-
ledgment of God’s sovereignty; the sin
offering, propitiation of wrath in him to
whom the offering is made, and expiation
of sin in the offerér; the trespass offering,
satisfaction for sin ; the peace offering, union
and communion between the offcrer and
him to whom the offering is made.

The burnt offering (ch. i.) typifies the
perfect surrender of himself, made by the
Lord Jesus Christ, and exhibited by his life
and death on earth; and it teaches the
duty of self-sacrifice on the part of man.

Ver. 1.—And the LORD ocalled unto Moses.
The first word of the verse, in the original
Vaytkra, meaning “and called,” has n
taken as the designation of the book in the
Hebrew Bible. The title Leviticon, or
Leviticus, was first adopted by the LXX,, to
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indicate that it had for its main subject
the duties and functions appertaining to
the chief house of the priestly tribe of Levi.
The word “and ” connects the third with
the second book of the Pentateuch. God
is spoken of in this and in the next book
almost exclusively under the appella-
tion of “ the Lorp” or *“Jehovah,” the word
“ Elohim ” being, however, used sufficiently
often to identify the two names. Cf. ch.
ii. 13, xix. 12. And spake unto him. The
manner in which God ordinarily communi-
cated with a prophet was by “a vision” or
“in a dream;” but this was not the case
with Moses; “ My servant Moses is not so,
who is faithful in all mine house; with him
will I s?eak mouth to mouth, even ap-
parently ” (Numb. xii. 8). The Levitical
code of laws, therefore, was delivered to
Moses in his ordinary mental state, not in
trance, or dream, or ecstasy. Out of the
tabernacle of the congregation. The taber-
nacle had just been set up by Moses (Exod.
x1. 16). It derives its name of the congre-
gation, or rather of meeting, from being the
place where God met the representatives
of his people (see Numb. xvi. 42). Hitherto
God had spoken from the mount, now he
sﬁeaks from the mercy-seat of the ark in
the tabernacle. ~ He had symbolically
drawn near to his people, and the eacri-
ficial system is now instituted as the means
by which they should draw nigh to him.
All the laws in the Book of Leviticus, and
in the first ten chapters of the Book of
B
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Numbers, were given during the fifty days
which intervened between the setting up of
the tabernacle (Exod. x1. 17) and the de-
parture of the children of lerael from the
veighbourhood of Mount Sinai (Numb.
x. 11).

Ver 2.—If any man of you bring. Sacri-
fices are not now being instituted for the
first time. Burnt offerings at least, if not

offerings, had existed since the time
of the Fall. The Levitical law lays down
regulations adapting an already existing
practice for the use of the Israelitish nation ;
it begins, therefore, not with a command,
¢ Thou shalt bring,” but, if any man of you
(according to custom) bring. Any member
of the congregation might bring his volun-
tary offering when he would. The times
at which the public offerings were to be
made, and their number, are afterwards
designated. An offe This verse is
introductory to the ensuing chapters, and
speaks of “offerings” in general. ¢ Kor-
ban,” which is the word here used for
“offering,” derived from karab, meaning
¢ to draw near for the sake of presentation,”
is the generic name including all offerings
and sacrifices. It is used in speaking of
animal sacrifices of various kinds, including
peace offerings and sin offerings (ch.iii.1; iv.
23) and it is applied to vegetable offerings
(ch. ii. 1, 13), and to miscellaneous offerings
for the service of the tabernacle, such as
wagons and oxen, silver vessels for the
altar, gold, jewels, etc. (Numb. vii. 8, 10;
xxxi. 50). It is translated by the LXX.
into Greek by the word 3apor, e«iuivalent to
the Latin donum, and our “gift.” These
offerings are now distinguished into their
different kinds.

Ver. 8.—If his offering be a burnt eacri-
floe. The Hebrew term for “ burnt sacrifice *
is olah, meaning *that which ascends;”
sometimes kaleel, ““ whole offering,” is found
(Deut. xxxiii. 10); the LXX. use the word
droxatrwpa, “ whole burnt offering.” The
conditions to be fulfilled by an Israelite who
offered a burnt sacrifice were the following:
—1. He must offer either (1) a young bull
without blemish, or (2) a young ram, or (3)
a young he-goat, or (4) a turtle-dove, or (5)
a young pigeon. 2. In case it were a bull,
ram, or goat, he must bring it to the door of
the tabernacle, that is, the entrance of the
court in front of the brazen altar and of the
door of the holy place, and there offer or
Ereseut it. 8. In offering it he must place

is hand firmly on its head, as a ceremonial
act. 4. He must kill it, either himself or by
the agency of a Levite. 5. He must flay it.
6. He must divide it into separate portions,
7. He must wash the intestines and legs.
Meantime the pricsts had their parts to do;
they had 1. To catch the blood, to carry it

to the altar, and to strike the inner sides of
the altar with it. 2. To arrange the fire on
the altar. 3. To place upon the altar the
head, and the fat, and the remainder of the
animal, for consumption by the fire. 4. To
sprinkle or place a meat offering upon
them. 5. The next morning, still dreueﬁn
their priestly garments, to take the ashes off
the altar, and to place them at the east of the
altar (ch. vi. 10). 6. To carry them outeide
the camp to a clean place, the bearer being
dressed in his ordinary costume (ch. vi. 11).
There were, therefore, four essential parts in
the ritual of the burnt offering—the obla-
tion of the victim (vers. 8, 4), the immolation
(ver. 5), the oblation of the blood, repre-
senting the life (ibid.), and the consumption
(ver. 9)—the first two to be performed b
the offerer, the third by the priest, the fourt!
gy the fire rermenting the action of God.
he moral lesson taught by the burnt
offering was the necessity of self-surrender
and of devotion to God, even to the extent
of yielding up life and the very tenement
of life. As the offerer could not give up
his own life and body and still live, the
life of an animal belonging to him, and
valued by him, was substituted for his own ;
but he knew, and by laying his hand on its
head showed that he knew, that it was his
own life and his very self that was repre-
sented by the animal. The mystical lessons
taught to those who could grasp thewmn were
—1. Thedoctrine of substitution or vicarious
suffering. 2. The fact that without the
shedding of blood there was no acceptance.
8. The need of One who, being very man,
should be able to perform an action of
rfect surrender of his will and of his
ife. The fulfilment of the t{pe is found
in the ‘ect submission of Christ as man,
throughout his ministry, and especially in
the Garden of Gethsemane, and in the
offering made by him, as Priest and willing
Victim, of hislife upon the altar of the cross.
The burnt offering 18 to be without blemish,
for had not the animal been perfect in its
ikind, it woluld n;)t have c:ler\'ed its melr‘uill,
ts mystical, or ita typi urpose. 0
word gmmot, used by ul;e fo a8 equiva-
lent to the Hebrew term, is applied to Christ
in Heb. ix. 14 and 1 Pet. i. 19; and St.
Paul teaches that it is the p of God
that those who are adopted in Christ should
also be “holy and without blemish ” (Eph.
i. 4). A priest had to certify that the
victim was free from all defects. He shall
offer it of his own voluntary will should
rather be translated, He shall offer it for his
own acceptance. The animal, representing
the offerer, was presented by the latter in
order that he might be himself accepted by
the Lord. This aspect of the offering is
brought out more clearly by the minchah, or
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meat offering, which always accompanied
the burnt offering. The piace where the
presentation took place was the door of the
tabernacle, that is, the space immediately
within the eastern entrance into the court
of the tabernacle, immediately facing the
brazen altar, which stood before the east
end of the tubernacle, where was the door
or entrance which led into the holy place.
“The presenting of the victim at the en-
trance of the tabernacle was a symbol of
the free will submitting itself to the Law of
the Lord” (Clarke). Cf. Rom. xii. 1: I
beseech you that ye present your bodies a
livinﬁ sacrifice, holy, acceptable unto God,
which is your reasonuble service.”

Ver. 4.—And bhe shall put his hand upon
the head of the burnt offering. This putting,
or foroibly leaninﬁ, the hand on the victim'’s
head, which is the most essential part of
the oblation of the victim, was a symbolical
act implyiog “ This animal is now for pre-
sent purposes myself, and its life is my life.”
It was this act of identification with the
offerer which made it be acoepted for him to
make atonement (literally, covering) for him.
The sin offering is the sacrifice whioh es-
pecially symbolizes and ceremonially effects
atonement, but the idea of atonement is
not absent from the burnt sacrifice. The
aspect under which atonement is presented
here and elsewhere in the Old Testament
is that of covering. But it is not the sin
that is covered, but the sinner. Owing to
his sin, the latter is exposed to the wrath
of a just God, but something iutervenes
whereby he is covered, and he ceases,
therefore, to attract the Divine anger and
punishment. No longer being an object
of wrath, he becomes at once an object of
benevolence and mercy. The covering pro-
vided by a sacrifice is the blood or life of
an animal, symbolically representing the
offerer’s own life freely surrcndered by him
for his acoeptance, and typically foreshadow-
ing the blood of Christ.

er. 5,—And he shall kill the bullock.
After having made the presentation, the
offerer proceeds to the second part of the
sacrifice, the immolation or slaying, which
was to be performed before the Lord, that
is, in front of the tabernacle, on the north
side of the brazen altar. Then follows the
_third part of the sacrifice: the priests,
Aaron’s sons, shall bring the blood, and
sprinkle the blood round about upon the
altar. The priests caught the blood (some-
times the Levites were allowed to do this,
2 Chron. xxx. 16), and sprinkled or rather
threw st round about on the allar, that is,
80 as to touch all the inner sides of the
altar. “A red line all round the middle
of the altar marked that above it the blood
of sacrifices intended to be eaten, below it

that of sacrifices wholly consumed, was to
be sprinkled’’ (Edersheim, ¢ Thie Temple ’).
This was in some respects the most es-
sential part of the ceremony, the blood
representing the life (ch. xvii. 11), which
was symbolically received at the hands of the
offerer, and presented b{othe priests to God.
In the antitype our Lord exercised the
function of the sacrificing priest when he
resented his own life to the Father, as he
ung upon the altar of the cross.

Ver. 6.—He shall flay the burnt offering,
The hide was given to the priest (ch. vii. 8).
The whole of the remainder of the animal
was consumed by the fire of the altar ; none
of it was eaten by the offerer and his friends
as in the peace offerings, or even by the
ministers of God as in the sin offerings; it
was & whole burnt offering. His pieces,
into which it was to be cut, means the
oustomary pieces.

Ver. 7.—The priest shall put fire upon the
altar. The fire once kindled was never to be
allowed to go out (ch.vi.18). Unless, there~
fore, these words refer to the first occasion
only on which a burnt sacrifice was offered,
they must mean “make up the fire on the
altar,” or it might Wsaibly have been the
practice, as Bishop Wordsworth (after Mai-
monides) supposes, that fresh fire was added
to the altar fire before each sacrifice.

Ver. 8.—And the priests shall lay the parts,
the head, and the fat, in order. The head
and the fat are designated by name, because,
with the “ pieces,” they complete the whole
of the animal with the exception of the
hide. The order in which they were laid is
said to have been the same approximately
as that which the members held in the
living creature.

Ver. 9.—The priest shall burn all on the
altar, eto. The fourth and last part of the
sacrifice. The word employed is not the
common term used fox destroying by tire, but
means “make to ascend.” The life of the
animal has already been offered in the blood;
now the whole of its substance is “ made to
ascend ” to the Lord. Modern scienoce, by
showing that the effect of fire upon the sub-
stance of a body is to resolve it into gases
which rise from it, contributes a new illustra-
tion tothe verse. The vapour thatascends is
not something different from that which is
burnt, but the very thing itself, its essence;
which, having ascended, is of a sweet savour
unto the Lord, that is, acceptable and well-
pleasing to him. The burnt offering, the
meat offering, and the peace offering, are
sacrifices of sweet savour (ch. ii. 2; iii. 5);
the expression is not used with regard to the
sin offering and trespass offering. St. Paul
applies it to the sacrifice of Christ, in Eph.
v. 2, “As Christ also loved us, and gave
himself for us an offering and a sacrifice to
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God for a sweet-smelling savour;” thus
indicating, in an incidental manner, the
connection between the Jewish sacrifices
and the sacrifice of Christ, as type and
antitype.

Ver. 10.—If his offering be of the flocks.
The ritual of the burnt offering was the
same, whether the victim was a Lull, sheep,

or poat.

Ver. 11.—He shall kill it on the side of the
altar, northward before the Lord. In the
sacrifice of the bullock it is only ¢ before
the Lord” (ver. 5). No doubt the same
place is meant in both cases, but it is
specified with more exactness here. On the
western side of the altar was the tabernacle,
on the east side the heap of ashes (ch. i. 16),
on the south side probably the ascent to the
altar (see Josephus, ¢ De Bell. Jud.,’ v. 5, 6);
on the north side, therefore, was the most
convenient slaughtering-place, and this is
probably the reasou for the injunction.

Ver. 14.—If the burnt sacrifice for his
offering  to the Lord be of fowls. A com-
parison of ch. xii. 8 leads us toinfer that the
permission to offer a bird was a concession
to poverty. The pigeon and the turtle-dove
were the most easy to procure, as the
domestio fowl was at this time unknown
to the Hebrews. The first and only allusion
in the Bible to the hen occurs in the New
Testament (Matt. xxiii. 37; Luke xiii. 31),
nor is there any representation of the do-

mestic fowl in ancient Egyptian faintingl.
The domicile of the bird was still confined
to India. A single pigeon or turtle-dove
formed a sacrifice, and there was no rule in
respect to sex, as there was in the case of
the quadrupeds.

Ver. 15.—The priest shall bring it unto the
altar. The diffcrence in the ritual for the
burnt sacrifice of fowls is: 1. That the
offerer is not commanded to lay his hand on
the bird. 2. That the altar is the place of
maclation, instead of the space on the north
side of the altar. 3. That the priest slays
it instead of the offerer. 4. That the blood
(owing to its smaller quantity) is pressed
out against the side of the altar instead of
being caught in a vessel and thrown on it.
There is no essential variation here; the
analogy of the sacrifice of the animal is
followed so far as circumstances permit. It
is not ocertain that the word malak, trans-
lated ering of his head, means more than
“ make an incision with the nail;” but in
all probability the head was to be severed
and laid on the flre separately, after the
manner of the other sacrifices.

Ver. 16.—With his feathers, rather the
contents of the crop. This and the ashes
are to be placed beside the altar on the east
part, as being furthest from the tabernacle
and nearest to the entrance of the court, so
that they might be readily removed.

HOMILETICS.

Yers. 1, 2.— The sacrificial system. The religion of Israel, as exhibited to us in the
Law, bears at first sight a strange appearance, unlike what we should have expected.
We read in it very little about a future life, and not much about repentance, faith, and
prayer, but we find commanded an elaborate system of sacrifices, based upon a practice
almost coeval with the Fall.

I. SACRIFICE WAS USED IN ANTE-MOSBAIC DAYS AS A MEANS OF APPROACH TO Gob.
“In process of time it came to pass that Cain brought of the fruit of the ground an
offering unto the Lord. And Abel, he also brought of the firstlings of his flock and of
the fat thereof” (Gen. iv.4). The covenant with Noah was made by sacrifice: “ And
Noah builded an altar unto the Lord, and took of every clean beast and of every clean
fowl, and offered burnt offerings on the altar. And the Lord smelled a sweet savour.
.+ . And God spake unto Noah, and to his sons with him, saying, And I, behold, I
establish my covenant with you, and with your seed after you” (Gen. viii. 20, 21;
ix. 8,9). When Abraham first entered Canaan, he “builded an altar unto the Lord
who appeared unto him ” (Gen. xii. 7), as the means of communicating with him. At
his next halting-place, “ he builded an altar unto the Lord,” as the means of * calling
upon the name o? the Lord ” (Gen. xii. 8; xiii. 4). On removing to Hebron, again he
“built there an altar unto the Lord ” (Gen. xiii. 18). The covenant with Abraham
was made by sacrifice (Gen. xv. 9); and at Jehovah-jireh, Abraham “offered a ram
for a burnt offering in the stead of his son” (Gen. xxii 13). At Beer-sheba Isaac
‘“builded an altar and called upon the name of the Lord ” (Gen. xxvi. 25). At Shalem
Jacob “erected an altar and called it El-elohe-Israel” (Gen. xxxiii. 20). At Beth-el
he “built an altar and called the place El-beth-el ” (Gen. xxxv. 7). At Beer-sheba he
““offered sacrifices unto the God of his father Isaac ” (Gen. xlvi. 1). During the sojourn
in Egypt it is probable that the practice of sacrifice was discontinued through fear of
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civing offence to the religious feelings of the Egyptians (Exod. viii. 26) ; but the idea
of sacrifice being the appointed means of serving was preserved (Exod. v. 3 ; viii. 27).
Moses, Aaron, and the elders of Israel took part in a sacrificial meal with Jethro in the
wilderness (Exod. xviii. 12). And the covenant made at Sinai was ratified by burnt
offerings and peace offerings (Exod. xxiv. 5). Indeed, the Book of Psalms declares the
method of entering into covenant with God to be “ by sacrifice.” “Gather my saints
together unto me; those that have made a covenant with me by sacrifice” (Ps. . 5).
The Christian covenant was thus ratified (Heb. ix. 15), as well as the covenants of
Noah, Abraham, and Moses.

II. THERE ARE THREE CLASSES OF SACRIFICES UNDER THE MOSAIC DISPENSATION,
ESSENTIALLY DIFFERING IN CHARACTER—

Burnt offerings ;

Peace offerings;

Sin offerings ;
beside Meat offerings, ordinarily attached to the burnt offerings, and

'I‘res%u offerings, a species of sin offering.

III. WHAT WAS THEIR MEANING, 1. Inggeneral, they served, as before, as & means
of reconciliation between God and man, as a means of access for man to God. This
purpose they fulfilled to all humble-minded men, whether their full meaning was
understood orno. To the more spiritually minded they were also a means of instruction
in sacred mysteries to be revealed hereafter.

2. Specifically, the{ each taught their own lesson and brought about, symbolically
and ceremonially, each their own effect.

The sin offering taught the need of, and symbolically effected, the propitiation of
God’s anger and the expiation of man’s sin.

The burnt offering taught the lesson of self-surrender, and symbolically effected the
surrender of the offerer to God.

The peace offering taught the lesson of the necessity and joyousness of communion
between God and man, and symbolically represented that communion as existing
between the offerer and God.

IV. WHENCE THEY DERIVED THEIR EFFICACY. Their efficacy was derived from
representing and foreshadowing the sacrifice of Christ on the cross, the sin offering typi-
fying the propitiation and expiation once for all there wrought, the burnt offering the
perfect self-surrender of the sinless sufferer, the peace offering the reconciliation thereby
cffected and continued between God and his people.

Vers. 3—17.—The burnt offering. Tt was wholly consumed by the fire of God's
altar; nothing was left for the after consumption either of the offerer or even of God’s
ministers, as in the other sacrifices.

I It TYPIFIES THE ENTIRE SELF-SURRENDER OoF CHRIST TO Gob.

1. In his eternal resolve to redeem by becoming man.

2. In the humility of his birth on earth.

3. In the silence in which his youth was spent.

4. In the narrow limits within which he confined his ministry.

5. In the victory won over his human will in the Garden of Gethsemane,

6. In his yielding his life to his Father on the cross.

II. EXAMPLE HEREIN TO US.

1. We must surrender what is evil—

Bad habits, e.g. sloth, drunkenness.
Bad affections, e.g. love of money, bodily indulgence.
Bad passions, e.g. ill temper, pride.
2. We must surrender what God does not think fit to give us, though not in itself
evil, such as—
gealth, b
omestic happine
Worldly suc(l:(l-)ss. *

I1I. THE CHRISTIAN TEMPER RESULTING FROM SELF-SURRENDER.

1. Acquiescence in God’s will.

2. Cheerfulness in rendering that acquicscence.
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3. Spiritual Eeace and happiness arising from the consciousness of having yiclded our
will to our Father’s will,

4. Love to the brethren. Cf. Eph. v. 2: “ Walk in love, as Christ also loved us,
and gave himself for us an offering and a sacrifice to God for a sweet-smelling savour.”

Vers. 5—9.—Mediation. The sacrificial act cannot be completed, though it can be
begun, by the offerer alone. The intervention of God’s priest is requisite, and it is his
hand which performs the most solemn portion of the rite. Thus there is taught the
need of mediation and of a mediator when a work of atonement is to be accomplished.
“The expiation was always made or completed by the priest, as the sanctified mediator
between Jehovah and the people, or, previous to the institution of the Aaronic priest-
hood, by Moses, the chosen mediator of the covenant. . . . It is not Jehovah who
makes the expiation, but this is invariably the office or work of a mediator, who inter-
venes between the holy God and sinful man, and by means of expiation averts the
wrath of God from the sinner, and brings the grace of God to bear upon him” (Keil).
Hence, the great work of atonement, of which all other atonements are but shadows,
was performed by the One Mediator between God and man, the man Jesus Christ.

HOMILIES BY VARIOUS AUTHORS.

Entire consecration, as illusirated in the burnt offering. Ch.i.; cf. Rom. xii. 1.—
We start with the assumption that the Book of Lxodus presents *the history of
redemption.” It is an account of how the Lord delivered the people he had chosen
out of bondage, and brought them to himself (Exod. xix. 4). It contains, moreover,
an account of the erection of the tabernacle, or * tent of meeting,” where God pro
to dwell as a Pilgrim in the midst of a pilgrim people, and out of which would issue
his commands as their Guide and Leader. In this Book of Leviticus, then, we have
the Lord speaking *“out of the tent of meeting” (ver. 1), that is, to a people in
covenant relations with himself.

This helps us to understand why the “burnt offering” is treated first. Not only
was it the very oldest offering, but it was to be the daily offering (Numb. xxix. 6);
morning and evening was a holocaust to be presented to the Lord. It was, therefore,
manifestly meant to express the proper state or condition of those professing to be
God’s covenant people. It is on this account that we entitle this a homily on Entire
Consecration.

1. THIS IDEA OF ENTIRE CONSECRATION 18 ONE WHICH ALL CLASSES OF GOD'S PEOPLE
ARE EXPECTED To EXPRESS. The poor, who could only bring * turtle-doves ” or * young
pigeons,” the representatives of domestic fowls at that time, were just as welcome at the
tabernacle as those who could bring lambs or bullocks. Consecration is an idea which
can be carried out in any worldly condition. The poor widow with her two mites
carried it out more gloriously than her neighbours in the midst of their abundance.
Complete self-surrender is not the prerogative of a class, but the possibility and ideal
of all.

II. CONFESSION OF SIN I8 AN EXPECTED PRELIMINARY TO CONSECRATION. The Jew,
whatever was his grade in society, was directed either expressly to * lean ” (729) his hand
upon the head of his offering, or, as in the case of the fowls where it was physically
impossible, to do so by implication; and this was understood to represent, and some
believe it to bave been regularly accompanied by, confession of sin, Of course, con-
fession of sin is not of the essence of consecration ; we have in the case of our blessed
Lord, and of the unfallen angels, similar consecration, where no sense of sin is possible.
And we are on the way to consecration in the other life, divorced from the sense of sin.
Meanwhile, however, confession is only just, since sin remains with us. Indeed, the
consecration of redeemed sinners will not prove very deep or thorough where confession
of sin is omitted.

III. THE BPECTACLE OF A SUBSTITUTE DYING IN OUR ROOM AND STEAD IS WELL
FITTED TO DEEPEN OUR BENSE OF CONSECRATION. The slaughter of the animal, upon
whose head the sins have by confession been laid, must have exercised upon the offerer
a very solemnizing influence. There is nothing in like manner so fitted to hallow us as
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the spectacle of Jesus, to whom these sacrifices pointed, dying on the cross in our
stead. The love he manifested in that death for us constrains us to live, not unto our-
selves, but unto him who died for us and rose again (2 Cor. v. 14, 15). The moral
power of substitution cannot be dispensed with in a sinful world like this.

1V. THE ACCEPTANCE OF THE BLOOD UPON THE ALTAR, THAT IS, OF LIFE AFTER THE
DEATH-PENALTY HAS BEEN PAID, ALSO HBLPS TO DEEPEN THE SENSE OF CONSECRATION.
For when the priest by Divine direction, sprinkled the blood of the sacrifice all round
about upon the altar, it was to indicate the acceptance on God’s part of the life beyond
death. It indicated that God was satisfied with the substitution, that the penalty had
been paid by the death of the viotim, and that in consequence the blood, that is, the
life—for the life was in the blood (ch. xvii. 11)—could be accepted. Acceptance in and
through another was what this portion of the ritual implied, and this is well calculated
to deepen the sense of consecration. For, according to the typology, the Person in
whom we are accepted is he to whom we ought to be consecrated. It is when we
realize that we are accepted in Christ that we feel constrained to dedicate ourselves
unto him. The one good turn deserves another, and we are held under a sense of
sweetest obligation.

V. THE CONBECRATION OF THE CHILD OF GOD I8 THE COMPLETE SURRENDER OF BELF
TO THE OPERATION OF THE Hory Guost. Ewald has most pertinently remarked that
among the Greeks and other nations such holocausts as were daily presented by the
Jews were rarities. The idea of entire consecration is too broad for a heathen mind.
Partial consecration was comparatively easy in idea, but a ¢ surrender without reserve ”
is the fruit of Divine teaching. Now this is what the burning of the holocaust in the
sacred fire of the altar signified. For, since all sensation had ceased before the sacrifice
was laid upon the altar, the burning could not suggest the idea to the worshipper of pain
or penalty. The fire had come out from God as the token of acceptance (ch. ix. 24). It
is, moreover, one of the recognized symbols of the Holy Ghost. Consequently, the
exposure of every portion of the sacrifice to the altar fire represented the yielding of the
grateful worshipper in his entirety to the operation of God the Holy Ghost. This, after
all, is the essence of sanctification. It is the surrender of our whole nature, body, soul,
and spirit, to the disposal of the Holy Ghost. This is devotedness indeed. Nowhere
has the idea been more felicitously wrought out than in a little posthumous volume of
F. R. Havergal’s, entitled ‘ Kept for the Master’s Use.” We cannot better convey the
idea of the burnt offering than by copying her simple foundation lines upon which she
has built her chapters,

“ Take my life, and let it be
Consecrated, Lord, to Thee.
Take my moments and my days;
Let them flow in ceaseless praise.
Take my hauds, and let them move
At the impulse of Thy love.
Take my feet, and let them be
Bwift, and ¢ beautiful’ for Thee.
Take my voice, and let mo sing
Always, only, for my king.

Take my lips, and let them be
Filled with messages from Thee.
Take my silver and my gold :
Not a mite would I withhold.

Take my intellect, and use
Every power as Thou shalt choose.

Take my will and make it Thine:
It shall be no longer mine,

Take my heart ; it s Thine own:
It shall be Thy royal throne.
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Take my love: My Lord, I pour
At Thy feet its treasure-store.
Take myself, and I will be
Ever, only, aLL for Thee.”

R.M. E.

Vers. 1—14.—The weakness of man and the grace of God. Measureless is the
distance between man and his Maker, And it is sometimes emphasized in such a
way as to repress thought and stifle the aspirations of the human breast. In Scripture
it is not brought forward as a rayless truth, but is shown to be replete with profit
and joy. To consider it increases humility, indeed, but also intensifies gratitude and
love. For the less has been blessed by the Greater, and we are permitted to say,
looking upon the attributes of the Eternal as exercised towards us in mercy and
favour, “ This God is our God : we will rejoice in his salvation.”

1. MAN 18 IGNORANT : THE GRACE OF GoD I8 SEEN IN THE DISTINCT ENUNCIATION OF
His wiLL. ‘The light of reason, the voice of conscience, the promptings of emotion,—
these can inform us only to a slight extent of the worship and service likely to be
acceptable to God. Hence the surpassing worth of the full, clear-toned, authoritative
utterances of Scripture. That God is Spirit, Light, and Love, that he is holy and
almighty, are declarations for which we must be devoutly thaokful. The Epicureans
pictured the haﬁpy gods as dwelling in unruffled serenity far from all cognizance of or
interference with the concerns of men. Inspiration removes our suspicions, reassures
us with the words, “ The eyes of the Lord are over the righteous, and his ears are
open unto their prayers.” LErrors in the manner of our approach are prevented. Some
would have presumptuously drawn near without the accustomed offering ; others might
bring unsuitable gifts—human sacrifices, unclean animals, etc. A God less kind
might suffer the people to incur the terrible consequences of ignorance, but no! if
Nadab and Abihu perish it shall not be for lack of instruction. “ Go ye into all the
world, teaching them to observe whatsoever things I have commanded you.”

II. MAN IS FEARFUL AND PERTURBED IN THE PRESENCE OF GOD: IT I8 GRACIOUSLY
ORDAINED THAT SPECIAL MESSENGERS BHALL BE THE APPOINTED CHANNELS OF COMMU-
NICATION. “ The Lord called unto Moses, saying, Speak unto the children of Israel.”
‘When God appeared on Sinai and thundered out His Law, the terrified people implored
that God might not Himself speak again lest they should die. Their entreaty was

rded, and Moses became the medium of conveying the mind of God. Should
Jehovah be for ever appearing in person, his visits would be attended with such over-
whelming awe that the purport of his words might be in danger of being lost or mis-
taken. %Vhen embarrassed, man’s thoughts are dispersed, and memory fails. It was
better, therefore, that holy men should speak unto men as moved by the Holy Ghost.
The striking instance is the assumption of our nature by the Son of God, putting a veil
over the features of Deity that weak sinful mortals might draw near without trembling
and admire the gracious words proceeding out of his mouth. Even children hear and
understand the words of Jesus. And here we may remark that the utterances of the
messengers must be received as coming from the Most High. In the appointed place
God talked with Moses, and on his repeating the instructions to the Israelites they
were bound to attend to them. It is equally incumbent upon us to respect the decrees
of God delivered through prophets and apostles, and above all to honour the Father
by honouring the Son, believing his words, trusting him as the Teacher sent from
God. Preachers are “ ambassadors for Christ.” We would give thanks without ceas-
ing when hearers receive the truth from our lips, not as the word of men, but the word
of God (1 Thess. ii. 13).

III. MAN 18 BINFUL: THE GRACE OF (GGOD PROVIDES MEDIATORIAL ACCESS TO THE
HovLy ONe. 1. Sacrifices appointed. * Bring an offering” without blemish, and place
your hand upon its head, to show that it is willingly offered and stands instead of the
offerer. And “it shall be accepted to make atonement ” for you, to cover your person
and works with the robe of mercy and righteousness, so that the Divine gaze may be
fastened upon you without displeasure. By the grace of God it was arranged that
Jesus Christ should taste death for every man. His was the one offering that, through
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accomplishing the will of God, sanctifies all who make mention of his name. Who
will hesitate to appear before the Most High? Let faith lay her hand upon the
“aviour, rejoicing in the conviction that * while we were yet sinners Christ died for
us.” 2. A priesthood. The Levites were set apart for the service of Jehovah, instead
of all the firstborn of Israel. And of the Levites, the sons of Aaron were to minister
continually before the Lord, observing all his regulations and maintaining constant

urification of themselves, so that without insulting the holiness of God they might
interpose between him and his people. Priesthood bridged the chasm between sinful
creatures and a pure Creator. e priesthood sanctified the entire nation, which was
theoretically a “ kingdom of priests.” Jesus Christ has concentred the priestly func-
tions in himself. He bas entered into the heaven as our Forerunner, to sprinile the
atoning blood on the altar. And now with true heart in full assurance of faith we
may draw nigh to God.

IV. MAN’S CONDITION VARIES: THE GRACE OF GOD PROVIDES FOR ITS INEQUALITIES.
1. Notice is taken of the poor, and appropriate offerings permitted. Oriental monarchs
often despised and rejected the subjects who were unable to enrich their royal coffers.
But God is no respecter of persons. It is one of the egﬂor’iex; of the gospel that it has
been preached to the poor, and is adapted to their needs. God expects every man to
come and testify his respect and affection. The poor may bring * turtle-doves or young
pigeons.” The way was thus opened for the parents of him who “ became poor for
our sakes.” Tt is to be feared that many withhold a contribution because it seems so
insignificant. But the Lord is as sorry to see the mite retained in the pocket as the
gold which the wealthy refuse to part with. *If there be first a willing mind it is
accepted according to that a man hath.” Do not decline to engage in Christian work
on the plea of defective ability! Surely some fitting department of service can be
found. It is often the one talent that is hid in a napkin. 2. The offering of the poor
s pronounced equally acceptable. Note the repetition of “it is a sacrifice, of a swect
savour unto the Lord ” after the 17th verse. It is rather the spirit than the action
itself which God regards. Not the results of labour so much as its motives and the
proportion of ability to accomplishment.—S. R. A.

Vers. 1—9.—The greatness of God. Too wide a field lessens the thoroughness of
observation. Hence it is allowable and advantageous to distinguish in thought what
is in reality inseparable, in order, by fixing the attention upon certain parts, to acquire a
better knowledge of the whole. Such a method recommends itself in dealing with the
attributes of God. To attempt to comprehend them all in one glance is, if not impos-
sible, at least of little result in increasing our acquaintance with His character. Let
us observe how the hints in this chapter present us with the greatness of God in
varied aspects.

1. THE HOLINESS OF GOD DEMANDS A BACRIFICIAL OFFERING FROM ALL WHO WOULD
SEEK HI18 FAVOUR. The offerings here spoken of were spontaneous free-will offerings.
They indicated a desire on the part of man to draw nigh to Jehovah, and they also
manifested a sense of disturbance wreught by sin in man’s relations with his Maker.
Once man walked with God in uninterrupted harmony. Then transgression chased
innocence away, and shame drove man to hide himself from the presence of God
among the trees of the garden. The consciousness of sin renders an offering necessary,
under cover of which (* to make atonement for him”) we may venture to an audi-
ence with the Holy One. Thus can fellowship be resumed. X‘he Antitype of these
sacrifices, Jesus Christ, is now our peace. He was “ once offered to bear the sins of
many.” “ By one offering he hath for ever perfected them that are sanctified.” The
old cry, “ How shall man be just with God ?” is still uttered, and the response comes,
¢ Being justified freely by his grace through the redemption that is in Christ Jesus.”

11. THE MAJESTY OF GOD REQUIRES THAT THE REGULATIONS FOR APPROACH WHICH
IIE HAS APPOINTED BE STRICTLY OBSERVED. The condescension of God in manifesting
himself to the Israelites might be fraught with danger if it led to presumption and to
holding in light esteem his awe-inspiring attributes. Instructions are consequenily
given relating to the minutest details ; everything is prescribed. God is pleased with
the free-will offering, and it will be accepted if the precepts are adhered to; but it
must in no wise be supposed that the sincere expression of affection can excuse wilful
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neglect of appointed rules. The love of an inferior for his superior must not prevent
the exhibition of due respect. God will be had in reverence by all that are about him.
Nor is it open to man arrogantly to pronounce that a consecrated way of access through
Jesus Christ may be set aside as unnecessary. Christianity may have broadened the
road of approach, but it remains true that there is still an aﬁpointed road. To refuse
honour to Christ is to treat God with disrespect. *“ Now is the Son of man glorified,
agd Gg is glorified in him.” Christless worship, thanksgiving, and prayer, must be
shunned.

III. THE HOXOUR OF GOD EXPECTS AN OFFERING TO CONSIST OF THE BEST THAT MAN
PossEsseEs. If poor, a turtle-dove would not be rejected, but for a rich man to offer the
same would be treated as an insult to God. And the offering from the herd or flock
must be “a male without blemish.” Strength and beauty combined are requisite to
satisfy the searching eye of the High and Lofty One. We see these requisites embodied
in the Lamb of God, the perfect Sacrifice, * holy, harmless, undefiled.” He knows little
of God who imagines that he will be put off with scanty service, mean oblations. We
ought to ask, not what is there can be easily spared, but how much can possibly be
laid upon the altar. Let us not mock him by indulging in our own pleasures, and
then giving to him the petty remnants of our poverty! Let us strive so to act that
the firstfruits of our toil, the chiefest of our possessions, the prime of our life, the best
of our days, shall be devoted to purposes of religion! Bestow upon God the deepest
;houghts of the mind, the strongest resolutions of the will, the choicest affections of the

eart.

IV. THE PERFECTION OF GOD NECESSITATES ORDERLY ARRANGEMENT IN ALL THAT
CONCERNB HIS WORSHIP AND BERVICE. There is an appointed place for the offering,
“the tabernacle of the congregation.” The wood must be laid *in order upon the
fire ” (ver. 7), and the different parts of the victim must likewise be placed “in order
upon the wood ” (ver. 8).

To constitute a chaos round about the throne is to derogate from the homage a king
inspires. It intimates his powerlessness, his want of intelligent forethought and present
control. Law reigns everywhere throughout the dominions of Jehovah. The heavenly
bodies speak of tg:s symmetry he loves, and plants, animals, and minerals teach the
same grand truth, ¢ Order is Heaven’s first law.” “ God is not the author of confusion,
but ofg;aace.” In the worship of the sanctuary order and decency are of pre-eminent
importance. Whatever shocks a devout mind is likely to be offensive to him all whose
ways are perfect. Arrangement need not degenerate into formality. The Sunday
dress, the preparation for ’s house, and the quiet attitude therein, are all important
adjuncts to the spiritual education of the young,

Be it observed further that order means economy of and time. Those who
have no room nor leisure to be orderly do least and retain least. The laws of God are
ever synonymous with the true interests of man.

V. THE PURITY OF GOD OBLIGES THAT THE OFFERING BE CLEANSED FROM DEFILE-
MENT. Those parts of the victim naturally subject to defilement are to be washed in
water, “ the inwards and the legs.” One might deem this a superfluous proceeding,
since they were to be so soon burnt upon the altar. But this would mean an extremely
erroneous view of the solemnity of a sacrifice. Those who have not time to serve God

roperly had better not try it at all. He who counts it a trouble to read and pray bas
ittle conception of the insult he offers to God. Before we bow before the Lord to
render our tribute of adoration and praise, it were well to purify our hearts, to hallow
the desires that may have become impure, to call home our wandering thoughts, and
to loose the dusty sandals from the feet which have been treading in the ways of the
world. The Almighty desires no part to be absent from the offering. The affections,
the strength, the time, the money, that have been lavished on unworthy objects are
not in themselves sinful, they are unclean and require the sanctifying influence of the
blood of Christ, and the water of the Word, and then they are fit to be rendered unto
God and consumed in the fire that testifies his acceptance of the worshipper.—S. R. A.

Ver. 9.—Our reasonable service. The burnt offering appears to have been the most

%enenl of the sacrifices presented to Jehovah, and to have had the widest significance,

ts spiritual counterpart is furnished in Rom. xii. 1. Meditation upon the prophetic
symbol will shed light upon the “living sacrifice” of the gospel dispensation.
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1. THE NATURE OF THE CHRISTIAN OFFERING A8 THUS SBYMBOLIZED. 1. It is a
surrender to God of something that belongs to us. Property inherited and acquired is
the material of the sacrifice. Not only what has come to us by natural endowment,
but that which is the result of toil—the cattle that were given to us, and the produce
we have reared. God demands our hearts, our minds, our talents; and he looks for
the devotion to him of any increment that effort may secure. Just as Barnabas sold
his land and laid the price at the apostles’ feet, and the Apostle Paul commanded that
each Corinthian should “lay by him in store as God hath prospered him.” 2. It s a
voluntary surrender. The man “shall put his hand upon the head of the burnt
offering,” to evince his willingness to part with the animal. All “the cattle on
a thousand hills” are really owned by Jehovah, yet does he treat man as proprietor,
and does not take by violence the necessary sacrifices for his glory, but leaves it to man
freely to recognize his God, and to pay his just dues. * Voluntary” in no wise
excludes the force of motives, since every decision has motives, as an antecedent if not
as an efficient cause. Freedom implies absence, not of inducements, but of constraint.
Man has the power to withhold from the service of God his faculties and possessions.
He is ever appealed to in Scripture as a reasonable individual, capable of deciding to what
purposes his abilities shall be devoted. * Yield yourselves unto God.” 3. The surrender
must be complete. It was not ible to offer part of a %?t or lamb, the victim must
be given in its entirety. The blood is sprinkled round about, and “all ” the parts are
burnt upon the altar. The disciple must follow the Lord fully. No putting of the
hand to the plough and looking back. No keeping back part of the price. The
believer is bought by Christ, body and soul. The reason why many seem to have
offered themselves to God in vain, is because they have done it in a half-hearted way,
they have not “ sought him with their whole desire.” .

II. THE MANNER IN WHICH THE OFFERING 18 DEVOTED To Gob. 1. By the death
of the victim. Death is the total renunciation of present enjo;ment—the extremest
proof of an intention to set one’s self apart for a certain object. If it does not suffice to

rove sincerity and entire consecration, then proof is impossible, ¢ All that a man
gath will he give for his life,” Like the apostle, it behoves Christians to “ die daily.”
At baptism there was the emblem of death to the world. “Old things have passed
away.” Our death to sin, however, resembles the crucifixion of our Lord, a lingering
painful death, We mortify the deeds of the body, crucify the flesh, deny ourselves.
“If any man will lose his life he shall save it.” 2. By cleansing water and purifying
fire. “Sanctify them through thy truth: thy word is truth.” “Having l.iese
promises, let us cleanse ourselves from all filthiness of the flesh and spirit.” * Every one
shall be salted with fire.” ¢ The trial of your faith which is much more precious than
of gold that perisheth, though it be tried with fire.” All that is earthly is consumed.
The smoke, rising from the material sacrifice, reminds us of the pure metal that is free
from dross, and remains to * praise, honour, and glory.” Learn to welcome the tribula-
tions of your lot as being the discipline that makes the surrender of yourselves
complete. Martyrs have experienced actual flames, the fire may assume another sha;
to you. Perhaps temptations assail you, and difliculties wear away your strength.
Glorify God in the fires, Fire is an emblem of the Holy Spirit, and as Christ offered
himself through the Eternal Spirit, so does his Spirit abide with his people, to hallow
them, to put away sin, to make them pleasing unto God. 3. By means of the ordained
mediator, The priest must take the slain animal to perform the necessary rites.
Otherwise, however free from fault, the offering will bring loss, not gain, to the offerer.
If all believers are now “a holy priesthood, to offer up spiritual sacrifices,” they are
only “acceptable to God by Jesus Christ.” Our Saviour must be our * Daysman,”
to come between us and God, and present us to his Father. His life, death, and
intercession must be the inspiration of our lives, the spring of our hopes, the constrain-
ing influence that shall make us dedicate all we have and are to God. “No man
cometh unto the Father but by me.” We determine to know nothing save Christ and
him crucified. “ In Christ Jesus” we “are made nigh.”

II1. THE RFFECT OF THE OFFERING. 1. It pleases God. Anthropomorphic expres-
sions are employed, not to degrade the Almighty, but to clarify our conceptions, and to
make the truth plain to the dullest eyed. It is a sweet savour unto the Lord.” The
smell is repulsive, and cannot be supposed to be grateful in itself to him who is a Spirit.
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But it is the disposition to honour and please God that he delights to observe in his
children. A parent may admire the rudest sketch if his little one brings it as a token
of love, and may esteem the commonest fare a banquet, and ill-dressed food a feast, if
regard and affection have contributed to its preparation. The agony and wounds of the
Redeemer were not watched by the Father with unmingled delight. As we shudder at
the spectacle of the Holy One made a curse for us, and yet rejoice in the all-sufficiency
of his burden-bearing ; so the Father felt the keenest pangs that rent the breast of his
beloved Son, and only joyed in the sublime manifestation of filial devotion, content to
endure torture and insult that the blot on his Father’s world through the presence of sin
might be erased even at such infinite cost. Wherein we are partakers if the sufferings
of Christ our Sacrifice is fragrant to the Father. The apostles, in preaching the gospel,
became “ unto God a sweet savour of Christ.” If we walk in love, we cause the
incense of love to ascend with sweet odour to heaven (Eph. v. 2). Jesus ministered to
the wants of many, and the Philippians, in supplying the necessities of Paul, Christ's
servant, were an “‘ odour of a sweet smell, a sacrifice well-pleasing unto God.” 2. It
procures for the offerer satisfaction of conscience and the fuvour of God. The sacrifice
is accepted, communion is re-established, sin is covered. There is an inward content-
ment in all religious acts that is of itself evidence of the reality of religion, and its
adaptation to our circumstances. Never did any man abstain from selfish, sinful
gratification, or pursue the rugged path of holiness and virtue, withous being solaced by
the consciousness of having done what was right, what was in harmony with the
noblest dictates of his nature. The self-denying, God-serving life is the happiest and
most blessed life. Then do we walk in the light of God’s countenance, and drink of
the river of his pleasures.—S. R. A. :

Vers. 1, 2.—Sacrificature. The Book of Exodus closes with an account of the entrance
of the Shechinah into the tabernacle ; with the manner in which that sacred structure
was enveloped by the cloud of the Divine presence; also that in which, by rising from
the tabernacle, God gave his order for his people to march, and, by resting upon it, to
halt and encamp. 'The Book of Leviticus is eoncerned with the revelations which God

ave to Israel from this habitation of his holiness, in which the laws published from
ginai were amplified (comp. ch. vii. 37, 38). The text lays down broad principles upon
the subject of sacrificature, which is considered first in order, because of its great im-
rtance to the Levitical system, and to that more glorious system of the gospel which
it shadowed forth. We learn that—

I. SACRIFICATURE HAS GOD FOR ITS AUTHOR. 1. Itexisted before the time of Moses.

1) Its prevalence amongst the nations argues its origin to be prior to the dispersion
gGen. xi. 9). How else can this fact be explained? (2) We read of it in patriarchal
times. The Hebrew patriarchs offered sacrifices (Gen. xii. 7, et al. freg.). So did Job,
who lived in the land of Uz, on the border-land between Idumea and Arabia,

robably about the time of Joseph (Job i. 5 ; see also Exod. xviii. 12). So did Noah

Gen. viii. 20). (3) The first family had sacrifices which they presented when they
appeared before the Shechinah, which flamed between the cherubic emblems set up
eastward of Eden (Gen. iv. 3,4). 2. It could not have been invented by man. (1) It
was, in the nature of the thing, most unlikely to have occurred to any finite mind.
(2) If it did so eccur, would God have aecepted it? Does he approve will-worship ?
(see ch. x. 1, 2?. What right has a sinner to propose terms of reconciliation to his
Maker? His place is to throw himself absolutely upon the Divine mercy, and wait to
“ hear what God the Lord may speak ”(Ps. Ixxxv. 7,8). 3. Ilere we have it authorized
by God. (1) “And the Lord called unto Moses,” etc. (2) So we find God directing
Abraham respecting the manner in which sacrifices should be ordered in his worship
(Gen. xv. 9; seealso xxii, 2). (8) The “ coats of skins ” in which our first parents were
clothed were presumably from animals offered in sacrifice. Animals were not in those
days killed for food (Gen. i. 29; comp. with ix. 3). Since it was “ the Lord God” who
clothed them, the institution of sacrificature would date from that time, and be a reve-
lation of mercy immediately from him. God is the Author of reconciliation (John iii.
16; Rom. v. 8; 1 John iv. 9).

II. IT WAS PUBLISHED FROM HIS BANCTUANY. 1. Tlere are revelations of God in
nature. (1) These are exhibited in our treatises on Natural Theology. Who can fail
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to sce the Designer in the works of design? (2) The Scriptures recognize this voice
(Ps. ix. 1; xix. 1, etc.; Acts xiv. 17; xvii, 27; Rom. i. 20). 2. But these ure evident
only after the hint of them 1s given. gll) ‘We have no innate ideas, The Namaquans
and other African tribes were found by Moffat, Ridsdale, and other missionaries, without
a glimmer of an idea of God or of immortality. (2) The traditions of the Gentiles were
originally from a pure source, but became corrupted in transmission. (8) There are no
“ deists,” .. natural theologians, where the Bible has not been before them. They
do not own the source from whence they derive the hints which guide them in their
reasonings. 3. Sacrificature is not taught sn nature. (1) The book of nature was
written too soon. The Creation preceded the Fall. (2) t it is, is not presumed.
Sacrificature is excluded from the creed of the deist. (3) This subject belongs to the
sanctuary. ‘“And the Lord called Moses and spake out of the tabernacle of the
congregation,” etc. Even the Garden of Eden, where, we presume, it was first
instituted, was “ planted,” and planted to be a temple for Divine worship. (4) Yet
without sacrificature there can be no acceptable worship. Cain, the deist, was rejected
because he came before God without blood-shedding (see ch. xvii. 11; Heb. ix. 22).
Let no man think he acceptably serves God when he neglects the services of the
sanctuary under the pretext of “ worshipping the God of nature in the fields.”

1II. THE BACRIFICES APPROVED ARE.‘“ FROM THE HERD AND FROM THE FLOCK.”
1. They are selected from the animals that are clean. (1) They have the marks
of cleanness, viz. parting the hoof and chewing the cud (ch. xi. 3). But all clean
creatures were not proper for purposes of sacrifice. Those of the “herd” (3, daker
are distinguished as the bull, heifer, bullock, and calf. Those of the * flock (jrx, tson

" as sheep and goats; for this word is used to describe these animals promiscuously
(sec ver. 10). (2) This reminds us of the purity of God, who can accept nothing that
is polluted—*who will in no wise clear the guilty "—who requires Surity in his
worshippers (Ps. xxiv. 3, 4). (3) It points to the purity of the Great Oue sacrificed
for us, covered in whose righteousness we are justified or accounted as just persons, and
in whose atoning blood we are washed and made clean. 2. They are ir TioUs
creatures. (1) This feature is prominently noticed here—‘“herd,” *flock.” Man
is a social being. He is set in families, tribes, nations, and even internationally united.
Solitary confinement is amongst the most horrible of punishments. (2) Hence guilt
and depravity become hereditary. And as we have been represented to our ruin by our
common progenitor, 8o by the representation of the secon(f Adam we have salvation.
(3) Sin is dissocializing. Consider its fruits—Hatred—variance—strifes—murders.
(4) True religion perfects the social principle, centres all union in God. A universe
can meet in him. A universe can hold communion in him. The genius of religion
is love. The heaven of heavens is love.—J. A, M.

Vers, 3—9.—The burnt sacrifice of the herd. Havingi given general instructions
concerning the great business of sacrifice, the Most High descends to particulars, and
here describes the burnt sacrifice of the herd. These particulars contain specific
directions—

I. As TO THE QUALITY OF THE VICTIM. 1. It must be a male. (1) Females were
not only admitted for burnt offerings under the patriarchal dispensation, but upon one
memorable occasion even prescribed (see Gen. xv. 9). The ceremonial distinction
between male and female was not then, probably, so strongly defined as afterwards it
became under the Law. Under the gospel it is abolished (Gal. iii. 28). (2) The
male is the stronger animal ; and the horns, in the ox, which are symbols of power, are
more developed in the male. The male, therefore, would represent the excellence of
strength. (3) Thus Christ, as the “ Power of God,” would be preindicated (1 Cor. i. 24).
By his sacrifice of himsclf he destroyed him that had the power of death, and became
the “ g;wer of God unto salvation ” to every believer (Rom., i.-16; 1 Cor. i. 18). 2, It
must be without blemish. (1) The rabbins reckon no less than ﬁl'tg' thing<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>